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INTRODUCTION

This Rule of Life is presented to all local communities and to each individual brother. The General Chapter of 1970 has approved and strongly recommended it.

An instrument of communion

The Rule of Life does not seek to say all that there is to say. It makes no pretense at being a work of biblical exegesis or theology, nor is it a scientific study of religious life. It seeks only to bring to mind, in terms which are simple and directly founded on the Word of God, how each one of us is called to live in the community where God’s providence has placed him, for the service of the real world which surrounds us.

The Rule of Life is no systematic synthesis of spirituality. It does no more than present the basic elements of our life without undue concern for their organization.

More than anything else, the Rule of Life is meant to be an instrument of fraternal communion. In effect, we feel the necessity of knowing that we are of one mind and one heart about what seems to be decisive for Gospel living today.

The Rule of Life must not be used to shackle the freedom of the sons of God: its purpose is not to define our vocation in such a way as to set limits or to seek minute distinctions. From its very beginnings, our Community has instinctively rejected that conformity which leaves no room for a variety of charisms and particular local circumstances.

What this “Rule” does hope to do is help us to express and live a community awareness of our vocation, no matter where God has called us, no matter what he has called us to do. It has been written with a constant reference to the Community as it exists today, and to its thinking as expressed in the various provincial chapters.

An instrument of renewal

It is instructive to appreciate how forcefully the General Chapter presents the Rule of Life to the Community: “It is the judgment of the General Chapter that the Project of a Rule of Life, as amended, contains the fundamental values which must animate and guide our religious life.”

It is more than merely advice or a spiritual manual; it is a document endorsed in such a way that individuals and communities are bound to look to it in evaluating their lives.

Let each community, then, examine its life in the light of the principles and applications presented in this Rule. May each Brother find repeated inspiration in this Rule of Life, and incarnate in himself the call he finds here; it is an echo for him of the Gospel itself.

Commission on Spirituality

Rome, 1970

May the God of Our Lord Jesus Christ,

the Father of glory, 

give you a spirit of wisdom and of revelation,

to know him clearly!

May he enlighten the eyes of your heart

that you may know what is the hope

to which he has called you,

what rich glories he has promised

the saints will inherit,

and what is the immeasurable greatness of his power

in us who believe.

It is like the might he showed

in Christ when he raised him from the dead

and made him sit at his right hand in heaven,

high above every Principality,

Authority, Power and Domination,

and above every other name that can be named,

not only in this age,

but also in the age to come.

Eph. 1, 17-21

REMEMBER JESUS CHRIST

1.
No text will ever replace the love of Jesus Christ.


As you begin to read this Rule of Life, fix firmly in your mind that above all else, "his birth, his life, his death: this is our Rule" (Father Coudrin: "Reglement Primitif", 1797-1798).


"Remember Jesus Christ, risen from the dead, sprung from the race of David... If we have died with him, we shall also live with him; if we hold firm, we shall also reign with him; if we deny him he also will deny us; if we are faithless, he remains faithful -for he cannot deny himself" (2 Tim 2, 8.11-13).


Come to him, to that living stone, rejected by men but in God's sight chosen and precious (1 Pt 2, 4). Draw near with a true heart in the full assurance of faith, with your heart sprinkled clean from an evil conscience and your body washed with pure water; take care that you do not refuse listening to him who speaks (Heb 10, 19-22; 4, 14-16).

2.
When you open the Scriptures, you meet Jesus Christ.


You find in him a model like no other. This first-born of all men has lived out divine sonship to the full, and human brotherhood to the final limit, even to the point of death. He has incarnated the fullness of the great commandment: "You shall love the Lord your God with all your heart, and with all your soul, and with all your strength, and with all your mind; and your neighbor as yourself" (Lk 10, 25-28). He who knew no sin, God made to be sin for our sake, so that in him we might become the righteousness of God (2 Cor 5, 21). Completely taken up with his Father's business, always doing what was pleasing to him, setting aside prolonged periods of total recollection for prayer, Christ was nonetheless always available to serve his brothers. After the years spent in Nazareth, he took up the life of a traveling preacher and healer, moving about through towns and villages, bearing up under exhaustion, contradiction, opposition - even to death on a cross.


He is the Alpha and the Omega, worthy to receive power and glory (Rev 1, 4-8; 5, 1-14).

3.
For no other reason than Christ and his Gospel have you made your choice. Divorced from him, your life lacks sense. "For no other foundation can anyone lay than that which is laid, which is Jesus Christ" (1 Cor 3, 11). It is in the gift of yourself to him that you have given yourself to the world.


For as a religious you do not live apart from the world, but on the contrary, your whole life is a call to the service of those who surround you. Your choice has been to place your life in the mainstream of human history as a testimony to the living God, freely giving yourself full time to work of Christ.


This world in which you live needs more than ever to witness the power of the Spirit, raising up and giving life to communities of brotherhood, where there exist no longer rich nor poor, Greek nor Jew, free man nor slave - where there are only brothers in Christ.

4.
You will never fulfill your vocation without a deep daily listening to the Holy Spirit. For the Spirit alone knows the secret thoughts of God (1 Cor 2, 10). Anyone who does not have the Spirit of Christ does not belong to him. But all who are led by the Spirit of God are sons of God (Rom 8, 3-30).


Let the Spirit lead you, and you will avoid the risk of succumbing to the desires of the flesh (Gal 5, 16). You will speak a language not taught by human wisdom, but inspired by the thinking of the Lord (1 Cor 2, 13). Since we live by the Spirit, let us also walk by the Spirit (Gal 5, 25).


This is how you should be looked upon, as servant of Christ and steward of the mysteries of God. Now it is required of stewards that they be found trustworthy (1 Cor 4, 1-2). Make your own the surrender of Mary, who gave herself without reserve as handmaid of the Lord to the person and work of her son, in service to the mystery of Redemption (Vatican II: The Church, 56).

5.
Finally, take little notice of your own weakness. Instead, place total trust in God: for God chose what is foolish in the world to shame the wise; God chose what is weak in the world to shame the strong; God chose what is low and despised in the world, even things that are not, to bring to nothing things that are, so that no human being might boast in the presence of God (1 Cor 1, 27-29).

I

SALT OF THE EARTH AND LIGHT OF THE WORLD

(Mt. 5, 13-16)

Our presence in the world

6.
There is one fact which you must grasp in faith from the start: the Community to which you belong has a role to fulfill in the Mystery of Christ, it has a mission to the world. Its purpose is singular: to continue the work of the Lord, "come into the world to bear witness to the truth;" to save, not to condemn; to serve, not to be served.


Your Community makes Christ present, testifies to him, and proclaims his resurrection in a style and language uniquely its own. In numerous countries it is at the service of the Gospel in many situations and in a variety of ways: teaching, adorating, doing penance, and preaching the love of Christ far and near.


It is the earthly life of Christ himself which thus comes to be re-presented and retraced today. The work and life of the entire Congregation with all its diversity reproduces, in its way, the phases of the earthly life of Christ.


This becomes possible if we begin by making our own the sentiments of his heart, carrying this imitation even to becoming like him in his death (Phil 3, 10), following the way of love which he has shown (Eph 4, 32), bringing ourselves to have that mind among us which was in Christ Jesus (Phil 2, 5).

7.
Both in the world and in the church, each one of us must recognize himself as "involved" and responsible. The world and its destiny cannot leave us unmoved. No one has the right to ask, "Am I my brother's keeper?" We are one with man and his history. Our life as community finds meaning precisely as a communion in our presence among men.


The joys and the hopes, the sorrows and anxieties of the men of our day, above all of the poor and those who suffer - these are also the joys and the hopes, the sorrows and anxieties of the followers of Christ; there is nothing authentically human which does not find its echo in their heart.

8.
You must continually scrutinize the "signs of the times", and discern them in the light of the Gospel, so that you will have an answer for man today when he asks you the age-old questions: What is man? What is the meaning of suffering, evil, and death? Why do they survive in the face of so much progress? What can man do for society? What can he expect from it? What happens when this life is over?


It is vital that you know and understand this world in which we are living with its expectations and hopes and needs and values (Lk 12, 54-59).

A new age

9.
Mankind is living today in a new era of history. It is marked by profound and rapid changes, which little by little are reaching out to affect the entire world. Set in motion by man with his intelligence and creativity, they have repercussions for man himself, affecting his judgments and his desires, both personal and shared, his modes of thought and action, with regard to both things and his fellow man.

10.
What is our world today? It is the world of man on a pedestal. It is the world of progress - in science, technology and economics. It is the world of socialization, of the unification of mankind, of instant world-wide communication. It is the world which reaches out to every form of cultural achievement. It is the world of the population explosion. It is the world of the ever-mounting influence of youth.


The transformation taking place before our eyes has called into question time-honored principles and assumptions about how things are or should be. Everything must be analyzed anew and put together again in a way which speaks to our times.

11.
You should be aware that this progress, in the measure that it promotes a better world, is part of the plan of God, who has given man the mission of subduing the earth and ruling the world in holiness and justice.


Progress benefits the world as it moves toward the final age. For all creation waits with eager longing for the revealing of the sons of God. It waits to be set free from its bondage to decay and obtain the glorious liberty of the children of God; it groans in one great act of giving birth (Rom 8, 19-23). We wait for new heavens and a new earth in which righteousness dwells (2 Pt 3, 13 and Rev 21, 1).

12.
Nevertheless, so rapid an evolution, often carried out with little order, gives rise to conflicts and imbalances. As with any crisis of growth, this transformation is not effected without difficulties and doubts.


The life, liberty and dignity of men is threatened more and more. Increasing numbers of men are being overwhelmed by selfishness, greed, indifference, and the lust for power. The disproportion grows between the rich and the poor. Social injustice, illiteracy, ignorance, the disenchantment of youth, rivalries and wars - these appear to be always with us.


Man sometimes seems in danger of being totally cut off from openness to the unseen, due to an absence or rejection of God. Scarred by so complex a situation, many of our contemporaries are hard put to discover lasting values. They do not know how to bring them into harmony with today's discoveries, and an uneasiness runs through them when they ponder the present evolution of the world.

13.
Neither should it be surprising that many are at odds with the type of society in which they live. They do not find it sufficiently just, but rampant with inequalities and new forms of social and psychic slavery. They do not find it brotherly enough, but perpetually dominated by conflicts between power blocks, races, nations, and classes. They do not find it sufficiently centered on the development of the whole man, but lacking a spirit of gratuity and contemplation, motivated solely by profit and dried up by a rationalistic technology. They do not find it open enough to certain new values in the world, but wrapped up completely in its own structures.

Repercussions of Christian life

14.
These new conditions evidently affect the Christian life itself. On the one hand, critical examination purifies it from a magical notion of the world and any vestiges of superstition, and calls for a commitment of faith which is evermore personal and active. Many, too, are those who arrive at a sense of God which is more truly alive, and at a commitment to the service of Jesus Christ which is more deeply rooted.


On the other hand, growing multitudes are estranged from the practice of religion. To reject God and religion, not to really be concerned about them, is no longer an exceptional case: in fact many freely do so as a corollary of scientific progress or some new humanism.


This denial or indifference is not expressed merely on the theoretical level; it also affects in large measure the overall organization of life. Hence the confusion of so many.

15.
So it is that some seem to lose their confidence in the Church, at least in the Church as they know it, and no longer look on it as a means of salvation and as a sign in the midst of the nations. In their eyes, it has been unfaithful to Jesus Christ. They believe that Christianity in its historic form cannot answer the spiritual hunger of modern man; for them, it has seen its day.


Within the Church itself, some sense a profound uneasiness. They credit it to the widening gap between traditional forms and the requirements of today's society. They look upon the efforts made so far at renewal as mere patchwork attempts to reconcile faithfulness to the past with openness to today's world; they do not see these efforts as new creations inspired by a fresh breath of the Gospel.


The renewal begun by Vatican Council II must be placed in its proper perspective: it does not seek to preserve at any price existing institutions; it does seek new forms which will give flesh to the changeless values of the Gospel.

On-going self-renewal in faithfulness

16.
The world to which we are sent is the world as it is - suffering, beautiful, seeking, hoping. It is in the midst of this world that we must live, for our existence as Christians can never be used as a pretext for escape: "They will be unfaithful to their most essential vow the moment that they wish to live for themselves alone and not to work for the salvation of their brothers" (Father Coudrin).


But to become the true witnesses which Christ expects, we have to be continually converted, turning from idols to serve the living and true God (1 Th 1, 9-10), putting off the old man which is corrupt through deceitful lusts, to be renewed by a spiritual transformation (Eph 4, 20-24): "Do not be conformed to this present world, but be transformed by the renewal of your mind, that you may discern what is the will of God, what is good and acceptable and perfect" (Rom 12, 1-2).

17.
Your continual conversion is required for an authentic Christian life. Brother, you are invited to renew yourself spiritually: "The better adaptations to the requirements of our times will only produce their effect when inspired by a spiritual renewal" (Vatican II, Religious Life, 2).


The first step in your spiritual renewal is to stand in faith before Jesus Christ, who calls each of us to encounter him, to follow him, and to serve him in others. It is to discover the Father's goodness in the course of your daily life. It is to understand that your vocation is a vocation to love, a love that you must reveal and announce. It is to redouble your effort to be present to contemporary man, striving to look on him with the gaze of Christ. Lastly, it is to be one with the life of the Church, to make your own "its initiatives and designs in the fields of scripture, doctrine, pastoral care, ecumenism, evangelization, and social action" (ibid).

18.
While the personal effort of each one of us is the first step, it is just as true that dialogue and work together are essential if our community is to be God's instrument in the service of men. To eliminate what is no longer beneficial, to discover means of animation, coordination and ongoing renewal so as to serve better and more effectively - these are concerns for all.


Our faithfulness shows itself in sensitivity to what the community is living and feeling here and now. When the brothers show forth their desires for the apostolate and religious life in a deep-rooted union of hearts, no one can doubt the action of the Holy Spirit among them. Convergence of different currents of thought can be rightly identified as a communal discernment of the will of God.

19.
Our faithfulness must be a faithfulness to the intuition of the founder. we are sure that this orientation, far from separating us from our contemporary mission, plunges us all the deeper into it. For it is not a question of anachronistic restorations. Fidelity to the founder means asking ourselves first of all this question: How, continuing in the life-stream of our historic community, can we live the Gospel today? What Gospel values can we show in and by our life? What message can we bring to the men of our time?


To be workers full of zeal for the great task of reconciliation and restoration of all things, in Christ; to be ready for every sacrifice so that the "Word of the Lord may speed on and triumph" (2 Th 3, 1); to live in the simplicity and warmth of a family which is vibrantly aware both of God's greatness and his tender mercy; to be itself a living witness of this tenderness through understanding, kindness, availability, sharing, and hospitality: this is the ideal which Father Coudrin proposed to his followers and companions.

20.
More than ever before, today's world cries out for a testimony, given at the very heart of human life, by religious who know and love the living God. "Therefore, since we are surrounded by so great a cloud of witnesses, let us also lay aside every weight, and sin which clings so closely, and let us run with perseverance the race that is set before us, keeping our eyes on Jesus, the pioneer and perfecter of our faith, who for the joy that was set before him endured the cross, disregarding the shame, and is seated at the right hand of the throne of God" (Heb 12, 1-2).

II

MAKE DISCIPLES OF ALL THE NATIONS

(Mt. 28, 19)

The Church's mission

21.
The Church is sent to be the sacrament of salvation for the whole world. Its mission is to be present to each man and all peoples, so that by the example of its life, by its proclamation and by the sacraments, all may come to faith, freedom, and the peace of Christ. In accordance with the plan of God, it must penetrate and reorder the world's values in order to make them correspond with the spirit of the Gospel.


In fact, God "desires all men to be saved and to come to the knowledge of the truth. For there is one God and there is one mediator between God and men, the man Christ Jesus, who gave himself as a ransom for all" (1 Tim 2, 4-5) "and there is salvation in no one else" (Acts 4, 12). God wishes, in Christ, to unite the entire world, so as to make it a new creation, beginning with this present world and giving it its fullness at the last day (Eph 1, 3-14).

22.
Tragically, the Church stands divided before the world. Over the centuries the one, unique Church of Christ has been torn apart by enduring divisions. These impoverish the Church beyond measure and provide a stumbling block to unbelievers. Separated Christians can, however, confess their faith in God and in his Christ, our Saviour and Lord; they can strive to give a common witness and thereby lessen the scandal of their separation, which so weakens the credibility of the word they proclaim. Thus everything which works toward Christian unity serves the mission of the Church.

An apostolic community

23.
Our community's life is essentially apostolic. For us, apostolic work belongs to the very nature of religious life (Religious Life, 8). Missionary concern and "apostolic love which strives to be part of the work of redemption and the spread of the Kingdom of God" (Ibid, 5) are an integral part of our vocation.


If you have been the object of a call from God, it was to become an apostle of his plan of love, by working to bring together again the scattered sons of God. Your religious commitment, which affiliates you with Christ, calls you to take a fuller part in the mission "of the Son of man, come to seek out and save that which was lost." Entrance into our community ought to unite you more firmly to the Church and allow you to share more fully in its missionary zeal.

24.
In all of this our great model is Father Coudrin. His whole life, on fire with a desire for souls, was a long and often heroic service. He was a pastor who never portioned out his zeal. While the Church in France was fighting for survival during the crisis of the Revolution, he multiplied all types of apostolic works: parochial missions, seminaries, foreign missions, care of the poor, fostering prayerful reparation, etc. He promoted the most demanding projects, having himself the daring courage of the humble.


Faced with what we today would call the "dechristianization" of society,
 he summoned us to the most profound of vocations: "to call men back  to the confidence and the love of Jesus Christ." At the same time he made clear to us the extent of this call: "their vocation, in the last analysis, is one of total zeal, and of a zeal on fire."

25.
This work and this message have always had among us a special nuance. It is a proclamation which calls to confidence in the saving power of love. Our zeal itself is rooted in an awareness of the limitless "tenderness" of God, and of  his merciful goodness toward us. Above all else, we preach love.


Our great message can be summed up in these words of St. Paul: "But when the goodness and loving kindness of God our Saviour appeared, he saved us, not because of deeds done by us in righteousness, but in virtue of his own mercy, by the washing of regeneration and renewal in the Holy Spirit, which he poured out upon us richly through Jesus Christ our Saviour" (Tit 3, 4-6).

26.
Our life, then, is shaped by apostolic dynamism. Father Coudrin wanted this power to be the deepest and most characteristic trait of our newly established communities. Every aspect of our common life: poverty, celibacy, availability, brotherhood, prayer - all are geared to setting before the world the promises and demands of the Gospel (Lk 9, 57-62; Mt 10, 1-42).


You must never lose sight of the fact that we exist as a community to proclaim the Good News. It is our obligation, wherever we find ourselves, to make known to men the liberation brought by Jesus Christ, without letting ourselves get wrapped up in conflicts of interest or simply searching for more perfect techniques:


"Stand your ground, with truth buckled round your waist, and righteousness for a breastplate, wearing for shoes on your feet the zeal to spread the Gospel of Peace and always carrying the shield of faith so that you can use it to put out the flaming darts of the evil one. Finally, accept salvation from God as your helmet and the sword of the Spirit, which is the word of God" (Eph 6, 14-17).

27.
Furthermore, the apostolate makes a deep mark on the community itself. It unites the community to Christ and causes it to share more deeply in his own desires, feelings, and action in the world. Apostolic work becomes the power which generates holiness in the community. Our fellowship thus comes to be an active oneness in the apostolate, in witnessing and zeal for the Kingdom, in involvement in the welfare of our fellow man.


"We do not wear our faith written on our forehead, but we must render it respectable by our way of life, by works which do honour to the faith, which preserve and sustain the faith. Love of God, detachment from ourselves, love for our brother, mutual support and upbuilding - this is the glorious witness which faith calls for from us" (Father Coudrin; "Sermon of Faith").

28.
The fact that our community is "apostolic" leads to other consequences. Apostolic and missionary activity should be effective and adapted to time and place; thus each province, each region and each local community will arrive at its own methods and solutions. This postulates that local authority be sufficiently autonomous to discern and decide with the whole community what is the optimum apostolic activity here and now.

Apostolic activity

29.
Your vocation to be an apostle will be strengthened by solid convictions. Believe in the value of action; carried out according to the plan of God, it will deepen and sanctify you.


Action gives flesh to God's love. At the last judgment, we will have to give an account of what we have done for our brothers who were sick, poor, naked and in prison. We will have to show if we have effectively served the human community. He who does nothing runs the risk of deceiving himself in his own regard (Mt 25, 31-46).


Action also purifies prayer; in a certain sense, it is the test of the genuineness of our prayer: "Not every one who says to me, 'Lord, Lord,' shall enter the kingdom of heaven, but he who does the will of my Father in heaven" (Mt 7, 21).


Action educates us in selflessness; to be filled with concern for others and to have at the bottom of our hearts only the welfare and the peace of others - this is profoundly purifying. Obliged as you are to work with others, to deal with flesh-and-blood persons, to take account of the slowness of their growth, you will be brought face to face with your own limitations and come to accept them, and to renounce your own interests (Lk 14, 15-25).

30.
Act on account of Christ and the Gospel, for the sake of the Kingdom of God. Seek more the spiritual quality of your actions than their multiplicity. Make your intention of working for God alone explicit, frequent, and strong. Cast out firmly every self-centered desire; do not foster natural motivations; a certain preoccupation with doing well, with achieving personal success, can phase out your original disinterestedness.


There are some tell-tale signs which indicate one's availability for the Kingdom: to be prepared for obedience rather than for action at any price; to be ready for the failure of some project, which is sooner or later bound to happen, since the real success of the Kingdom is nearly always accompanied by apparent failures; to be ready to no longer be able to act; to see your forces wiped out; to be pushed to the side by men and by life - and that without losing yourself in fruitless regrets.

31.
Let the apostolate be the balanced nourishment of your prayer, which must be permeated with concern for the world and its needs. Your prayer will send you back to a situation with a care and concern which is more liberated and spiritual because it will have put it back into proper perspective, given you a clearer vision of its meaning, and purified your own attitudes. Prayer is a place for conversion, where the poor man returns to his God; it is a place where, because of Christ and his Gospel, we again find courage, we overcome our resentments and our weariness, we resolve to seek a reconciliation, we refuse to allow our anxieties and fears the power to overwhelm us. We can then return to work with a spirit calmed, deeply ready and at peace.

III

DAY BY DAY, OF ONE HEART

(Acts 2, 46; 4, 32)

A true communion in love

32.
A religious community can exist in no other way than as a communion, that is, a shared union in Christ. It cannot be reduced to mere cohabitation, but calls for authentic brotherhood in the spirit. Following the same observances, finding ourselves doing certain things at the same time in the same place - this does not yet represent a communion of spirit and heart, and in fact it can cover up the deepest disagreements. A religious community is a much more profound reality than a "club" or a "team".

33.
It is a way of life which does not allow persons to live as strangers to one another, but molds them together in the very core of their being, in their feelings, and in their faith. It sets up a continual sharing among the members, embracing their entire existence, reaching from its most earthy aspects right up to their most profoundly spiritual commitments.


It is a community of baptized persons, welded together by one same commitment, fed by one sole Eucharist, who take on a mutual care for one another characterized by deep-rooted respect for the unique personality of each one and his special place in the plan of God, and they do all this to better serve the Church and world.

34.
The Gospel is the Rule "par excellence" for each and for all, and the community hearkens back to it constantly, to become more fully itself and to make its witness more genuine and its service more valid.


It is a fact that all the values of the Gospel cannot be lived simultaneously with the same intensity. Each community must bring out in its daily life particular aspects or characteristics of the Message. These will be determined by the circumstances of its life, its own traditions, those realities to which it is particularly sensitive, and the persons who form its membership.


The life of our communities has a particular accent, which has been given to us as a family tradition: the contemplation of the Person of Jesus, who is the sign of God's love for all men, and of the Mother of the Lord, who is the model of belief in love. This ought to give our whole life a sense of interiority and of trust and friendly openness toward our brothers. This constitutes a very worthwhile contribution to the depersonalized world of our day.

35.
What our community seeks above all is to live in a union of peace. It would grieve the Holy spirit of God, who has marked us with his seal for the day of redemption, if we let ourselves be carried away by bitterness, anger or malice in any form. We should, quite the contrary, be kind to one another, tenderhearted, forgiving one another, as God in Christ forgave us (Eph 4, 30-32).


The real fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, gentleness, self-control (Gal 5, 22-24). Pursue, then, what makes for peace and for mutual upbuilding, and seek to please your neighbor for his good, to edify him (Rom 14, 19 and 25, 2).


It is God himself who will grant us to live in such harmony with one another, following the example of Christ Jesus, that with one heart and one voice we can glorify the Father (Rom 15, 5-6). Our community's love, then, takes part in and expresses the love which is God's life; it extends it into time and space (cf. also Col 3, 12-15; Phil 2, 2-5; Rom 12, 3-13).

36.
Charity and harmony in a community are not built primarily on theories, but on sensitivity to the persons who compose it, noticing the concern they have for their families, being aware of their work, their health, their moments of exhaustion, their needs, their strivings, their fulfillment and their joys.


Be present to those who are around you, especially to those who are most vulnerable, to the sick and the aged. Let all see the delicacy and respect, the affection you have for them in the heart of Christ.


Learn to recognize a brother who is suffering; never leave him alone. Let your presence be for him as much an encouragement as possible and a source of understanding, consolation and joy.


Treasure your bond with those who have once been part of our community and now are committed in other ways.

37.
Those brothers who are responsible for the material needs of the community have a particular role in fostering its unity and peace. If they will remember that they are no more than stewards, serving all with the goods they acquire, manage and employ, they will be able to go a long way toward building harmony in a simple life of brotherhood, which will really meet the demands of Gospel poverty.

Unity in diversity

38.
Respect for charisms is a norm for all to follow in daily living. Each one must have the opportunity to fulfill his proper role in the community, so that he may really gift it with his unique contribution. Diversity of charisms does not block the unity of the community and its activity; quite the contrary, it builds it up. It is when gifts and persons complement each other that the organic unity of the whole church community comes into being as the true unity of a body (Rom 12; 1 Cor 12; Eph 4). The richness of diversity is given for the building up of the Body of Christ (Eph 4, 12).

39.
The most important thing which the community must recognize in each one of its members is the gift of God which he is for the whole body. Such a perspective helps the community to forgive his weak points and to avoid giving too much weight to his limitations. Besides, the individual himself should work to overcome the obstacle of his own imperfections so they will not stand in the way of his charism's shining out in community and Church.


In the final analysis, we are called upon to accept the reality of the Church as it is. Otherwise, we might be aiming at a lifeless abstraction or too personal a picture of the Church, one far removed from the living community in which Christ is waiting for our service.

40.
One common goal should be to meet together often as a community to review our life, to promote fraternal charity and our shared striving toward Christ, and to seek a common discernment of God's will here and now: "For where two or three are gathered in my name, there am I in the midst of them" (Mt 18, 20).


Sharing of experiences and an ease in speaking together about the underlying values of our life - this considerably deepens the spirit of brotherhood and sets the community at a very intense level of existence.


Our deep desire should be that all participate in these get-togethers, that the more important questions be discussed by all, and that all have the opportunity to be heard. God often makes known what is for the best to the very youngest brother (Rule of St. Benedict, III, 1-3).

41.
This kind of dialogue does not come easily in community. It requires tremendous patience and a great deal of time, but it can be a real school of charity. It teaches us how to see others at the level of their personal vocation; it confirms us in our faith; it causes our conversion by the personal purification and death to self that it imposes, because a true meeting with our brothers comes to being only in humility and honest poverty.


Really, it is a way of life, this love which "is not jealous or boastful; is not arrogant or rude; does not insist on its own way; is not irritable or resentful; does not rejoice at wrong, but rejoices in the right. It bears all things, believes all things, hopes all things, endures all things" (1 Cor 13).

Patience and realism

42.
We do not form communities of the "perfect", but of pardoned sinners - all of us are sinners and all have been forgiven. Each one of us needs support in growing to a fuller commitment in the Lord's service, in rooting his life in the truth, and not in illusions. Each of us must stand each day before the face of the Lord, and do so just as we are; he waits to meet us, he loves us, he forgives.


In the family which is our community, we will find some brothers who are on the verge of reaching that certainty which will solidly confirm their life-commitment. We will find others who are still searching to put everything together. There will be some agonizing through a real time of crisis. A mature community senses the time which individuals need to grow to their own maturity, and how best to help them grow toward commitment or find it again in faith. This is injured by impatience which rushes decisions and events, or by the lethargy which just allows the world to fall apart around it. Human friendship, here and anywhere, will go a long way toward solving the problems which grow out of daily living.

43.
Fraternal correction
 is a condition sine qua non for any community living which intends to be based on truth: "We exhort you, brethren, admonish the idlers, encourage the faint-hearted, help the weak, be patient with them all. See that none of you repays evil for evil, but always seek to do good to one another and to all" (1 Th 5, 14-15; cf. also Mt 18, 15-17).


Show thankfulness and simplicity in response to your brothers' correction of your mistakes. At the time, all discipline seems more painful than pleasant; later it yields the peaceful fruit of righteousness to those who have been trained by it (Heb 12, 11).


When you feel led to point out a fault to a brother, take care to do it humbly, with love and sensitivity. Even in the case of someone caught in the act, "restore him in a spirit of gentleness. Look to yourself, lest you be tempted" (Gal 6, 1).


"If any one among you wanders from the truth and someone brings him back, let him know that whoever brings back a sinner from the error of his way will save his soul from death and will cover a multitude of sins" (James 5, 19-20).

Ways of living community

44.
To share common life in depth, the community ought to be small enough in members. In a true communion, the unremarkable person, who in ordinary circumstances might pass completely without notice, becomes essential and is missed when he is absent. If a smaller group fosters communion, it does not make the living of it easier. Responsibility for success or failure rests more firmly on the shoulders of each one.

45.
To live out the deep demands of fraternal communion, each community has to discover its own way in practice - one which is sufficiently flexible for its situation and to which all the brothers will commit themselves to be faithful. This fidelity implies a certain degree of self-discipline, putting away that attachment to personal preference and whim which destroys common life. So each community, in concert with its leader, needs to work out its own life together - prayer, community of goods, the apostolic work of its members.

The service of authority in the community

46.
If you are a superior, keep in mind that your authority, modeled on Christ's, is no more than a humble and patient service of your brothers: "Let the greatest among you become as the youngest, and the leader as one who serves" (Lk 22, 26). That is the reason for your total availability to your brothers and your ongoing effort to truly understand those you serve: "A little leeway sits so well on one who has authority" (Father Coudrin, 1822, Letters and Writings III, p. 30, No. 786).

47.
Your ministry must regard the sum total of spiritual gifts which each brother bears. God has a plan for each one of us, and we have the responsibility to fulfill it. Your service should help your brothers so that they can give themselves more fully to the Lord and men. Thus your efforts should not be geared toward securing material observance of regulations; constantly seek to draw forth from all that inner fidelity which is the only observance acceptable to God.

48.
Aware of the persons who make up your community, you will keep watch that charity brings the brothers the joy of shared love in the Lord. That is the love which will bring to fulfillment in them the "mystery" of Christ, and so the Community, consecrated by its life to the Kingdom of God alone, will bear authentic witness to the victory of Christ over the world.


Rules can have but one goal: to offer the individual brother and the community help and protection along the way which leads to perfect love. Always carry out your responsibility in a manner which safeguards observance from harming fraternal love.

49.
Seek to guide and inspire the community toward an ever greater faithfulness to the ideal all have freely chosen. Your role is to lead the group and each one in it toward a more profound communion with the will of the Father, as it is expressed in the Rule, in their talents, and in the course of events. Be firm in upholding the bond of all in fraternal life and fidelity to the call of the spirit.

50.
The peace, effectiveness and joy of the community depend to a great extent on the brotherly spirit of the relationship between superior and brethren. Therefore, you who are in charge, respect the personality of your brothers; show confidence in their maturity as adults and in their spirit of generosity; give their personal qualities the chance to develop, and treat them as fellow-disciples in the school of the same Divine Master.


On your part, brothers, remember the advice of the Apostle: "We beseech you, brethren, to respect those who labor among you and are over you in the Lord and admonish you; esteem them very highly in love because of their work" (1 Th 5, 12-13).

The several levels of the community

51.
Your community is composed most immediately of those who surround you, with whom you share daily life. The major part of your life is thus bound to these brothers who are your fellow-pilgrims.


This cell of the community, which you form with them, must remain open to the larger religious community to which it belongs. The local group, in other words, is not self-sufficient, neither from the point of view of personnel, nor on the level of organization, nor above all on the level of the deepest meaning of your vocation. You must discern the way to become fully integrated into the provincial and worldwide community.

52.
Belonging to the provincial community expresses itself in various ways: a sincere examination and evaluation of your life together with the provincial authority; meetings in which experiences and opinions are exchanged for the purpose of fostering a more perfect common following of Christ.


Of great value in building unity are gestures which may seem small in themselves, but which are quite significant of our brotherhood in Christ and of our common vocation: helping out another community; having an open door and ready welcome for the brothers; visiting other houses; showing interest in the work of others; encouraging the initiatives of others, especially if these are new and difficult.

53.
In a world searching for unity, where distances are shrinking and men are being brought closer and closer together, you must not underestimate the value of the international community in which we all live our common vocation.


It is in itself a sign and expression of that universal brotherhood which men of today are so painfully seeking to establish, beyond boundaries of race and nation. Some have given their lives for this cause.


The world-wide community is also evidence of the mystery of the Church, where there is no longer Greek nor Jew, slave nor free man, but one People brought together by Christ in the love of his Father; this is the Kingdom already initiated, lived, and come in a world of sin and separation.


You are, ultimately, called to have a heart that is open to the whole world as is the heart of Christ himself, ready to accept and love all; a heart in which the demands of justice are not subservient to any self-interest; a heart in which the boundless horizons of love are not constricted by narrowness and selfishness (Prayer of Pope John XXIII).

IV

"... FAITHFUL TO THE BREAKING OF BREAD 
AND TO THE PRAYERS"

(Acts 2, 42)

The prayer of Christ and our prayer

54.
Prayer held a great place in the life of the Lord. The fact of a very busy life did not prevent his finding time to devote exclusively to speaking with his Father.


He faithfully took part in the official sabbath worship of the synagogue, and in the yearly Passover pilgrimage (Mt 13, 54; 26, 54; 4, 23; 21, 12; 24, 1; 26, 1-5).


St. Luke tells us that Christ turned to the Father in prayer before all the important decisions and events of his life: the choosing of the apostles (Lk 6, 12-16); Peter's profession of faith (Lk 9, 18); the transfiguration (Lk 9, 20); the teaching of the Lord's Prayer (Lk 11, 1). In the course of his actions, he praised God's providence which always heard his prayer (Jn 11, 41) or which revealed his Gospel to little ones (Lk 10, 21). At the end of demanding apostolic travels, he went apart to give thanks (Mk 1, 35), and after events which strikingly showed the power and goodness of God, he offered thanks to his Father (Mk 6, 46).


He knew how to set aside prolonged periods of total recollection in solitary places (mountain, seaside, desert), at quiet times (night or early morning), and especially in times of temptation or fear (Mk 14, 32ff; Lk 9, 10; Lk 21, 37; Mt 14, 23; Mt 26, 36; Lk 3, 21; Lk 21, 34-37).


This prayer of Christ both expressed and nourished his complete openness to the Holy Spirit, who led him day by day in the fulfillment of the Father's will; it made it possible for him to regain, as at Gethsemane, real courage in overcoming repugnance and fear (Lk 22, 39-45).

55.
The Lord asks us to pray, and to pray in his Name: "Whatever you ask in my name, I will do it, that the Father may be glorified in the Son" (Jn 14, 13). And the Father will hear us in the name of Christ: "If you ask anything of the Father, he will give it to you in my name" (Jn 16, 23-24).


Jesus teaches us the spirit and dispositions with which we ought to pray: the persistence of the widow before the unjust judge (Lk 18, 1-8; Mt 7, 7-11); the disinterestedness of someone who is not acting in order to be seen by men (Mt 6, 5-6); a sincerity which renders more than lip service (Mt 6, 7-8); humility which does not believe oneself superior to others (Lk 18, 9-14; Mt 7, 1-5); the simplicity of a heart free from rancor (Mt 6, 14; 18, 23-25); total trust in the Father's Providence: "Whatever you ask in prayer, you will receive, if you have faith" (Mt 21, 18-22; 6, 25-34; 7, 7-11).


Jesus also teaches us what to seek from God. When asked explicitly by a disciple, "Lord, teach us to pray," Jesus answered: "You should pray like this: Our Father in heaven..." (Lk 11, 1-4; Mt 6, 9-13). He urges us to pray the Master to send laborers into his harvest (Mt 9, 36-38). He himself prayed that Pter's faith would not fail (Lk 22, 31-34). Finally, he revealed that the gift par excellence, the Holy Spirit, is received in answer to prayer: "If you then, who are evil, know how to give good gifts to your children, how much more will the heavenly Father give the Holy Spirit to those who ask him!" (Lk 11, 13). In a word, spiritual poverty is the heart of prayer; the cry of the poor man reaches up to the ears of God (Job 34, 28).


The first Christian community was steadfast in prayer (Acts 1, 14; 2, 42-46; 12, 5), thus applying to itself the promise of the Lord: "Truly, I say to you again, if two of you agree on earth about anything they ask, it will be done for them by my Father in heaven" (Mt 18, 19).

56.
The example and teaching of Christ are for you both an indication and an invitation. In the course of day-to-day living, which in itself is meant to be a continual encounter with God through persons and events, you need to know how to reserve for yourself times spent exclusively in dialogue with the living, present Lord.


Prayer requires from you effort, personal commitment, and a conscious response to the Word of God, but in its turn it brings great enrichment to your life. If you really want to preserve a sense of values and stay in the axis of a strong, living faith, then you will have to constantly renew yourself as a son of God. It is prayer which helps us bring to our activity that inner quality which makes it truly pleasing to the Lord.


Prayer also brings comfort, encouragement and peace, because it strengthens our awareness of the love of God and holds us back from getting ahead of the plans of Providence. It is during prayer that we are constantly renewed in the joyful submission of faith.

Prayer nourished by the Word of God

57.
The food for your prayer is the Word of God. If your faith is not founded on the word, it runs the risk of being built only on an ethic, or traditions, or a complex of ritual: this will leave it fragile and always open to question, an easy prey to tension and pressure, far from the shining witness which is expected (Heb 4, 12-13).


Only in Scripture as understood in the living Tradition of the Church will you find the faith-convictions which must underlie your work among men. For the word of God alone is the unchanging rule, the standard and measure of our activity. Regular reading, familiarity with the Bible (Vatican II: Divine Revelation, 25), will give you that vision of salvation according to the heart of God which opens you up to your brothers with the best of yourself.

58.
Again, whether you are alone or in community, do not let the Word of God go in one ear and out the other, but let it penetrate actively into your life (Lk 6, 46-49; James 1, 19-25). Accept it not as the word of men but as what it really is, the word of God (1 Th 2, 13). It is the lamp shining in a dark place which gives light (2 Pt 1, 19). "For the Word of God is living and active sharper than any two-edged sword, piercing to the division of soul and spirit, of joints and marrow, and discerning the thoughts and intentions of the heart" (Heb 4, 12-13). Be true to yourself so that the Word of Christ will dwell richly in your life and the life of your community (Col 3, 16).

Prayer in common and personal prayer

59.
The genuineness of your personal commitment should show itself in the prayer of the community. Our communities need to be communities in prayer, and not just communities of persons who pray by themselves. This presupposes, on everyone's part, a personal discipline, making time available, and an informed understanding of the Liturgy. Together, the community will seek to grow in a way of prayer which takes cognizance of its true potential, one which expresses its deepest reality (Col 4, 2; James 5, 16-18; Eph 6, 18).

60.
The quality of common prayer depends to a great extent on the quality of individual prayer. Be unbendingly faithful to dialogue with the Lord and to those daily and weekly moments which you devote exclusively to hearing the Word of God.


Obviously, this time is a relative thing, and will depend on the particular person, his circumstances, his sensitiveness, his duties and commitments, etc. Prayer can vary a great deal from one person to another in rhythm, form, content, time. In harmony with the group of which you form a part, you must find your own way, helped by the "Spirit who helps us in our weakness; for we do not know how to pray as we ought, but the Spirit himself intercedes for us with sighs too deep for words. And he who searches the hearts of men knows what is the mind of the Spirit, because the Spirit intercedes for the saints according to the will of God" (Rom 8, 26-27).

Eucharistic prayer

61.
On the night he was betrayed, Jesus instituted the Eucharistic Sacrament of his Body and Blood, as a perpetuation of the sacrifice of the Cross throughout the ages until he comes again, and also because he wanted to entrust to the Church the memorial of his death and resurrection: sacrament of love, sign of unity, paschal banquet in which Christ is eaten, the soul is filled with grace, and the pledge of future glory is given to us.


The Holy Eucharist contains in itself the sum total of the Church's treasury - Christ himself, our paschal lamb, the living bread, he whose flesh gives life to men, showing them the way and inviting them to join with his the offering of their own lives and work, in fact the whole creation.

62.
The Eucharistic celebration is thus the highest expression of community prayer. It is the living sign of the Church brought together, with Christ at its heart; it gives us a share in his return to the heart of the Father. Christ preserves in unity all those who, taking part in his offering by communion in his body and blood, draw near to him in faith. The Eucharist affirms the obedience of those who offer it, and in response God opens for them the way to liberation and a new life.


63. This is why you must always seek to give new life and richness to the celebration of the Eucharist, through the freshness of your truly personal participation; let it express the concerns and hopes of your community, as well as the needs of your brothers. Be ever watchful that your common prayer unfold in dignity, simplicity and fervor.

The permanent sacrament, symbol and reminder of fidelity

64.
Christ is certainly present wherever two or three are gathered in his name; he is present when the Scriptures are read in the Assembly; he is present in the person of his ministers; he is present in the sacraments: each of these ways of being present has a specific role in our life. But it is above all the Eucharist that gives us the full presence of the Lord.


After the celebration in which each cell of the Church gathers around its Lord, renews the covenant with him, and reaffirms its unity, the assembly which was its sign disperses.


But at the heart of the community, the sacrament remains, a reminder of the permanent presence of Christ in his Church, keeping it in unity, a sign of God's faithfulness to the covenant, and an invitation to respond to him with a like fidelity.

65.
This presence reminds you that, standing before the throne, as the living and glorious Lamb who bears the marks of his sacrifice, Jesus offers himself to his Father, he presents to him the grateful adoration of redeemed creation, he prays to him for sinners, and he lifts up to him the needs of all mankind. This is the purpose of his priestly intercession, in which we are invited to take part.


To those who belong to him, Christ also sends the Spirit who frees them step by step, unites them in the love of the Trinity, and steers them toward their own role in the salvation of the world.

Adoration

66.
You can pray in countless ways. But when you pause before the tabernacle, the Lord offers for your pondering all the aspects of the Mystery he wants to bring about in us, and he asks that you give to your mutual relationship the full depth which the Eucharist has taught you. Prayer in his "permanent" presence puts you face-to-face with the supreme reality.


Your physical presence before the tabernacle stands for something. To be real, it must express an inner attitude which is not restricted to your time before the Blessed Sacrament, one which carries you back to the Lord whenever you are not taken up with your work.

67.
The practice of adoration has held a great place in the traditions of our community from its very beginning.


Throughout the life of the Congregation, it has maintained tremendous importance in the formation and life of our communities. It has always been considered a special mission confided to us by the Church.


As far as circumstances have permitted it, adoration has been perpetual, and it has been characterized by reparation for the sins which impede the plan of God and block his love.

68.
Adoration highlights values which are an important part of our vocation.


It recalls to us that in the mind of the Founder, our whole life is under the sign of the Eucharist. It has the aspect of an intercession which never stops, an ongoing presence of the community before its Lord. It presupposes a keen sense of sin as it exists in ourselves and in the Church: it is from the depths of our own misery, members of the sinful world, that we intercede for our brothers.


Adoration is an act of love toward the God of love, a time for personal contemplation before the mystery of Jesus.


It is a moment in our life as apostles when we make a gift to Jesus of the needs and thanksgivings of those who surround us.

69.
In the same way, each community, careful to firmly maintain the relationship of its life to the Lord and his sacrifice, will seek out concrete means permitting it to remain aware of the Lord's permanent presence in its midst.


As far as possible, the Blessed Sacrament will be reserved in the community residence, so that every brother may have ready access to the Lord.


On the personal level, brother, have the resolution in your heart to spend each day, insofar as you can, a certain time before the tabernacle, contemplating the Mystery of Jesus and interceding for the world, most especially for those whom you meet and who are confided to your care.

V

LEAVE ALL TO FOLLOW CHRIST

(Lk. 9, 57- 62)

TO FOLLOW CHRIST

70.
There exists only one perfection - the perfection rooted in the Gospel. There is no hierarchy in the ideal which God presents to the free choice of men. All are called to holiness, all who accept baptism are intended to reach perfection.


Holiness is not, per se, found more in one state of life than another. It is found in that love with which each person lives out his own proper state, in which God works out his salvation according to his own mysterious Providence.


Christ proposes many counsels in the Gospel to his would-be disciples: prayer, vigilance, bearing up under persecutions, hospitality, love for enemies and the poor, loyalty in speech and disposition, obedience to authorities, humility, chastity of mind and heart, confidence in the Father's Providence, etc.

71.
If it is true that baptism forms every Christian in Christ and summons him to adopt the attitudes of Christ, it is just as true that there are a multitude of ways to "live Christ" and imitate him. One proposed by the Gospel is to leave all to follow Jesus, as did the apostles, disciples and holy women.


One is drawn by the Lord to leave aside the values of this world, good though they be in themselves, and to live the Gospel in an absolute way. This leads away from the usual way of living into a total belonging to Christ at the level of the most fundamental options and aspects of life: one's work, one's love, one's freedom.

72.
What is a religious? Someone to whom the Gospel speaks a call to leave all and follow Christ: personal possessions, occupation, family, country, culture. His vocation is in fact, a call to leave behind his acquired goods and position; to give a love which seeks no return or recognition; to expand his freedom through the total gift of his life to a work and a community in the Church.


This is what gives the religious vocation its prophetic character and makes it a sign of the world to come. The eschatological tension present everywhere in the Church breaks out here in a style and state of life which, amid the earthbound daily life of men, actively await the coming of the Kingdom, and in fact point out that it is already here.

73.
The basic reason for choosing such a life, lived totally in the realm of faith, can only be sought in a personal experience of faith. At a particular moment of life, you have sensed that, for you, the living of your Baptism and your service of the Church can only be fulfilled by this total radical response. You were called to choose a way - one among many, as you know well - which struck you as the only possible way for you to faithfully respond to your Lord.  You were convinced that this urging came from God and that it was worth the pain of directing yourself on such a path.

74.
Religious life, then, is a form of Christian life which expresses a response to a particular gift of God. It finds its justification in bringing something unique to the variety of responses inspired by the Spirit of God.


At the heart of this one holiness in which the Spirit leads all God's children, the gifts of the Spirit are varied and the responses complementary: "There are varieties of gifts, but the same Spirit; and there are varieties of service, but the same Lord; and there are varieties of working, but it is the same God who inspires them all in every one. To each is given the manifestation of the Spirit for the common good... All these are inspired by one and the same Spirit, who apportions to each one individually as he wills" (1 Cor 12, 4-7. 11).

75.
Religious life is also a way of living out one's Baptism and making the reality of Easter present here and now in the Church; it is a witness to the ceaseless search for God and the necessity of taking radical means to attain him. To be a religious is to publicly commit oneself to prefer nothing to Jesus Christ and to order one's life in the light of this profession (Religious Life, 5). Rooted in the baptismal vocation, the religious vocation represents a type of Christian living which, through total self-surrender, shows forth the essentials of faith in Jesus Christ.


It implies a genuine conversion of all activity - intellectual, physical, emotional and spiritual. This ongoing effort unites us to the Lord's resurrection and constitutes one way of living Easter, a way which gives flesh to absolute faith in Jesus Christ as the enter of human life.

THE PIERCED ONE AND HIS MOTHER

76.
Religious profession seeks to express the fullness of a personal gift of self to God. It is the free act of a Christian who turns himself totally over to his Lord and the Kingdom, basing his whole existence on the Gospel and thereby showing his love.


It must be expressed by means of actual living, and each vow you pronounce commits you to conversion and surrender in a vital sector of your life. Its repercussions are experienced daily.


Your profession is not a hidden promise made before God alone; it is a public act which joins you to a community which you accept, with its vocation and mission, tasks and apostolic works, way of life and spirit. You take your place in a community of brothers, with whom you dedicate yourself to living the Gospel of Jesus Christ.

77.
At the heart of your vocation is the mystery of the suffering Servant of God, "come to serve, and to give his life as a ransom for many" (Mk 10, 45). Charged with gathering Israel together and being a light for the nations, he gave his back to the strikers: "He had no form of comeliness that we should look at him, and no beauty that we should desire him. He was despised and rejected by men; a man of sorrows, and acquainted with grief; and as one from whom men hide their faces he was despised, and we esteemed him not. Surely he has borne our griefs..." (Is 53, 2-3).


A soldier opened his side with a lance, he was pierced for our sins (Is 53, 5). Having emptied himself and taken the condition of a slave, he humbled himself still more and became obedient unto death, even death on a cross. Therefore God has highly exalted him (Phil 2, 7-9).


This picture, so unique and full of meaning, is a sign given to our faith, so that we may believe (Jn 19, 35-37): "And we have known the love God has for us, and this we have believed: God is love..." (1 Jn 4, 16). Nowhere do we come face to face with this more clearly than in the open heart of Jesus of Nazareth, the only Son of God.


78. Mary twice proclaimed herself "handmaid of the Lord": at the Annunciation (Lk 1, 38) and in the canticle of the Magnificat (Lk 1, 48). She is his handmaid in the most intimately personal way, since, bringing to man's salvation her free faith and obedience (The Church, 56), she received the Word of God in her heart and flesh (ibid, 53) and the Savior, flesh of her flesh, was the fruit of her womb: an unparalleled situation  which makes her blessed among all women and praised as favored through all generations (Lk 31, 42, 48).


Thus her fate is inseparably bound in history to the destiny and mission of her son; she becomes the mother of men, especially of believers. The heart of the Virgin Mary is totally in accord with Christ's: that is why we view them together, uniting them in the same love and making one consecration of ourselves to both of them. This consecration, "which is the foundation of our Institute" (Fr. Coudrin), is a commitment of our entire life.

79.
If you seek to fulfill the service which is yours, you must enter, after Mary's example, into the mystery of the suffering of the Lord, and complete in your flesh what is lacking in Christ's afflictions for the sake of his body, the Church (Col 1, 24).


Present yourself as a living sacrifice, holy and acceptable to God (Rom 12, 1), and your life will be assured, offered to the Lord like a liturgy; your faith (Phil 2, 17), fraternal charity (2 Cor 9; Phil 4, 18), your poverty, which is a doing of good for others and a total sharing of what you have (Heb 13, 16), your chastity (Rom 12, 1), your preaching and self-spending in the apostolate (Rom 1, 19 15, 15; 2 Cor 2, 15) and your death itself which will be as a "libation" (2 Tim 4, 6). This is the worship "in spirit" which God anticipates from you.

80.
If your desire is to serve, then take the example of Mary and enter into the mystery of the Lord's love - penetrate it, live by it. Rooted and grounded in love, you will have power to comprehend with all the saints what is the breadth and length and height and depth, and to know the love of Christ which surpasses knowledge, that you may be filled with all the fullness of God (Eph 3, 17-19).


You will then be equipped to witness and proclaim to those around you the love of the Father by whose great mercy we have been born anew to a living hope through the resurrection of Jesus Christ from the dead (1 Pt 1, 3). Your life and preaching will be centered on awakening faith in the saving power of love, and stirring up obedience to the will of the Lord.

TO FOLLOW CHRIST IN HIS OBEDIENCE

81.
Your vocation is fulfilled in obedience. The growing emphasis on such human values as freedom of choice and activity, the more deeply felt need for commitments based on knowledge and understanding, the discovery of the basic value of dialogue, the new importance of collegial structures in the Church's life; these are some of the many developments which have led to a profound crisis in a certain pattern of obedience and authority. These values have a direct bearing of the life-style of our apostolic religious community and on our existence as religious; for, in the footsteps of Christ, we make reparation essentially through obedience.

Only God deserves obedience

82.
There are a number of faith convictions of which you need to be constantly aware as guideposts for you day-by-day gift of self in response to the Lord. First of all, only God deserves obedience, because he alone is true, he alone is free and able to influence us while respecting our freedom, he alone is truly "superior".


From this it follows:


- Everyone has an obligation to obey God, to seek out and follow his will. All, superiors, and brethren, are subject to the Holy Spirit and must be attentive to his voice, which is manifested through Scripture, other people, events and circumstances.


- Once commands and another obeys only on account of God. Genuine obedience and authority are grounded and carried out in faith. Every other motive is inadequate.


- Obedience to God can require us to disobey men, when we know for certain that they are opposing his will (Acts 5, 29).

Obedience is the soul of the work of salvation

83.
Obedience is fundamental in the work of salvation carried out by Christ. "For as by one man's disobedience many were made sinners, so by one man's obedience many will be made righteous" (Rom 5, 19). The obedience of Christ has saved us. It was by sacrificing his freedom even to the sacrifice of his life, that he redeemed us. To obey, then, is to enter into the heart of the mystery of Christ (Rom 5, 12. 18-19; Heb 5, 7-10; 10, 4ff; Lk 2, 49; 5, 21; Mt 20, 28; Phil 2, 8).


"In the days of his flesh, Jesus offered up prayers and supplications, with loud cries and tears, to him who was able to save him from death, and he was heard for his godly fear. Although he was a Son, he learned obedience through what he suffered; and being made perfect he became the source of eternal salvation to all who obey him, being designated by God a high priest after the order of Melchisedech" (Heb 5, 7-10).

84.
Christ's obedience was concrete. He "was subject to" men, his parents, civil authority and his judges, with a full and free obedience. He submitted himself to the course of events, which revealed to him the response God called for. He obeyed the Scriptures: he referred to them constantly, and through them justified his actions and the need for his death. Always and everywhere, it was the Father's face and will that he was seeking.

85.
In Jesus, Saint John tells us, obedience is linked to the love of the Father and the salvation of men. His submission is that of a son who seeks total communion: "I have come down from heaven, not to do my own will, but the will of him who sent me; and this is the will of him who sent me, that I should lose nothing of all that he has given me, but raise it up at the last day" (Jn 6, 38-39). It is precisely by his life of filial obedience that Christ is the repairer of sin. To misinterpret his obedience is to deform Christ and his mission.

Obedience always goes through the community

86.
God saves his People by bringing them together. Obedience is never an isolated individual matter, but it has community dimensions and conditions. We can only be certain of the truth when we have reached it together. Reflections, dialogue and prayer are indispensable in seeking out the will of God in the concrete and often complex realities of life.

87.
This has consequences for all of us. By choosing to live the Gospel in community, we have accepted these facts:


- The guidelines established by the community will be for us the will of God. They will determine for us our lifestyle, our existential situation, our work, the location of our apostolic involvement, and even other activities. The act of religious profession thus becomes the fundamental act of obedience.


- Since the community is the concrete measure of your liberty, you will seek, as far as possible, its approval and confirmation of your major personal decisions.


- You will regularly engage in dialogue with the bearer of responsibility, the brother chosen by the community to foster and guide the call and mission of the group as well as of its individual members. In the shared search for God's will, it belongs to him to make a final decision, which we receive as an expression of what the Lord wants of us.


- We will do our part to collaborate in laying the groundwork and bringing to fruition our community's choices, so that the decisions taken will always be the best  ones for the situation, the ones most geared to unity and service.

88.
The highest obedience does not consist in a purely passive submission, which is often the fruit of childishness, but in a personal commitment, namely in the free and fully conscious gift of self to the will of God. To command, as the Gospel means it, is not primarily to lead projects to success; it is to more closely unite hearts to God. Thus the order given and the obedience must together constitute a dialogue, based on mutual confidence and respect, through which the best solution to problems is sought out together.


All take part actively and with a feeling of co-responsibility in the actual organization of life together, in financial administration, and in the direction of the apostolate.

COMMUNITY OF GOODS, POVERTY AND USING CREATED THINGS

Poverty and the world

89.
The closer you come to Gospel poverty, the closer you will be to God and to men.


Today's world has a tremendous need for our witness of evangelical poverty. On its way to ultimate unity, it remains divided between rich and poor nations, and the gap between them seems to deepen more and more. The individualistic pursuit of profit and economic security constitutes the principal obstacle to the construction of a society more truly just and unified.

90.
Communion with the poor is a sign of the true Church. "The Church stands before the underdeveloped countries as it is and as it wishes to be: the Church for everyone and especially for the poor" (Message of Pope John XXIII, Nov. 11, 1962). Whenever it has sought to reform itself, the Church has turned back to the Gospel where it rediscovers love of the poor and their yearning. Everything about the Church that prevents the free access of the poor to its life must be condemned and eliminated.

91.
The vow of poverty - that is, the state of being physically poor for the sake of the Gospel which is freely accepted and vowed to God - is sometimes less comprehensible in our day, because it seems at odds with the "tremendous effort by which man, in the course of the centuries, has fought to better the conditions of his life" (Vatican II: The Church in the Modern World, 34, 1). The Council affirms that Christian collaboration must always be marked "by bringing solutions to every sort of suffering in our day - hunger, ignorance and poverty, the crisis in housing and the unequal distribution of wealth, etc." (Vatican II: Ecumenism, 12).

Christ and poverty

92.
In the Bible, poverty occupies a position of considerable importance. The New Testament indeed recognizes in the truly poor the heirs of the Kingdom of God (James 2, 5; Mt 5, 3; Lk 6, 20). These are the people whose real-life situation of poverty leads them to look to God for everything; along with this, their inner faith is such that they really do expect everything from him.


Poverty, understood in this way, is an expression of faith, totally surrendered, confident, and akin to humility. Through experiencing such want and weakness, the poor become very much like children, and just like these little ones, the Kingdom of God is theirs (Lk 18, 15ff; Mt 19, 13-24).

93.
Christ himself chose to live poverty in a variety of ways: the minimal comfort that a good laborer can achieve; the uncertain life of a group of itinerant preachers who live a strict common life and whose income is all but completely dependent on free-will offerings; the nakedness and total dependency of a man who has nowhere to lay his head (Mt 8, 20; 2 Cor 8, 9).

94.
Christ clearly showed us the danger of riches: a man cannot serve two masters. He who acquires possessions runs the risk of becoming their slave and being hardened to social needs. Christ proclaims the beatitude of poverty: "Blessed are the poor..." (Lk 6, 20), and he requires of his disciples a total detachment: "If you would be perfect, go, sell what you possess and give to the poor..." (Mt 19, 21). Concern yourself, then, with giving a response of eternal dimensions to your drive for possessions, by seeking out that treasure which does not rust and which can never be stolen nor lost (Lk 12, 13-21; Mt 6, 19-21).

The meaning of poverty

95.
In Scripture, poverty is always shown in relation to another value: the freedom of the word; love; mission; confidence in Providence; hope. It is never viewed as a value in itself but as a condition for something else. 


Thus, you who want to live poverty, be careful to place it in the context of love. Only in this way can we see the justification of certain acts and expenses, which on the surface may seem contrary to poverty (for example the perfume of Mary Magdalene in Lk 7, 36).


Poverty is also presented in the Gospel as the virtue of communion and universal reconciliation. Wealth is seen as running the risk of creating a gap by which the "others" are really denied the name of brother and the unity of the human family is broken (Lk 16, 19-31).


Just as riches can lull a man into thinking he can take care of himself and so lead him to lose the feeling of sonship towards the Father, so poverty makes it possible for him to turn to God and receive his daily bread, one day at a time, hoping and trusting and placing himself in the hands of Providence (Lk 12, 22-31; 1 Tim 6, 17-19).


By freeing the heart from attachments, poverty guarantees freedom and purity to the apostle's testimony. The apostle who travels without purse or stick is absolutely free to preach the Good News; he is dedicated without reserve to his mission and has in it no self-interest. Poverty thus leads to total availability and the complete gift of self (Mt 8, 18-22; 10, 7-16. 37-39).

96.
"And everyone who has left houses or brothers or sisters or father or mother or children or lands, for my name's sake, will receive a hundredfold and inherit eternal life" (Mt 19, 29). Poverty is a sign and already a reward.


Poverty presupposes the offering of our hearts to God by disengaging our affections from the things which surround us to point them toward the joy-filled freedom of the spirit.


Poverty has a genuine fruitfulness, not so much through the material aid which it makes it possible for you to offer (that can be little enough), but more because in separating you from concern for the world of wealth and profit it draws you to fulfill the two great commandments of the Law (2 Cor 9, 5-14).


Finally, it reminds you of those goods which are to come, and in so doing it transforms one hundredfold your life and others'.

Forms of poverty

97.
Today, more than ever before, a rightly understood witness of poverty is essential in a world where the pride of wealth so often blocks hope for the goods of God's Kingdom. Our desire to give testimony before the world entails a continual effort to live forms of poverty which will be signs of the Gospel, speaking to modern man in terms which relate to his own daily life.

98.
This calls for a life-style which is simple and free from show, satisfied with that which suffices (1 Tim 6, 6-10; 2 Cor 8, 13-15). It involves a true sharing of goods in common by each community, among the communities, and outside the community in social works, especially the development of peoples (James 5, 1-6; Heb 13, 16; Acts 3, 32-35). Likewise, there should be a human solidarity which commits part of the community's budget to charity (Sirach 31, 1-11; 29, 8-13; 1 Tim 6, 17-19; 2 Cor 9, 5-14; Phil 4, 10-20); it must be marked by a privileged love for the poor and hospitality toward all without exception (James 2, 1-9).

99.
Work is our main means of support and good works. Thus each one is to work with all his strength according to the talents he has been given by God, his age, and his health. The poverty of Christ and his followers is lived out in some ministries which are purely spiritual as well as in others which are necessary and useful.


But we must always be ready to work without pay when charity permits or suggests (2 Th 3, 11-12).

100.You must turn over to your community the whole fruit of your labor. To give yourself completely to a task and then to renounce the advantages it could have brought to you - herein lies the real value of your witness and detachment, especially when this is done quite simply and without reservation.


From the community, you receive what you need to live; in the community, you commit yourself to use its common goods only in the context of mutual dependence, to carry out your apostolic work. You must consider yourself personally responsible, and take an active part in the management of common funds, to help assure their being used in the most evangelical way possible (Lk 16, 9-13).

101.
Poverty must also be real in the matter of what the community owns. Lands, buildings and goods owned by religious communities seem in the eyes of many people to contradict the ideal which we claim to follow. Thus it is important to evaluate their real necessity.


No such property is to be retained which is not in fact or potentially of use to the apostolate, or for the various activities of the Congregation, or as a service of charity to others, especially our senior brothers. We should avoid holding onto properties or buildings which are put to minimal use; likewise, we must not erect over-sized buildings, but strive to live in basically simple dwellings.


Poverty must voluntarily enter into our choice of materials, equipment, etc. We have no room for luxury, display or frivolous expenses not really needed for our life and work.

CELIBACY FOR CHRIST

102.
In a world where man's dignity is often enslaved by his lower instincts, where the person is often reduced to being a mere tool for others, where sexuality is sensationalized and vice is big business - in such a world, a truly celibate life offers a timely reminder of the place of love in God's plan, of the respect due to personal integrity, and of the Christian understanding of the human body.

103.
Consecrated celibacy is one way of living out the love of God and man.


"He who does not love does not know God; for God is love. In this the love of God was made manifest among us, that God sent his only Son into the world, so that we might live through him. In this is love, not that we loved God but that he loved us and sent his Son to be the expiation for our sins. Beloved, if God so loved us, we also ought to love one another. No man has ever seen God; if we love one another, God abides in us and his love is perfected in us" (1 Jn 4, 8-12)

104.
Christ himself first lived celibately as part of a closely united family, then together with an itinerant community of unlettered men and accompanied by women who served them (Lk 8, 1-2).


He lived the celibate life to an extraordinary fullness; this has struck men throughout the centuries. There is nothing in the Gospel which could lead us to think of any irregularity, either by excess or defect. This solid carpenter was not an indifferent or a scornful man. He loved his mother and his relatives. He wept at the tomb of a friend. He understood and appreciated children, and in the depths of his heart he could feel sorrow, joy, admiration, compassion, fear, disgust and anger.


Wherever he found himself, he could remain open to people, because he was a free man.

105.
It was also through offering his body that Christ fulfilled his salutary obedience to the Father. The Body of Christ has become a sign and sacrament of God's love for us, and by the same token it gives to our sin-purged bodies the capacity of again becoming signs and sacraments of love for one another.

Celibacy in the Bible

106.
Celibacy is presented to us in Scripture as a mysterious reality (Mt 19, 11ff), something more to be lived than to be understood or explained. It is connected with a personal faith-experience, through which a person comes to realize that for him this is the way to faithfully respond to God's call.

107.
Celibacy is a gift of God (Mt 19, 11-12; 1 Cor 7, 7): "One is called, another is not" and it is not given that all should comprehend. If it is really a gift, then it ought to raise up in us joy, thankfulness and humility, and this should be evident in our relationship with the world, its people and its things.

108.
When Scripture speaks of celibacy, it is always in reference to the "new man", the new life, the new creations. It is always in the context of love for Christ and availability for the work of the Kingdom.


Never is it regarded as indifference or scorn for the world, or as a good in itself; it is always presented as a road to total love and service. It is the expression of a special sensitivity to the Kingdom proclaimed by Jesus: a Kingdom where Satan, sin and death lose their power over men, where the poor receive justice, which comes into being where the Word of God is received.


Celibacy, therefore, has an ecclesial value. It is a state in which a person belongs entirely to the service of the Church and so renounces everything else.

Personal response

109.
The charism of celibacy is a choosing of one way of Christian living among several, all quite valid and authentic. Inevitably, it implies the sacrifice of other goods. To witness your total love of Christ and to serve the Kingdom of God, you sacrifice seeking a partner to complement yourself and posterity to carry on your name, placing yourself "beyond flesh and blood".


This choice does not imply a superiority to marriage, but rather contains in itself an affirmation of its own value, and indeed necessity, for mankind and the Church. Celibacy and marriage are both signs, in different ways, of the union between Christ and his Church and of God's love for men.

110.
It is easy to understand that celibacy will be a part of every fiber of your being, having its effects on your body, your spirit, your heart and the life you live in relationship with your brothers. It is a commitment to communion with God and them, placing the full force of your being at the service of Christ and the church through a renunciation of the personal possession and appropriation which can characterize human love; thus it opens you up to a free and universal love.


This is possible for you to accomplish only for the sake of Christ. Likewise, without a personal and vibrant love for him your celibacy becomes empty and soon unbearable. Only in Christ does celibacy take shape as an utter gift, producing a readiness to serve and genuine freedom, whatever the situation; only in him is it a compelling sign revealing man's basic hopes.

111.
Normally, celibacy is not something you can live without hardship; it can be a struggle to subdue the flesh and you will certainly experience a certain degree of loneliness. Chastity never becomes an acquired state, but it calls for a daily "yes" to the Lord. It may well be the deepest sharing in the death and resurrection of the Lord; we truly die and rise to life.

112.
Remember, too, that celibacy is impossible without prayer, because it is a gift offered day by day to which one must be faithful, and because it is a relationship of love which requires regular dialogue with Christ. Prayer and chastity are related because both involve waiting on the one who has revealed himself to the world and to each one of us. Apart from prayer, celibacy is an illusion.

113.
Your celibacy will not give any kind of testimony to your fellow men unless they see you living it in joy and peace. The witness value of celibacy flows less from the fact itself than from the peace and joy which illuminate it. If you want it to shine and be a real sign, let it be calm, balanced and mature. This is the stress in Scripture - not the self-denial, but the joy of a man who has found a treasure and lost all desire for anything else.

114.
The Community is meant to be the nucleus of life, of work, of prayer, where you put completely at your brothers' service your intelligence, your dedication and your know-how. Your chastity will help you to build up the community in a deep and authentic fraternal love.


The community is also where you will come to really know others and find understanding and support, sharing and communion. Your work, your prayer and your ministry will absorb your capacities to love and direct them toward an ever more faithful service of Christ and his Kingdom.

115.
Mirroring the Church, Mary belongs to Christ alone. Even here on earth, she reached a total attachment to God. Her life presents the example of the highest possibilities of Christian living, because her place is first among the humble and poor of the Lord who hope for and receive salvation from him with confidence (The Church, 55). Her intercession will help you to commit yourself more fully to the Lord and to put at his service every fiber of your being.

A PORTRAIT OF FATHER COUDRIN

Brother,

Having come to the end of this “Rule,” which has tried to show you the attitudes and values of the Gospel which deserve a place in your life, pause now for a moment to consider with thankfulness the man chosen by God to bring to birth in his Church this community to which you have bound your life.

The life of Father Marie-Joseph Coudrin is a model of what is expected of you. His response to God can really teach you, even though today’s life and language may be very different from what prevailed in his time. Giving some thought to several aspects of his full and varied life can provide a picture of how one man lived out the ideal you share.

Pastor

Father Coudrin was ordained a priest in March, 1792. The religious crisis of the French Revolution had already been transformed into schism; most bishops had fled to exile, and most remaining priests who refused to take the oath to state supremacy were on the verge of doing the same.

The newly-ordained Coudrin decided to stay, rather than abandon the faithful; this was a courageous decision after the example of the Good Shepherd, who does not abandon his sheep.

This disposition of direct service to souls, nourished by a burning zeal for the coming of the Kingdom of God, marked his personality in such a deep and pervasive way that it was clearly one of his basic traits.

Not a theologian nor a spiritual writer nor a canon lawyer (in the sense that these terms have today), Father Coudrin was first and foremost a pastor. During the horrors of the Reign of Terror, at the risk of his life, he kept himself continually at the service of all without distinction, never mixing human respect with faith in our glorified Lord Jesus Christ (James 2, 1). He assisted the poor, the peasants, the jailed nobility, priests repenting of their schismatic oath and others too afraid to come out of hiding. Throughout his life, he dedicated the greater part of his time to pastoral work: he was Vicar General in several dioceses; he spent much time assisting the faithful in the confessional; he often preached the Word of God.

The Congregation came to being as a perpetuation of his zeal. It first responded to the most immediate needs of eighteenth century France: teaching, training new clergy, preaching in the countryside. But from the beginning, he saw it as also destined at the first opportunity to spread the Christian faith to those who had not yet heard the Gospel. This was realized very early with the sending of missionaries to the Pacific Islands, the Middle East and the Indians of North America.

At the very beginning of his ministry, Father Coudrin had seen his vision of evangelizing distant islands. He died with a blessing for his missionaries on his lips.

Founder

Coming out from the grain loft of the Motte d’Usseau on October 20, 1792, young Father Coudrin lay down at the foot of a nearby oak tree and pondered death: “I became a priest with the intention of suffering all things, to sanctify myself for the good God and to die if necessary for his service.”

He was convinced that he was the subject of a hidden plan of God, who wanted him to found a new religious family comprising male and female branches, which would complement each other in carrying out the mission of the Congregation.

This deep-rooted conviction strengthened his spirit during the Terror and kept him always on the alert for the moment chosen by God. He looked on himself as an instrument of the divine will. He sought to discern the provisions of Providence in happenings and circumstances, and was very careful to avoid anticipating the Lord. His constant point of reference in every undertaking was the will of God.

His extremely active life was hardly uneventful or tranquil. It was an uninterrupted series of battles, skirmishes, and difficulties which kept cropping up, of worries and preoccupations.

He viewed his community as under the sign of the cross: “We are the children of the suffering Heart of our Good Master; it is only right that we share a small part of that suffering.” His foundation bore the mark of true works of God, whose will is that salvation come through the cross of Christ and that souls be saved through participation in the suffering of the Redeemer.

Beginning in 1793, his work as spiritual director put him in close contact with the first persons to receive the call of bringing about God’s plan. The following year he brought them together as a group within the Association of the Sacred Heart, which had been established shortly before in Poitiers.

For the new community, devotion to the Sacred Hearts was the means of communion in the great values of the Gospel. It saw the Heart of Christ as the manifestation par excellence of God’s merciful and all-powerful love. To respond to the love of God, it was seen that they must unite themselves with, in , and through the heart of Christ in the attitude of the Servant of Yahweh and enter his saving work. In this way they would make reparation for the sins of mankind.

The heart of Mary was looked upon as inseparable from Christ, not only in its manifestation of the love of God, but also in the carrying out of his redemptive work. Thus it was necessary to pass through Mary to enter into Christ’s work.

From the very outset, the community centered itself on the Eucharist. The Founder had received his vocation in the course of long hours of adoration in the grain loft of the Motte d’Usseau and had carried on his person the Blessed Sacrament at the height of the persecution. He passed on to his community, quite naturally, that expression of prayer to Jesus in the Eucharist, and Mother Henriette Aymer de La Chevalerie became immediately its living example.

Communion in these values created a close fraternity, which gave substance to the wish expressed so often by Father Coudrin: to be but one heart and one soul. Mutual esteem, respect, fraternal service in the simple setting of a family: these are the bonds which unite brothers and sisters in the grace and peace of the Kingdom. The Founder’s strongest emphasis was on “union in the Sacred Hearts.”

The total community, within the complementarity of its diverse vocations, was to have at its heart the imitation and retracing of what was called the “four ages” of the Lord. Each member, in his daily work, was to try and render transparent this center of redemption.

Superior

Father Coudrin never looked on himself as “proprietor” of his community. He saw all too clearly that his work was not his own; one of the names which he used most often to identify it was “the Work of God.” The community’s foundation, growth and development were, for him, the result of the at times miraculous action of divine providence, which showed its love in a thousand ways.

He felt it necessary to integrate himself into the community, without seeking in authority a pretext for placing himself above it. He had a horror of being addressed as “Reverend,” and the only title he would accept was “Father,” because it expressed the relationship of affection and the responsibility he felt toward his brothers.

He exercised his authority with a real sensitivity to persons and he recognized that he had no monopoly on ideas. He recognized the prophetic charism of the Good Mother, once he had carefully put it to the test.

He directed his work as would a good manager, taking care not to waste youthful forces which the Lord had sent him: “Take care of your health!” He stimulated, encouraged and reproved with discernment. Understanding and very tender hearted, he nevertheless knew how to speak the painful truth when necessary. No one could have been less domineering than he and more open to collaboration and dialogue. He often asked advice from the superiors and the brethren.

In this respect, he watched and checked, day by day, the activity of the houses and the conduct of the members: “Bring me up-to-date”; “Be sure to write me.” He was just as concerned with the devotion of souls and the freedom of consciences, as with the health of bodies. He did not confine his concern to his religious but extended it to their families, especially their parents. He recalled constantly the fundamental norms and the need of preserving the spirit of the Congregation.

Often absent from the Mother House, he kept present to all the communities through his letters — short, precise, and illuminating by his heart and above all by his spirit, through which he maintained cohesion and unity in outlook and action.

Because he knew he was God’s steward, he brought to everything a peace of heart, a faith in Providence, a purity of intention and outlook, a naturalness and a simplicity of action along with the vigor of a leader of men. He was a realist, with a realism born of natural dispositions and confidence in God, rooted in the charity of Christ and the conviction that he was doing the “Work of God.”

If there was one thing which Father Coudrin lacked, it was that kind of diplomacy which takes advantage of people and seeks scheming ways to arrive at its goals. He was always very clear and to the point. No one was ever in suspense as to what he thought or what he wanted, and he proposed it with firmness, though leaving each individual his proper responsibility.

During his time in office, which lasted for 37 years, everyone always felt that he was in truth, the “Good Father.”

Take care, brethren, 

lest there be in any of you an evil, unbelieving heart, 

leading you to fall away from the living God.

But exhort one another every day,

as long as it is called “today,” 

that none of you may be hardened 

by the deceitfulness of sin.

For we share in Christ, 

if only we hold our first confidence 

firm to the end.

Heb. 3, 12-14

FUNDAMENTAL DOCUMENT FROM THE PERIOD OF OUR FOUNDATION.

1.
The purpose of our Institute is to retrace the four ages of Our Lord Jesus Christ: his childhood, his hidden life, his evangelical life and his crucified life; and to spread devotion to the Sacred Hearts of Jesus and Mary.

2.
To retrace the childhood of Jesus Christ, we freely bring up poor children of both sexes. We open schools which are free for all poor children whom we are not able to raise in our houses. We also take in boarders of both sexes. The Brothers have a special concern to prepare young students of the sanctuary for the functions of the sacred ministry.

3.
Through perpetual adoration of the Most Blessed Sacrament, we strive to retrace the hidden life of Jesus Christ by making reparation for the injuries done to the Sacred Hearts of Jesus and Mary by the enormous crimes of sinners.

4.
The Brothers retrace the evangelical life of the Savior by the preaching of the Gospel and the Missions.

5.
Finally, we must recall, as much as we can, the crucified life of our Divine Savior by practicing with zeal and prudence the works of Christian mortification, above all by restraining our senses.

6.
Furthermore, we have for a goal to do all in our power to spread true devotion to the Sacred Heart of Jesus and the most gentle Heart of Mary, following that devotion as approved by the Apostolic See.

7.
We have as a special patron St. Joseph, spouse of the Blessed Virgin Mary, and for particular protectors Saints Augustine, Dominic, Bernard and Pacomius.

8.
The Rule of St. Benedict is the foundation of our Rule. We live a common and regular life under obedience to the Superior General of the entire Congregation, the Superior General of the Sisters, the Superior or Superioress of each individual house, as well as what will be said below. The Brothers and Sisters make perpetual vows of poverty, chastity and obedience.

TABLE OF MATERIALS

Remember Jesus Christ (1-5)

I.
Salt of the earth and light of the world.

Our presence in the world:

· one fact which you must grasp (6) 

· Each one of us must recognize himself as “involved and responsible” (7)
· scrutinize the “signs of the times” (8)

A new age:

· a new era (9)

· the world of man on a pedestal …of progress (10)

· part of the plan of God (11)

· conflicts and imbalances (12)

· many are at odds (13)

Repercussions of Christian Life:

· these new conditions evidently affect the Christian life (14)

· some seem to lose their confidence in the Church (15)

On-going self-renewal in faithfulness:

· we have to be continually converted (16)

· to renew yourself spiritually (17)

· dialogue and work together are essential (18)

· faithfulness to the intuition of the founder (19)

· today’s world cries out for a testimony (20)
II.
Make disciples of all the nations.

The Church’s mission:

· the Church is sent (21)

· the Church stands divided before the world (22)

An apostolic community:

· essentially apostolic

· our great model is Father Coudrin (24)

· the history of our Congregation (25)

· Our life, then is shaped by apostolic dynamism (26)

· the apostolate makes a deep mark on the community (27)

· other consequences (28)

Apostolic activity:

· believe in the value of action (29)

· act on account of Chirst and the Gospel, for the sake of the Kingdom of God (30)

· let the apostolate by the balanced nourishment of your prayer (31)

III.
Day by day, of one heart.
A true communion in love:

· a communion (32)

· molds them together in the very core of their being (33)

· the Gospel is the rule “par excellence” for each and for all (34)

· in a union of peace (35)

· sensitivity to the persons (36)

· brothers who are responsible for the material needs (37)

Unity in diversity:

· respect for charisms (38)

· recognize in each one of its members is the gift of God (39)

· to meet together often as a community (40) 

· dialogue does not come easily (41)

Patience and realism:

· pardoned sinners (42)

· fraternal correction (43)

Ways of living community:

· small enough number (44)

· one which is sufficiently flexible for its situation and to which all the brothers will commit themselves to be faithful (45)

The service of authority in the community:

· humble et patient service (46)

· sum total of spiritual gifts which each brother bears (47)

· keep watch that charity brings the brothers the joy of shared love (48)

· guide and inspire (49)

· brotherly spirit of relationship between superior and brothers (50)

The several levels of the community:

· those who surround you (51)

· the provincial community (52)

· the international community (53)

IV.
Faithful to the breaking of bread and to the prayers.

The prayer of Christ and our prayer:

· prayer held a great place in the life of the Lord  (54)

· the Lord asks us to pray (55)

· for you both and indication an invitation (56)

Prayer nourished by the Word of God:

· the food for your prayer is the Word of God (57)

· do not let the Word of God go in one ear and out the other (58)

Prayer in common and personal prayer:

· prayer of the community (59)

· individual prayer (60)

Eucharisitc prayer:

· Jesus instituted the Eucharistic Sacrament (61)

· the highest expression of community prayer (62)

· seek to give new life and richness to the celebration (63)

The permanent sacrament, symbol and reminder of fidelity:

· the full presence of the Lord (64)

· this presence reminds you (65)

Adoration:

· before the tabernacle (66)

· a great place in the tradition our of community(67) 

· values which are an important part of our vocation (68)

· careful to firmly maintain the relationship of its life to the Lord (69)

V.
Leave all to follow Christ.

To follow Christ:

· there exists only one perfection - the perfection rooted in the Gospel.  (70)

· to leave all to follow Jesus (71)

· someone to whom the Gospel speaks a call (72)

· a personal experience of faith (73)

· a form of Christian life (74)

· a way of living out one's Baptism (75)

The pierced One and his Mother:

· religious profession (76)

· the mystery of the suffering Servant of God (77) 

· handmaid of the Lord (78)

· take the example of Mary and enter into the mystery of the suffering of the Lord (79)

· take the example of Mary and enter into the mystery of the Lord’s love (80)

To follow Christ in his obedience:

· a profound crisis in a certain pattern of obedience and authority (81)

· Only God deserves obedience (82)

· Obedience is the should of the work of salvation:

*
is fundamental in the work of salvation (83)

*
Chris’s obedience was concrete (84)

*
linked to the love of the Father and the salvation of men (85)

· Obedience always goes through community:

*
it always goes through community (86)

*
consequences for all of us (87)

*
a personal commitment (88)

Community of goods, poverty and using created things:

· poverty and the world:

*
need for our witness of evangelical poverty (89)

*
a sign of the true Church (90)

*
less comprehensible in our day (91)

· Christ and poverty:

*
in the Bible, occupies a position of considerable importance (92)

*
Christ himself chose to live poverty (93)

*
showed us the danger of riches (94)

· the meaning of poverty:

*
is always shown in relation to another value (95)

*
a sign and already a reward (96)

· forms of poverty:

*
forms of poverty which will be signs of the Gospel(97)

*
a life-style which is simple and free from show (98)
*
work (99)

*
turn over to the community (100)

*
Poverty must be real in the matter of what the community owns (101)

Celibacy for Christ:

· the celibate:

*
as a testimony (102)

*
as Love (103)

· Christ himself first lived celibately:

*
in its fullness (104)

*
offering his body (105)

· celibacy in the Bible:

*
a mysterious reality (106)

*
a gift of God (107)

*
it is always in reference to the “new man” (108)

· personal response:

*
choosing of one way of Christian living among several (109)

*
celibacy will be a part of every fiber of your being (110)

*
not without hardship(111)

*
impossible without prayer (112)

*
in joy and peace (113)

*
the community (114)

· Mary (115)
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SUPPLEMENT to the RULE OF LIFE

To help those who would like to meditate on the Rule of Life or who have the responsibility of explaining it, we offer as an appendix the following resources:

1.
A selection of Old Testament texts, relevant to the major themes. The Rule of Life is rich with the New Testament. The texts indicated below make possible, through meditation on the Word of God, an even deeper comprehension of the meaning of our vocation.

2. A comparative index of the Rule of Life in relation to Cahier 10. Our Rule has indeed been written in faithfulness to the Gospel values lived by the primitive Community, and our renewal intends to be very sensitive to the Founder’s intuition.

This index will demonstrate the profound concordance there is between the essential themes of the Rule of Life and those of Cahier 10: “Some Features of the Spiritual Character of Our Founder and the Early Community.”
OLD TESTAMENT TEXTS TO AID MEDITATION ON VARIOUS POINTS FROM THE RULE OF LIFE

Prologue

Nº 3.
Witness: Is 43, 8-13; 44, 6-8; 55, 3-5.

Nº 4.
Under the action of the Spirit: Is 59, 21; 63, 7-19; Ez 39, 26-29.

Nº 5.
Power in weakness: Dt 8, 17-18; Jg 7, 2; 1 Sam 16, 7; Ps 33, 16ff; 41, 10; 107, 40-41; 113, 7-9; Is 30, 15-18.

Chapter I

Nº 11.
The plan of God: Gen 12, 1-5; 1, 28-31; Is 2, 1-5; 5, 19; 14, 27; 19, 17; 28, 29; 44, 28; 46, 10; 48, 14; 53, 10; Jer 23, 18-22; Ez 16, 1-63; Mic 4, 11-12. 

Hope: Ps 9, 19; Is 40-55; Jer 29, 11; 30-33; 14, 8; 17, 13ff.

Nº 16-17.
Conversion:


New creation: Is 41, 17-20; 45, 7-8; 48, 6-11.


Seeking God: Am 5, 4-6. 14-15.


A new heart: Ez 11, 19; 18, 31-32; 36, 25-27.


Change, repentance: Ps 51; Wis 7, 27; Is 1, 16-20; 44, 22; 51, 7; Mic 6, 8; Zeph 2, 3; 3, 12-13; Jer 3, 11-13; 4, 1-4; 16, 19-21; 31, 18-22; 36, 3.

Nº 20.
Cf. 3 above.

Chapter II

Nº 23.
Mission: Prov 9, 1-6; Is 2, 1-5; 42, 6-9. 18-25; 43, 10-13; 44, 8; 45, 20-25; 49, 5-6; 56, 3-8; 60; 61; Mal 3, 1-5.


Word: Ps 107, 20; 147, 15; Wis 9, 17; 18, 14-15; Is 55, 10-11.

Nº 26-27.
Cf. 23 above.

Nº 29.
Judgment according to the works: Ps 69; Job 22, 6-30; Sir (Ecclus) 7, 35-36; Is 29, 13-14; 58, 6-12; Am 5, 21-27; cf. 11 above.

Chapter III

Nº 33.
Communion: Dt 22, 1-4; 23, 20; 24, 17-22; Num 1, 16-19; 20, 6-11; 1 Chr 13, 2-4; 15, 3-10.

Nº 34.
The Word at the center of the life of the People: Ps 119, 9. 17. 42. 74. 81. 101. 105; 130, 5; Dt 6, 3-9; Is 51, 1-8; Jer 11, 3-6.

Nº 35.
Unity in faithfulness to the Covenant: Ex 19, 6-8; 24, 3; Is 51, 1-8; Os 2, 22.

The peace of the Covenant: Lev 26, 1-13; Ps 37, 11, 37; Prov 3, 1-4; Jer 29, 11; 33, 9; Ez 37, 26.

Nº 36.
Neighbor: Ex 22, 26; Job 21, 16-23; Is 58, 6-12; Os 4, 2; 6, 6; Mic 6, 8.

Nº 42.
Pardon: Wis 12, 19-22; Sir (Eccl) 27, 3; 28, 7.

Nº 43.
Correction: Lev 19, 17; Dt 19, 15.

Chapter IV

Nº 54-56-57.
Prayer of Christ: cf. the whole Psalter.

Nº 57-58.
Listening to the Word: Dt 6, 3-9; Ps as 34 above; Is 1, 10; Jer 11, 3-6.

Nº 59.
Common and personal prayer: Ps 5, 8; 28, 2; 44; 47, 10; 74; 77; 42, 5; 120-134.

Chapter V

Nº 69.
Holiness of the People: Ex 13, 21-32; 14, 19-20; 19, 5-6; 33, 12-17; Lev 19, 2; 22, 31-33; Dt 1, 30-33; 7, 1-6; 10, 17; Neh 9, 5-37; Wis 17, 20; 18, 4; Is 28, 16; 43, 20-21; Ez 1, 1-28; Os 1, 6-9; 2, 25; 11, 9; Dan 7, 18-22.

Nº 70-71.
Purification: Ex 19, 10-15; Lev 17, 11; 19, 2; 20, 26-27; Dt 6, 4-9; Ps 51; Is 1, 4-20; 4, 26.

Nº 78.
Sacrifice: Ex 19, 6; Os 6, 6.

Nº 83.
Obedience: Gen 12, 1-4; 15; 22, 1-16; Ex 19, 4-5; 24, 3-4; Dt 21, 18-21.

Nº 84.
The obedience of Christ: 1 Sam 15, 22-23; Ps 40, 7-18; Is 50, 4-5; Jer 31, 31-34.

Nº 94.
Poverty: Ex 3, 7; Jud 8; 17, 21-23; Tob 3; 4; Job 42, 1-6; Ps 37, 11; 74; Wis 2, 10; 3; 5, 15-16; 7, 7-14; Sir (Eccl) 5, 1-3; 10, 29; 11, 6; 18, 24-25; Is 11, 4; 26, 4-6; 41, 8-16; 66, 1-2; Jer 15, 10-21; 17, 12-18; 20, 7-18; Zeph 3, 11-13.

A COMPARATIVE INDEX OF THE RULE OF LIFE IN RELATION TO CAHIER 10

In this index, the bold-face figures refer to paragraphs in the Rule of Life; the others refer to Cahier 10.

Adoration 64-69 (cf. Eucharist); 204, 287, 292, 298, 354, 355, 364, 365, 367, 386, 388, 389, 402, 414, 417; Community centered in the Eucharist: 429-472, 519, 555, 545, 604.

Apostolate 6, 23, 26, 29-31, 80, 95, 21-31; 63, 78, 88, 235, 296, 298, 315, 323, 285-323, 602.

Authority 46-50, 52, 81, A Portrait of Father Coudrin “Superior”; 193-208, 245-256.

Availability 2, 3, 16, 19, 26, 29, 31, 36, 41, 42, 46, 54, 59, 95, 108, 110; 180, 181, 184, 187-192, 197-199, 201, 202, 205, 206, 209, 214, 215, 224, 229, 231, 241, 243, 244, 250; cf. Usefulness to the Church: 299-310; Community of Communion: 473-567; Community at the Service of the Poor: 599-621.

Baptism 33, 71, 73-75; 303.

Benedict, Rule of St. 40; 238, 288, 354, 470.

Brotherhood 37, 48, 52, 114 (cf. Community); 207, 226, 232; cf. Vocabulary of the Brotherhood: 551-552.

Celibacy, Chastity 72, 75, 78, 102-115; 72, 77, 80, 263, 353, 391.

Charism 38, 39, 107, 109; 84, 114, cf. 85-91.

Charity 35, 36, 40-43, 48, 50, 79, 80, 94, 103; cf. 325-374, 473-567, 166, 172, 282, 596.

Christocentrism cf. Jesus, imitation, Four Ages; 127-158, 335-374, 404-417. 

Church 15, 21-23, 38, 39, 53, 62, 64, 72, 75, 81, 90, 109; 45, 56, 57, 84, 87, 88, 114, 116, 291, 296; cf. Usefulness to the Church: 299-310; 324, 342, 365, 444, 446, 570, 588.

Community 3, 7, 26-28, 32-53, 59, 64, 76, 101, 114; A Providential Reality: 1-21; Foundation: 67-84, 88, 90, 91, 183, 193-208; 209-225; 232-244; 245-256; Characteristics of the Community: 257-621; 2-4, 284, 298; Community of Communion: 473-567.

Compassionate Love 17, 19, 25, 48, 55, 67, 68, 77, 80, 103; 64, 97, 108, 111, 126, 137, 198, 287, 349.

Confidence 5, 24, 34, 55, 68, 70, 88, 94, 95; cf. 92-126; 144, 214, 231, 233, 531. 

Conflict 13, 15; 65, 198, 243, 244, 248, 483, 492, 502, 503, 514, 520, 531.

Co-responsibility 18, 28, 40, 44, 45, 59, 63, 87, 88, 91, 100, 101; cf. 232-244, 245-256.

Coudrin 1, 16, 19, 24, 26, 43, 68, 78, A Portrait of Father Coudrin; cf. especially 22-28, 35-66, 67-84, 85-91, 177-185, 186-192, 193-244.

Cross 2, 19, 20, 54, 61, 77, 83; 128, 138, 139, 149, 151, 153-155, 157, 203, 340, 357, 359, 368, 371, 374, 384.

Decentralization 28 (cf. Co-responsibility); cf. 232-244; 246, 252.

Dialogue 18, 28, 40, 41, 45, 50, 52, 56, 60, 86-88, 112, 114; 200, 201, 203, 213, 218, 219, 223, 225; cf. Attitude (of the Good Father) Toward Superiors: 232-244; 492, 494, 502, 503, 510, 511, 513, 514, 522, 523, 531. 

Eschatology 3, 21, 65, 72, 75, 96, 108, 110; 102, 112, 114, 118, 119, 125, 126; cf. Christocentrism: 127-158; Apostolic Community: 285-323; A Community Consecrated to Redemptive Love: 325-417; 435-437, 444, 445, 452, 480, 488, 489, 544. 

Eucharist 33, 61-69; 429-472.

Evangelical Counsels 70-72, 70-115; cf. Christocentrism and the Joy of Suffering: 127-158, 605.

Faith 1, 6, 14, 17, 20, 21, 26, 27, 34, 41, 42, 55-57, 62, 73, 75, 78, 80, 82, 83, 106, 109; 23, 92, 94, 101, 114, 132, 142, 172, 174, 303, 346, 348-350, 365, 446, 449, 473, 474, 532, 533, 552.

Faithfulness 1, 4, 15, 18, 19, 45, 49, 60, 64, 73; 1-5, 391.

Father 2, 17, 24, 25, 35, 49, 53-56, 62, 65, 77, 80, 84, 85, 95, 103; 77, 100, 137, 339.

Four Ages 6, A Portrait of Father Coudrin; 82, 150, 443, 444, 453, 602.

Gospel 4, 26, 34, 70, 71, 76, 90, 97; cf. Evangelical Values; 4, 80, 88, 286; cf. Apostolic Community: 285-298; 602.

Holiness 27, 70 (cf. Perfection); 77, 112, 241, 345, 532.

Holy Spirit 3, 4, 18, 26, 35, 49, 54, 55, 60, 65, 74, 82; 159-176, 272.

Hope 11, 41, 80, 94, 95, 110; 114, 118, 119, 121, 142, 147, 172, 249, 388.

Imitation 6, 20, 46, 50, 71, 72; 77, 133, 135, 139, 140, 143, 146, 157, 568; cf. Four Ages.

Jesus Christ 1-3, 20, 21, 34, 54, 55, 61, 70, 77, 83-85, 92, 93, 104, 105; 4, 68, 77, 80, 82, 92, 125; cf. Christocentrism: 127-158; 173, 176, 249, 256, 339, 417, 444, 473, 480, 489, 492, 497, 499, 513, 515, 523, 537, 539, 546-548, 602, 605, 610, 613, 618; cf. Devotion to the Sacred Heart: 335-417.

Joy 7, 20, 35, 36, 41, 43, 50, 56, 104, 107, 113; 98, 107, 148, 155, 172, 206, 320, 406, 408, 409, 477, 483, 532, 533, 557, 559, 562, 578.

Mary 34, 78-80, 115; 77, 127, 343, 375, 377-383, 393, 396, 398, 399, 401, 403, 418-428, 469; 81, 295; 334, 342, 365, 370, 379, 380, 387-391, 394, 395, 400, 402, 403, 436, 444, 445, 449, 489, 510, 547, 548; 342, 384, 385, 387, 392, 396, 397, 419, 423-426, 564.

Obedience 30, 81-88; cf. Authority; 80, 218, 233, 256, 263, 353, 354. 

Peace 21, 26, 31, 35, 37, 43, 50, 56; 119, 204, 215, 320, 343, 362, 498, 506, 510, 517, 520, 522, 523, 525, 529, 532, 534, 564, 566.

Perfection 20, 48, 70-72, 83 (cf. Holiness); 80, 116, 126, 151, 383, 527, 532. 

Person 33, 36, 38, 39, 41, 44, 47, 50, 51, 56, 60, 73, 75, 88, 102; The Good Father’s Concern for Persons...: 209-225; Attitude Toward Superiors: 232-256; The Outstanding Characteristic of the Community: 473-567. 

Poverty 37, 89-102, 108, 115; 38, 39, 80, 263, 353; cf. A Poor Community...: 568-621.

Prayer 31, 54-69, 112; 56, 64, 116, 163, 292, 295, 296, 446, 448, 534-536, 587, 592.

Profession 10, 11, 26, 80, 91; 80, 81, 426, 427, 573; cf. Vows.

Progress 10, 11, 26, 80, 91; cf. Perfection; cf. holiness; 608.

Providence 55, 56, 70, 94; 1, 2, 16, 65, 92-126, 132, 194, 267, 269, 270, 273, 346, 349, 387, 488, 512, 561, 572, 583, 612, 614, 621.

Redemptive Love 2, 21, 23-25, 80, 85, 105; 128, 129, 325-374, 375-403, 415.

Religious 70-76, 3, 6-8; 94, 127, 191, 195, 197, 201, 595; 1-5, 360, 372, 525; 271.

Reparation 2, 67, 68, 77, 79, 81, 83, 85, 103; 350, 355, 364, 365, 432, 434, 435, 437, 444, 446, 448-450, 452-454, 457, 461, 471, 600.

Sacred Heart 6, 24, 25, 34, 36, 53, 57, 68, 104 (cf. Jesus Christ); 68, 77, 80, 82, 102, 126, 129, 157, 158, 204, 327, 328; Devotion to the Sacred Heart...: 335-374; 378-381, 383, 400, 402, 404-417, 430, 432, 436, 437, 443-446, 449, 450, 457, 461, 486, 489, 510, 516, 540, 545-547.

Sacred Hearts 34, 76-80; 82, 92, 235, 263, 287, 288, 291, 325, 330, 331, 342, 343, 345, 351, 354, 364, 366, 375, 381, 383, 386-390, 394, 400, 404-417, 419, 436, 439, 445, 454, 482, 509, 510, 512, 542, 543, 546-549.

Service 3, 4, 6, 16, 33, 34, 39, 46, 47, 73, 77-80, 87, 99, 114; 60, 65, 88, 249, 534, 536, 551; cf. Vocabulary of the Brotherhood: 551, 552; Portrait of a Superior according to the Good Father: 245-256.

Simplicity 19, 55; The Good Father’s Simplicity: 177-185; 502. 

Suffering 7, 12, 16, 20, 30, 31, 36, 54, 77, 79, 83, 111; cf. The Joy of Suffering: 131-149; 150-158; 61, 177, 206, 368, 384, 496; cf. Reparation; 356-360, 365, 402, 477, 483, 600; cf. Cross.

Unity 22, 35, 38, 49-53, 61, 62, 64, 100; cf. Community; cf. Community and Communion: 473-567.

Value 12, 15, 19, 21, 34, 40, 53, 71, 94, 109; 4, 13, 16, 19, 20, 257-260, 327.

Vocation 4, 6, 17, 19, 23-30, 34, 47, 52, 72, 73, 75, 76-80; Vocation of the Good Father: 36, 38, 48, 78, 85-91, 259.

Vows 71, 72, 75, 76, 91; 175, 194, 202, 263, 297, 307, 331, 332, 334, 599, 616, 619.

Witness 3, 6-8, 19, 20, 22, 27, 34, 48, 72, 75, 84, 90, 102, 108-110; (cf. Zealots); 59, 303 (end), 565.

Word of God 2, 19, 26, 56-58, 60, 108; 86, 114, 537-555.

World 3, 6-12, 14, 16; 94, 95, 296, 488.

Zealots 19, 24, 27,A Portrait of Father Coudrin; 82, 125, 256, 263, 274, 285, 288, 297, 303, 330, 345, 351, 354, 370, 380, 381, 388-391, 402, 412, 415, 435, 436, 601.

� "People no longer know what is meant by the love of God!"


� "Memorandum on the Title of Zealots," Dec. 6, 1916.


� "If a person is penetrated with the tenderness of the Heart of Jesus for the salvation of souls, can he help being set on fire with zeal to answer the love of so good a Master? If a person thinks of the motherly tenderness of the Heart of Mary toward men, who have been made her children in the person of St. John, can he still not feel his soul warmed with a holy zeal to honour the Virgin of virgins? Now that is precisely what we are saying when we use the name Zealots" (ibid).


�� "Seek to be of one heart and one soul as a support to those who are going astray. I think they must be brought back into line by much gentleness and love..." (Letters and Writings of the Good Father, No. 929, March 11, 1824).


� From the edition “Ceremonial, Rules, Constitutions and Statutes of the Congregation of the Sacred Hearts of Jesus and Mary, and of Perpetual Adoration of the Most Blessed Sacrament of the Altar,” 1826 (French translation approved by the Good Father February 11, 1826).
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