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INTRODUCTION

In the introductory pages of the draft of the Rule of Life, the Commission announced the forthcoming publication of a "Cahier" which would provide the Congregation with a "foretaste" of the research done by the historical Sub-Com​mittee.

Here are the results of two and more years of work done on the archives of the Institute. In presenting this work to our readers, we would like to be brief since the pages which follow are numerous and the content rich.

The very purpose of this study, the angle from which we have approached it, and the method used have been, as it were, imposed by the composition of the Rule of Life, of which this study is the sub-structure. This point is well explained in the paragraph on "Criteria" found in the first chapter of this work. We suggest that our readers refer to it.

It is evident that the importance of the present work is not only its practical and immediate use in the project f or the "Rule of Life." Just as it seems imperative to base the Rule of Life on solid knowledge of the evangelical values integrated by the Good Father in our style of religious 41e in order to ensure continuity in fidelity, so it would seem desirable to provide for the whole religious family of our Congregation the benefit of a personal and direct contact with the very thought of the Good Father and also with the spiritual and religious tradition of the primitive communi​ty.

This is why, as you will see, we have increased the number of excerpts, especially of the Good Father's corre​spondence and that of his first followers. If this risks being tedious, the disadvantage is quickly outweighed by the cer​tainty that the life, thought and action of the Good Father as well as that of the primitive community present aspects, characteristics and principles which are none other than the Gospel assimilated and lived in various personal instances and general situations.

We have reduced to a minimum the section on interpreta​tion in Chapters II and III. The reasons for this are given in the first Chapter, but it was absolutely necessary to present the excerpts, to situate the texts. The choice itself already constitutes an interpretation. This is why, especially in Chapter III, greater coverage is given to relationships which are not so much interpretations as explanations destined to give the excerpts their value as "Witnesses."

Finally, this work is not a synthesis in the strict sense of the word, but rather an essay. We do not pretend to have said everything nor the final word, and there are aspects even which, because of our concern about length, have not been inserted. It seems to us that what has been said is solid and acceptable and, in certain respects, conclusive.

The Historical Sub-Committee of the Rule of Life Rome, 1970

I. 
BASIC OBSERVATIONS

1. Reasons for This Study

1. A religious community that wants to survive must be conscious of the validity of its providential vocation. Now, this vocation is an historical reality; that is to say, it is expressed and realized by developing during a precise time in history. To be known adequately it must be studied in relation to that period of history.

2. In the historical process of its life, there is a moment of special importance for the study of its providential value: the moment wherein the community appears in the life of the Church. In fact, it is then that the providential vocation is seen for the first time; that it is lived with greater fervor, greater fidelity, and that it produces, for the first time, the phenomenon of "communion."

3. Let us emphasize the fact that recourse to history is not suggested by an out-dated infatuation for what is old; it does not aim at an archeological restoration of the time of the Founder. On the contrary, it is dictated by the demands of adaptation to conditions which have changed with time; it is a question of being faithful to the traditional reading of the Gospel which has created and can maintain religious communion today.

4. Reference to history, therefore, is not made independently of the "supreme rule of all religious life' '-the Gospel. Quite the contrary, it is its primary application. The Gospel is not a mold reducing everything to uniformity, but it is Christ Himself whose inexhaustible example lends itself to all forms of communion. 

To read the Gospel as a communion of life means necessarily to respect the traditional manner of reading it, adapting it to our times and thus discerning its permanent value.

5. These are the reasons for this recourse to history and to the Founder in particular.

2. Difficulty and Possibility

6. No serious person would consider recourse to our history an easy thing. Surely, documents are not lacking. Anyone who has read, even hurriedly, the "Repertoire of Sources" published recently by Father Amerigo Cools, can realize the great wealth of our archives. That these have not been entirely exploited and exhausted should not surprise anyone.

7. The only satisfactory biography that we have of the Good Father from a scientific point of view is the one written by Antoine Lestra; but he limited himself to "facts and events" without attempting to study the Founder's spirit.

8. For a hundred years, other studies, some of which have been published, have tried to grasp the spirit of the Good Father. These are interesting works remarkable for their filial piety, but, in our opinion, their inadequacy lies in the method adopted by the authors. Stimulated by the perspective hope of the process of beatification for which a dossier had to be prepared, they chose texts according to a schema suggested not by the facts themselves, but by an unconscious image of the Good Father adorned with all the Christian, theological and cardinal virtues and their principal extensions. However, in the exact measure in which these excerpts were separated from their historical context, it became difficult to explain the function of these different virtues in the real life of the Good Father as well as their relationship to one another. Furthermore, by the very fact that a choice of texts was being made, the historical reality became disconnected and their re-composition could only result in giving a stereotyped spiritual portrait of the Good Father. In this regard, the method and the criteria should have been otherwise.

9. It should be understood that the research done on our sources and their application was a gigantic enterprise which could not be achieved before the General Chapter. The work was well under way and even quite advanced, but we could not skip any of the procedural steps.

10. Nevertheless, we believed that without jeopardizing the accuracy of subsequent writings, we could offer to the Congregation right now a glimpse of the most evident traits supported by documentary evidence regarding the characteristics of the Good Father as well as those of the Community he founded. In the work of drafting the Rule of Life, it was precisely these traits that provided us with sound, indispensable orientations because they conformed to historical tradition.

11. We would have liked to present them in a less dry, less abstract manner, more visibly in harmony with the whole historical background. In taking them out of context, we ran the risk of disfiguring or misrepresenting them to readers who were not too well informed of the facts and their development. We thought nevertheless, that on the one hand, the urgency for the Congregation to return to its origins justified the risk, and on the other hand, the general knowledge of the spirit of this period in history greatly diminished it.

12. So, conscious of the limitations mentioned, and at the same time convinced of the urgency of this project, we decided to present an incomplete work. We were confident that our readers would appreciate the value of these pages.

13. In any case, despite the handicaps and limitations we pointed out, it seemed to us that our presentation was sound enough for its contents to be considered valid and reasonably acceptable.

3. Method

14. Above all, we had to verify the action of the spirit in the person of our Founder and in the contemporary generation of the foundation.

15. We did not believe that we could produce an edifying account if we separated the authentic virtues of the persons from their real human context; this could surely have compromised the truth.

16. We thought that the foundation of a Congregation was a providential event; and so also was the subsequent existence of the Community. We thought too that if this Community had a right to exist, it had the right also to form for itself an adult consciousness of the foundation of its spiritual values. Significant or insignificant, these values are ours, bestowed upon us by Providence since our very beginning; we also have the right to know them.

17. To gain this knowledge, the first step should be a serious study of the documents. By this we mean a critical study, comprising all the classical procedures of historiogra​phy: research and classification of documents, criticism of authenticity and sincerity, date and place of composition, etc…

18. To read our texts in their objective significance, it was necessary to place them in their historical, social and religious context. To proceed otherwise would be to give them a personal interpretation and deform their original significance. Clearly, this meant that we had to be very conscious of the atmosphere of the Reign of Terror, especially in Poitiers, the Concordat in Mende, the Empire and the Restoration in Paris, etc…

19. In the research on the spiritual profile of the Founder as well as the fundamental evangelical values of the primitive Community, we had to rid ourselves of all pre-judgments which might have led us to seek, in the documents, a confirmation of some pre-established theses. We shall let the texts speak as objectively as possible.

20. In the elaboration of the schema itself, we followed the suggestions found in the documents and their immediate historical context. Regarding the evangelical values, we followed as much as possible the chronological order of their manifestation in the life of the primitive Congregation.

21. In our present phase of the investigation, we have minimized interpretations and have limited ourselves to establishing the most salient and reliable facts. To attempt a correct interpretation would have required a more complete preliminary study of the documents and also of the spiritual trends affecting them.

4. The Good Father's Writings

22. The Founder's writings preserved in our archives and those of the Sisters form a significant sum of nearly 2,300 pieces. If we exclude the official documents-some 200-such as petitions and circulars and a few sermons-6 in all-, most of these writings are letters, postscripts and short notes, the majority of which are addressed to members of the Congregation-2,150 in all.

23. The official writings are known in general so it is not necessary to consider them now. As for the sermons, there is one of doubtful authenticity, two written certainly before the Good Father's ordination to the priesthood, one eulogy, one mission sermon on final impenitence (1794) and one on faith (date unknown). And this is all.

24. In the correspondence we do not find, strictly speaking, letters of spiritual direction or letters containing a carefully elaborated "spiritual doctrine." They are mostly communications of a religious superior imparting administra​tive directives aimed above all at maintaining good relation​ships with and in a rapidly-growing Congregation.

25. Nearly all these letters, averaging about one per week, seem spontaneous and hastily written during spare moments snatched from countless activities. Their style is simple, friendly and direct; totally void of self-complacency and without any pretense of self-seeking. The Good Father, mainly out of prudence, destroyed much of the corre​spondence addressed to him. Could he have thought that his own letters would be preserved so carefully! Probably the explanation for this may be found less in Father Hilarion's passion for documents and records, than in the instinctive and wide veneration for the Founder which was evident from the very beginning. On the back of a letter to Father Hippolyte Launay dated Saturday, April 15, 1807, we read this anonymous annotation: "Letters of the Good Father and the Good Mother to be kept as relics."

26. Whoever would like to find in these letters the confirmation of a "spirituality"-in a theological sense or even of an intellectual order, would no doubt be disappointed. Perhaps this is why we have given them only relative attention until now. Then too, they have no literary merit. But to anyone who wants to know the human and spiritual personal​ity of the Founder, his spirit and his idea of the Congregation, these letters are, indeed, very valuable. Their very spontaneity really assures perfect clarity which at times is most remarkable.

27. These writings as a whole represent the nucleus of our documentation; this is what we have studied most in detail.

28. The present work does not pretend to be anything but a sketch-a simple and, at times, a rather rough sketch- of the spiritual profile of the Founder and of the growing Congregation; but these traits correspond to the objective reality and, we hope, will be confirmed and better explained by what follows.

5. "Peripheral " Documentation

29. By this we mean all the documentation, mostly manuscripts of the era which concern, in some way, the Good Father and the primitive Community.

30. It is understood that we cannot catalogue these documents even briefly. Whoever would like to have an idea of them would do well to consult the "Index of the Sources" published by Father Cools, as already mentioned. Whereas the letters of the Good Father are contained in 5 large volumes, the peripheral documentation would fill 22 of the same format. To this must be added a good number of manuscripts which have not been classified as yet.

31. This accumulation of thousands of pages has been examined attentively page by page, piece by piece. Most of the manuscripts have been read in their entirety. Whenever our criteria called for it, careful notes were made and classified under well-defined titles or at least catalogued and numbered in the archives.

32. We have paid special attention to the correspondence of several members of the primitive Community with the Good Father-even if certain among them left the Congregation later on-, of his friends, some of whom were very prominent people of his time, of his penitents, of his pupils in Picpus, etc... . We shall not take time to prove that our knowledge of the Founder might have much to gain by studying the contents of these documents; in history, the least bit of information can be valuable.

33. From our point of view, the correspondence of the first brothers and sisters with the Good Father is of special interest. This is what we shall use and present as testimony in the third part of this study: "Characteristics of the Primitive Community." In fact, there might be an interesting correlation between the thought and the will of the Founder, such as these are expressed in his official writings and letters, and the reactions of his disciples as revealed in their own letters. In these reactions, in the questions they pose, in their own personal problems, we can realize to what extent they understood the Good Father's thought and how they lived the ideal religious life as he proposed it to them. In fact, throughout this correspondence, the real concrete and visible traits of the primitive Congrega​tion are perceived.

34. Do not be surprised that the Good Mother's writings are not used in this work. There are several reasons for this: the first is that our main objective is the Good Father; second, a careful and attentive reading of the first volume of the Foundress' writings seemed to reveal a convergence of their views on the Congregation; finally, because we think that in the future a similar study of this exceptional person- that the Good Mother really was-should be undertaken. The inter-dependence of these two elite souls would certainly justify it.

6. Phases in the Life of the Good Father (Remarks)

35. We cannot think of writing a new "Life of the Good Father" at this time, and we suppose that our readers are aware of the biography written by M. Antoine Lestra. However, it seems necessary to point out the principal phases of Father Coudrin's life which progressively reveal his profile. Character is a complex reality which is not manifested adequately except in the course of its development in time and space, with all that these two factors contribute to condition the mind, and it is expressed completely only through its reactions to concrete circumstances in an individ​ual's life. To discover character, one must read the facts, taking into account this specific phenomenon. The Good Father's biographers have practically ignored this; therefore it seems necessary for us to draw this fact to the attention of our readers. Working in the light of these facts, we hope the texts that are going to be cited will be more forcefully presented and that from them will emerge the highlights of the spiritual development of the Good Father.

A. The Divine Call: (1788-1792) from 20 to 24 years of age

36. We can say that until 1790 nothing leads us to suspect an extraordinary vocation in the seminarian, Peter Coudrin. Before this time, being a member of the clergy meant establishing oneself in a very definite social situation which offered apostolic activities as well as special personal advantages.

37. Peter Coudrin, son of a prominent family in Coussay-les-Bois, had begun his theology in 1788. He knew that he was the object of undeserved special privileges, and he was rather preoccupied that eventually, because of him, his brothers might be deprived of an education to which they had a right. Therefore, he paid for his lodging in Poitiers by tutoring the children of a well-known local businessman, thus lessening his father's expenses. He was a devout seminarian, studious and esteemed by his superiors. He did not belie his family's Christian traditions. Hopefully, he would become a good priest like so many others of all times. However, the circumstances of the Revolution revealed his truly remarkable character.

38. April 3, 1790, he was ordained sub-deacon. This event would not be significant if it had not been for what immediately preceded it. Just before the meeting of the "Estates General," he received the news in Poitiers that the loss of a lawsuit had improverished his father. Thus vanished the possibility of an assured income from the patrimonial title required by law, and his future ordination became uncertain. But this did not cause him to give up his vocation. He studied during vacation, and when classes resumed in November 1789, he won a scholarship which enabled him to lessen his family's financial burden. Later, the intervention of a vicar general probably saved the situation. He influenced two prominent men of Chatellerault to guarantee the income necessary to secure the Good Father's canonical title for ordination. The new sub-deacon was really poor.

39. Since November 1789, the confiscation of Church properties left poor seminarians no other option than to become civil servants.

40. Religious life? It remained definitely suppressed from February 13, 1790, and even though the law had not been enforced, such a course of action was unthinkable. What was even more serious, in this regard, was the spectac​ular downfall of the institution itself-from within-, a downfall which brought to light the process of disintegration which had been going on for a long time.

41. When Peter Coudrin was ordained deacon on December 18 of that same year, the horizons of the revolutionary storm were far from clearing up; on the contrary, tension and confusion were increasing daily. On July 12, the National Assembly had voted in favor of the Civil Constitution of the Clergy, and while Rome remained silent, the clergy was very much divided; schism was imminent.

42. From December on, the constitutional oath was required. During the first months of 1791, acts of submission by ecclesiastical officials followed one after another; but nearly all the bishops, the theologians of the Sorbonne, and some of the clergy refused to take the oath. The Papal Brief condemning the Civil Constitution finally arrived. Thus, a state of schism was definite.

43. On June 3, the Roman document was published in Coussay. On the 9th, a degree was issued denying civil rights to those who were propagating the document. The young deacon who remained faithful to the Papal Brief was obliged to go into hiding. He sought refuge with the Abby Fillatreau, pastor of Saint-Ustre, fifteen kilometers from Coussay. It is evident that he did not hesitate to take a stand and the anti-Jansenist and anti-gallican formation he had received in the seminary from his Lazarist teachers began to bear fruit.

44. Meanwhile, in Poitiers the atmosphere continued to be obscure. February 28, 1791, the first constitutional bishop was ejected; he took office on April 10, but died on the 22nd. In September, his successor was elected; he was consecrated on October 22. The number of those who took the oath increased in the diocese: 256 of the 376 pastors and 84 of the 127 associate pastors took the oath. To avoid being subject to the law, the Lazarists left the seminary. The deacon Coudrin did not want to continue his studies in an institution now controlled by the constitutionalists.

45. The Revolution, rather social and economic at the outset, soon erupted into an acute religious crisis which not only compromised relations between Church and State, but also put the faith of priests and people to a severe test. All seemed to crumble; everything was to be feared.

46. There were many reasons for Peter Coudrin to hope for better times. However, pressed perhaps by the events, he decided to prepare himself for sacerdotal ordina​tion. Having obtained letters of recommendation from the Abby de Bruneval, the Vicar General of the legitimate bishop who had emigrated to Switzerland in September 1791, he left for Paris in February 1792 in search of a bishop, who had not taken the oath, to ordain him. He was ordained a priest on March 4th.

47. Because of the scarcity of documents, it is difficult to really have an idea of the new priest's state of soul at this time and during the retreat made soon after in the Capital City. Nevertheless, we know that he sang a High Mass in Coussay on Easter Sunday, April 8. At the end of the liturgy, instead of reading the prescribed text of the local authorities convoking the citizens of Coussay for the election of the constitutional pastor, he made a courageous declaration which, in this circumstance was regarded as a provocation and he was obliged to leave Coussay the same day. He sought refuge at the Chezeaux farm and soon reached Poitiers where the Vicar General invested him with full powers. Finally, he retired to the Motte d' Usseau.

48. His vocation appeared to be a strong and courageous decision, in a time of insecurity and of weakness among many of the clergy.

B. The Experience of the Motte and the Apostolate during the Reign of Terror 1792-1795 (Age 24 to 27).

49. In the beginning, simply because of its distance from Coussay, the Motte offered him sufficient security. But, after a while, for some unknown reason, his presence there began to be dangerous for himself and for the couple, Maumin, who were sheltering him. Perhaps this was due to the violence prevailing in Coussay after his departure, and also the harrassment to his family, including his aged parents who were brought before the authorities of Chattelerault, with great danger to their lives. Since the Motte was located only eight kilometers to the North-East of the town, he was convinced that the public officials had been informed about him and his whereabouts, and this caused him to believe that he was in imminent danger.

50. The fact is that, in agreement with his hosts-who were also his cousins-, he feigned a departure. The following night he returned to the farm and for several months lived hidden in the attic. It was now the end of April or the beginning of May, 1792.

51. France had been at war with Austria since the 20th of April, and the revolutionary spirit was now unleashed against the priests who refused to submit to the Civil Constitution of the Clergy; they were considered accomplices of the enemy.

52. The news which reached the fugitive Peter Coudrin always with some delay and exaggerated by public rumor, was becoming more and more alarming. June 15, in Poitiers, the Daughters of Wisdom were expelled from their hospital for incurables…. August 16, it was said that the parish​ioners of Thure-two leagues (five miles) from the Motte- who wanted to retain their legitimate pastor, had to withstand the assault of the National Guard. Then, blow followed blow; the declaration "country in danger" (August 11), the impris​onment of the king (the 13th),-two facts profoundly affect​ing the minds of the people-reached him. This was soon followed by the news that in Poitiers the Comité had ordered the imprisonment of all the priests who had not taken the oath, August 31... . By September 10, Peter Coudrin must have heard about the massacres in Paris, the installation of the guillotine at the Pilori Place in Poitiers, the proclama​tion of the Republic, the meeting of the Convention, and the promulgation of ail the Legislative Decrees which the king had vetoed.

53. Father Hilarion reported that by the end of Sep​tember, Father Coudrin thought he was the only priest left in France. This presupposed that he had learned also of the mass emigration of the "insubordinate" priests.

54. He had no illusion about the duration of the crisis. When his cousin Maumin reported the rumor that Bouille was approaching Paris with an army to liberate the king and re-establish the ancient regime, his reaction was strong: "…no schism has lasted less than 10 years."

55. The solitary life he was leading in a wretched hovel without air, the immobility during the day so as not to make his presence known, the food which was nearly always cold-all this was a great trial for his robust body. "At the end of September, I had become so dehydrated, so thin, that my stuck to my bones," he admitted afterwards.

56. In these circumstances, his mind was not inactive; he prayed; his habitual prayer was the prolonged celebration of Holy Mass every night-a prayer which was for him the source of an unalterable peace. He also read the History of the Church; he suffered to know that the faithful were without shepherds. This is all we know of his spiritual activity during these five months, and to us it seems little. Truly, this experience at the Motte signified something really new and decisive. In 1829, he wrote to Sister Françoise de Viart (daughter of the owners of the chateau): "Our years advance; the attic of the Motte might soon be absolutely necessary for me. How happy I would be to end my career there where I began it."

57. When we visit the grottos of Marmoutiers near Tours, of Subiaco, of the Hermitage dei Carceri near Assisi, of Bethlehem and of Nazareth, we get the impression of being in the presence of powerful structures which have produced a strong and widespread impact upon the life of the Church. Proportionally, the seclusion of the Motte had similar significance for the Good Father. In this attic, a mysterious force was born; it led the young priest to leave his hiding place at the moment when all situations seemed to lead to the Reign of Terror. This same force would guide and accompany him throughout his life and by its fruits we can rightly evaluate it.

58. From a historical point of view, we do not believe that we should attach too much importance to the retreat following his priestly ordination; the documents do not imply this. But we think the Founder's true mission, his "career," as he called it, began in the attic of the Motte.

59. Waves of persecution remind us of the Christians of the early Church. We believe that the reading of the legend of St. Caprais (October 20, 1792) inspired the Good Father to become a new "witness."

60. In spite of the insistence of his cousins and the reasons they gave for his remaining in hiding, he decided to leave. In a very valuable document, Father Hilarion quoted these words which had just been spoken by the Good Father, "When I finally left the Maumin's, I prostrated myself at the foot of an oak tree not far from the house, and I offered my life to God. I lad become a priest with the intention of suffering everything, of sacrificing myself to the Good Lord and, if need be, of dying in His service. However, I always lad the presentiment that I would escape…." On this 20th day of October, 1792, Father Coudrin began his long wandering as a pastor of souls.

61. The first fruits of this experience of the Motte appear in the epic which now unfolds. They are its natural continuation and confirmation.

62. At this time, the first trait of his spirit was undoubt​edly the determination to live continually and miraculously in the hands of Providence. He traveled in all directions across the countryside and through the by-ways of Poitiers without ever being stopped by the police, for whom he became a kind of phantom, present everywhere, yet elusive.

63. He displayed an intense apostolic activity. He celebrated Mass for the faithful, heard confessions, blessed marriages, took Communion to shut-ins, administered to the dying, converted revolutionaries, undertook the spiritual direction of more than 900 persons and brought about the reconciliation of schismatic priests. At such times, plans were superflous! He lived day by day, being totally available to the faithful, fulfilling with unequalled zeal all the extra missions confided to him by the diocesan authorities.

64. Undaunted by risks, he preached whenever there was a group of the faithful before him; and because of the circumstances, his preaching attained a new original style free of rhetoric and oratory. The people remarked: "He does not preach like others." He lad no time for carefully structured sentences nor for painfully prepared sermons. He prayed very simply and then spoke his prayer. Very often he developed the same theme: the merciful love of God, and everyone felt that his words had a certain "something" which touched the heart deeply. These sermons, devoid of all literary elegance, because an instrument of conversion everywhere.

65. His meekness and serenity evoked general admira​tion and, if a few of his confreres were alarmed by his daring courage, nevertheless his fearlessness enabled him to render all kinds of services and face all situations. They even accused him of temerity and of endangering the lives of those still in biding. But, courage which is synonymous with confidence in Providence was always, in his opinion, a necessary virtue for an apostolic man.

66. We can affirm that the intensity of this experience, prolonged during the Reign of Terror and during a part of the Directory, marked him with this "pastoral" quality which became his essential trait.

7. Initial Drafts of the Foundation: 1795-1802 (27 to 34 years of age)

67. The conviction that le was the object of God's mysterious design remained with the Good Father throughout the Reign of Terror. At the end of April or in May 1794, he was at Oleron Street in a house where "several devout women (…) lad assembled to serve God" and lad dedicat​ed themselves to apostolic and charitable works. Documentation justifies the conclusion that since 1793 he must have seen in them a beginning of the realization of his plan.

68. Mile. Suzanne Geoffroy, the Superior of this small group, did not live usually at this meeting-house. It was probably Father Coudrin's initiative that caused the group to grow, and with the help of other priests, the scope of their activities increased. It became known to the public as the "Society of the Sacred Heart of Jesus Christ." In February 1795, the group established itself at No. 14, Moulin-a-Vent Street.

69. Mlle. Geoffroy bad ideas and special plans for the Society. However, its structure and organization were inadequate. As a whole, Father Coudrin respected the Rule, but he deliberately led several of the Associates, who lad taken him as their spiritual director or confessor, towards religious life.

70. Meanwhile, be continued his priestly ministry in Poitiers; for after the Reign of Terror, the Vicar General lad entrusted the parish of Saint Radegonde to him. Perhaps his natural timidity, certainly his respect for persons,-le was the youngest priest of the Society-, and above all, the will not to anticipate the designs of God, made him remain in the background for two years. In March 1797, the Society transferred its headquarters to "Plan St. Pierre."

71. A first decisive step taken by Father Coudrin was the interview be lad with Mlle. Aymer de la Chevalerie-the future Good Mother-, his penitent since November 1794, and a member of the Society since the latter part of February or March 1795. In this interview he perceived a providential sign. At his suggestion, Mlle. Aymer invited several Asso​ciates of the Society to form a union which at first was entirely spiritual, but soon was transformed into a life style. These were the Solitaires.

72. A second decisive step was taken at the end of September. A group of Solitaires, with Mlle. Aymer as Superior, was transferred to a house purchased in June at Hautes-Treilles Street. After several weeks, the other members of the Society followed. On August 25, the Solitaires made resolutions of poverty, chastity and obedience.

73. Father Coudrin followed the Solitaires to this house and assumed its direction together with Mother Henriette Aymer. Freed from the ministry of St. Radegonde, he worked to recruit followers.

74. This was a period of groping, with no vital contact with the experience of traditional religious life. It was, however, a source of inspiration to them precisely because they wanted to restore it.

75. But the inevitable conflict produced by the exis​tence of a group within the Society itself became, in spite of everyone's good will, a real hardship. Tensions resulting from such a situation lasted three years.

76. The Good Mother began to have visions and supernatural communications, but the Founder subjected her to severe trials for at least five years before giving them any consideration. It is difficult for us today to judge the nature of these phenomena; however, the Good Father finally started to give them some recognition during Advent of 1800 and thereafter.

77. Meanwhile, attempts were being made to live a true religious life. Perhaps at the beginning of 1798, the Good Father formulated a "Rule" wherein tentative plans seemed to emerge. The prologue was remarkable for its simplicity and its evangelical spirit: "God, Who caused us to be born Christians, bas called us to sanctity; so it is not presumptuous for us to tend towards it. We need a guide, a model, a protector. In Jesus we find everything: His birth, His life, and His death-this is our Rule. His Divine Heart will be our refuge in exile, the solitude wherein we will often withdraw that He may deign to speak to our hearts. God is our Father, Jesus our Spouse, the Holy Spirit our light, the Blessed Virgin our Good Mother, the holy angels our guardians, St. Joseph our patron. Jesus was born of a Virgin; his preference for virginity makes us embrace it. He was born poor; we want to live poor. He lived in seclusion for several years; such is our plan, unless He makes known to us that this is not His Will. Devotion to the Sacred Heart, humility and meekness shall be the fundamental virtues of the Congregation." The prescriptions of the Rule follow.

78. At the end of 1798, a small leaflet published by the Trappists of La Valsainte (Switzerland) reached the community. It explained the austere life of the Trappists in view of awakening possible vocations. The community-in​formation, in its desire for a radical donation of self to God, adopted this style of life in the beginning of January 1799. Experience soon proved it to be incompatible with the demands of apostolic activity and teaching. While keeping a certain austerity, the style of life continued to be modified until it assumed a new form at the time of the approbation of the Constitutions in 1814-1817.

79. In December 1799, the Solitaires adopted a white habit. After his first fruitless efforts, the Founder recruited his first two followers in the Spring of 1799: Bernard de Villemort and Joseph-Hilarion Lucas, who, on May 31, made his First Communion at the age of 17.

80. June 1800, diocesan approbation was requested. The Vicars General responded: "We approve wholeheartedly this Association which is so determined to make the Gospel and its precepts and counsels loved." Consequently, the Good Father was named Superior. In September, the Good Mother was named Superior for life. On October 20-this date is to be noted-she and four of her companions made their first profession according to this formula: "I consecrate myself today in a special manner to the Sacred Heart of Jesus Christ, and make the resolution to live for a year in poverty, chastity and obedience, in a spirit of acceptance, resignation, immolation, to do in all my actions whatever seems most perfect, desiring by my fidelity to these resolutions, to appease God's wrath and satisfy His justice; but I have no intention of making myself guilty of any sin, even venial, by failing to do so." In the same ceremony, the Good Father and his first two companions, Bernard and Hilarion, also made resolutions.

81. Notice that the Heart of Mary was not mentioned either in the Rule or in the formula of vows, but her Small-Office was recited daily. Hardly two months later, however, it appeared in the Founder's formula of profession on Christmas night.

82. During Advent, the Good Mother gave her message on the "Four Ages," the "Four States," as indicated by Sr. Gabriel de la Barre, and on the name of the Congregation: "Zealots of the love of the Sacred Hearts of Jesus and Mary, Perpetual Adorers of the Heart of Jesus in the Most Blessed Sacrament of the Altar…."

83. February 1801, eight days after the solemn profes​sion of the 2nd, the group separated from Mlle. Geoffroy's Society of the Sacred Heart, and the new community became autonomous.

84. When the Founder left Poitiers for Mende on May 3, 1802, the Congregation was founded. Spiritual and religious structures were solidly established on the combined charisms of the Good Father and the Good Mother. What was essential had been said. Decisive options lad been taken. The only thing that was missing was the final approbation of the Church.

II. 
THE GOOD FATHER

I. The Good Father's Personal Vocation

85. An examination of the he and the writings of the Good Father taken in their entirety revealed the characteristics of his "personal vocation." Certain qualities in particular came to the fore.

86. The Good Father was an excellent student of theology, though he was not a theologian in the academic sense. He was a man of prayer and intense spiritual life, but he was neither a mystic nor a visionary. 

His writings indicated a vigorous spirit which drew its sustenance from meditation on Scripture and from life's experiences; but he did not seek to outline a systematized spirituality of his own authorship. As priest and as Vicar General (of Troyes and Rouen), he demonstrated a pertinent knowledge of canon law without the rigor of a canonist.

87. The role of pastor best identified the spiritual personality of the Good Father. From the beginning of his vocation he was drawn toward the preaching ministry which he exercised from the time be began his sub-diaconate. The Revolutionary environment developed in him even more a zeal for direct service to the community of the faithful. Throughout his life he dedicated a considerable part of his time to the care of souls.

88. In his mission of Founder of a new Congregation, the Good Father was occupied with "serving the broader community" and striving to accomplish the work of God in it. The Congregation he founded was an Apostolic Community in the most comprehensive sense of the term. From its origins, his Congregation was caught up with a spirit of serving the most urgent needs of the Church. At the time of the foundation, these needs centered on evangelization and the formation of the clergy. In the development of the community through the years, the horizons became more and more expanded. Significantly, the Good Father never limited his activity to serving only his own religious community, although his own Congregation was, of course, the object of his first concern and the one to which he dedicated his chief energies. He was neither petty nor narrow and could never be described as having a parochial spirit.

89. Are we raising a barrier? Perhaps. However, we feel compelled to point out that the spirit of service was the fundamental aspect around which the whole spirituality of the Good Father was built and shaped.

90. We shall now attempt a closer scrutiny of the dominant factors in the spiritual character of the Good Father and in that of the Congregation he founded. It is often difficult to distinguish the two entities adequately since many traits of the Founder were extended to his Community while characteristics of the Community found their explanation in the spirit of the Founder. In order to attain a comprehensive view, the two elements will first be looked at separately.

91. We shall now consider the Good Father's personal qualities. His formative influence was by no means the sole factor determining the character of the new Congregation. The prevailing spirit of any community is the result of input not only from its Founder but from all its diverse members in varying degrees. From its very beginnings, the Community undoubtedly had personalities whose influence left a more or less profound impression upon the historical development of the Congregation. In the first place after the Good Father we must place the outstanding personality of the Good Mother. At times it is difficult to distinguish their special spheres of influence. Naturally, in the male branch of the Congregation, the Good Father's personality was the more decisive in determining the living spiritual character of the Community. It was from his guidance and influence that his Community derived its marked and lasting traits.

II. Divine Providence, the Underlying Devotion of Faith in the Early Congregation

1. Testimony of the Good Father's Writings and Their Circumstances

92. Evidence of Faith in God and in Divine Providence permeated the Good Father's writings. His references to God and to Christ were continual. Notes or letters without mention of the Holy Name were the exception. "God" or "Good God" are found in 721 documents; "Lord" in 205; "Our Lord Jesus Christ" in 167; "Jesus" in 141; "Sacred Heart" in 104; "Sacred Hearts" in 104; "Providence" in 75; and other sacred synonyms in lesser numbers. These constant references to God must necessarily have sprung from that same faith which forged the Founder's deep spirituality. 

Expressions of faith in every age are conditioned by contemporary history. Contemporary to the Good Father and the early Community was the Napoleonic Era, specifi​cally the French Revolution, followed by the Restoration, and then by the July Monarchy.

93. During this deeply agitated period the crisis in France was critical. Traditional economic, social, political and religious realities were inverted. Then, following the confusion of a decade of revolution, new forms of uncertain​ties set in. 

The Good Father's response to these continuous up​heavals was to turn to God with profound trust in His Providence, especially for the founding of a new religious Congregation.

94. Suffering from the political turmoil of the times was not all. This was surpassed by the suffering which arose from within the new Community. First of all, rapid growth both in numbers and in works kept the new religious family in a state of continuous financial strain. Of necessity, young and still incompletely formed religious had to be placed in positions of authority and responsibility. Their far-reaching decisions were not always marked by wisdom, and this resulted in further stress. Also, the lack of sufficient forma​tion in the religious state often resulted in failure in persever​ance. These conditions disturbed both the Founder and the new Community. 

Finally, the grim spectre of ill health and death was ever present, (During the Founder's lifetime, 47 religious men and 380 religious women died-more than 10 per year-: an enormous proportion considering the size of the Commu​nity), which made everyone conscious of the insecurity of the things of this world. These many burdens weighed heavily ,on the Founder; but they bound him still closer to God in Faith.

2. God, as He Appeared in the Good Father's Writings

95. The Good Father's reliance on Divine Providence took its origin from his solid Christian upbringing and increased during his seminary training. He learned to see the hand of God in life's events and looked to Him as the Master of souls and of the world. For the Good Father, God's Providence guided the history of humanity and of the Church.

96. The stresses of the times reinforced the Good Father's faith and trust in God's Providence. His experience with human limitations and frailty, rather than discourage him, developed in him an attitude of continuous recourse to God. He was a man of action, but he was not deceived into trying to solve problems by feverish efforts. Through trust in Divine Providence he found the secret of fecundity and success. For the Good Father, work was a stewardship to be carried out faithfully according to the designs of God's Providence, without presuming to anticipate the Divine Will.

97. In the Founder's writings, there were repeated references to the goodness and mercy of God as the "Source of all Consolation" who "has pity on us" and who loves us as we are. His frequent reference to "the Good God" was by no means a routine formula. It was rather the way which best expressed his understanding of God.

98. In the Good Father's most frequently recurring phrases, he indicated Divine Providence and the Goodness of God as the origin of all the Divine decisions governing our lives, and of all the natural gifts we receive. "The 'Good God' gives us His grace, His blessing; He sustains and guides us during our life. He accomplishes His work in us and through us. From Him come health and sickness, joy and sorrow, success and trials." Let us look at a few texts.

99. As a youth of 20 (1788), he wrote to his father from Poitiers: "Troubles are many here on account of the convocation of the Estates General. If there are so many calamities, it is only because the sins of men have become as numerous as the grains of sand in the sea and God punishes as He pleases. Let us adore His Will and we shall still be happy." (BP. 7) It was this Faith and Hope which guided him during the Terror several years later.

100. In September 1803, he wrote from Mende to the small community of Poitiers, recommending to the Superiors solicitude for their Brothers and Sisters. "Please take care of them all. The Good God wants us to realize that He is our Father and we should not misuse the good things He gives us." (BP. 129)

101. In November to the same Community which was under pressure of a very difficult economic situation: "Dear friends, ... the Good Master to Whom we belong is the only One Who can help you because I see more than one kind of suffering for you all. However, the Good God often miraculously multiplies our natural resources, and this strengthens my faith that we are His children." (BP. 138)

102. August 1804, to one of his first followers, Sister Gabriel de la Barre, Superior of Poitiers, in a tone of spiritual confidence which was not too frequent with him: ... "I live only to bind together at a great price the work of the Heart of the amiable Master Who showers me with favors. Even if I am ungrateful, He still loves me, and I feel that He will love me always; yes, always. It would be impossible for me to write to you of His immense power within me … Love Him without measure and I tell you that nothing will separate you from Him. Whether they persecute you or not, let us be children of the Cross. Let our hearts burn with desire for that immolation which He demands or permits, and all will go according to Hill Will Which I adore and hope always to adore." (BP. 192)

103. September 1806, to Sister Ludovine de La Marsonnière: "Dear children, it is so consoling to see that the Good God loves us in spite of our infirmities." (BP. 283)

104. October 1804, to Father Antoine Astier, Superior of the recent foundation of Cahors, commenting on the departure of two Brothers: "… I see the finger of God which afflicts us sensibly, but brings consolation in the same measure... ." (BP. 209)

105. January 1806, to Sister Gabriel de la Barre in a postscript: "May the Good God Who loves us so much, grant you all His graces." (BP. 254)

106. May 1, 1809, to Sister Gabriel, alluding to the pitiful state of the father of one of the Sisters: "God is so good in whatever concerns us that He will again soothe the sorrows which would otherwise be terrible for our best friends." (BP. 384)

107. 1812 or 1813, to an unidentified person who was experiencing a serious problem of conscience: "... The Good God loves you, I remind you, so begin again with a little more gaiety. You are where God has placed you. Remain there calmly." (BP. 451) 

108. September 1813, to Father Philibert Vidon, send​ing him an obedience: "Arm yourself with courage and in a very short time you will be happy and wise. The Good God looks with mercy upon you, and I would not underestimate the holiness of His ministry in you... ." (BP. 464)

109. April 14, 1817, in the Circular announcing the approbation of the Constitutions: "Our Institute, which began when the blood of the servants of God was flowing on the scaffolds, is now twenty three years old. Prodigies 0f divine goodness have been necessary to sustain amid the storms. The Lord has not ceased to shower miracles of His Providence upon us. He has led us, as it were by the hand. Each day we receive proofs of His protection. We have been preserved throughout the Reign of Terror. The persecution could not exterminate US, and during fourteen years of government oppression, by God's grace, we have been able to hide the existence of our Institute from a perfidious but astute police; and even conceal the communications with our diverse establishments." (ANN. 1960 n. 175)

110. September 20, 1824, in the Circular the closing of the General Chapter: "Divine Providence, whose views are always merciful, undoubtedly permitted the Holy See to defer until today the approval of the Rules of the First General Chapter…." (Ann. 1960, p. 208)

111. February 11, 1826, in the Circular presenting the new Constitutions: "For more than 30 years the God of mercy has not ceased to shower His blessings upon our Institute; but in the course of the past year, our Congregation bas received even greater proofs of Divine Goodness... . (BP. 1104; Ann. 1960, p. 223) 

112. The "Rule" of 1798 started with this sentence: "God, in allowing us to be born Christians, has called us to sanctity; so it is not rashness for us to strive for it.…" (BP. 2197)

3. Attitude toward God

113. The Good Father's manner of thinking about God which influenced his writing, as shown in the above excerpts, was also the motivating force which determined his behavior.

114. The Good Father strove to live in the presence of God, to work for His Glory, to adore His Designs, and to do His Will in all the most important and most decisive acts of his life. These acts were an apostolic activity full of initiative and sensitivity to providential signs. 

Christian hope sustained him in even the most contra​dictory circumstances. He felt that his most fundamental duty and that of his followers consisted in a spirit of Faith, Hope and Abandonment to God. 

He judged the charism of the Good Mother within this framework. He honored her, yet he did not substitute her charism for meditation on the word of God, the providential reading of events, respect for personal vocation, and submis​sion to the Church.

115. This frame of mind was difficult to sustain, especially under prolonged stress. It was not easy to be Christian and religious in revolutionary times. The Good Father felt the ever urgent need of Christian courage, of the "courage of the saints," as he repeated insistently in his letters.

116. Prayer was one of the most important expressions of the Founder's attitude toward God. His writings nearly always included either prayer of petition for the needs of persons, works, the community and the Church; or thanks​giving for favors received. His prayers became more and more absorbed with an ecclesial perspective rather than with personal perfection. The following texts illustrate this atti​tude.

117. March 21, 1802, to Msgr. de Chabot. The Founder, who wanted to work with his young community in the Prelate's diocese, told him: "God is so good that we have every reason to hope to be of some help to you. We might be of some use in the House of God in the sense that God often chooses the weak for His own purposes." (BP. 30)

118. December 16, 1802, to the Community under Sister Gabriel: "Console yourselves, dear friends, we have many trials but God so wills. He will draw His Glory therefrom. Let us submit to all and He will know well how to make us triumph... . Sometimes fearful, sometimes consoled; this is our situation before the Good God…. We must all live with uncertainties... . The Good God wills every​thing, so have great hope and confidence that He will do his Holy Will." (BP. 82)

119. May 1803, to Father Isidore David. After treating several details of Community life, he added: "Let us then hope all from the Good God, my children, and above all, courage and peace! If we begin like the saints, we shall, I hope, end like them." (BP. 110)

120. December 8, 1803, to the community of Poitiers, making known his apostolic affairs in the course of a pastoral visit: "God blesses my little sermons. On this my dear Mother's birthday, I felt altogether beside myself preaching before an immense crowd, including Protestants. Practically the whole assembly fell on their knees even before I began. Truly, God is a thousand times too good toe me who am so unfaithful. Pray, I beg you, that I do not become hardened. I do not forget anyone. I have my whole flock before my eyes and in my poor heart." He added: "Live, really live by the love of the Good God... ." (BP. l27)

121. May 17, 1804, from Paris to Sister Ludovine de la Marsonnière: "Let us hope all from the Most High; let us do all according to the Heart of the Good! God and our difficulties will disappear... . It is true that the Good Master Whom you serve will never forget you. He knows your weakness; He knows better than I what is; best for you and what can be most useful. I am sure you will not have more than you can bear…. There is nothing comparable to the peace of a good conscience. I am inclined to feel that the heart is very empty when God, and God alone, does not occupy a predominant place in it.…" (BP. 170)

122. June 7, 1807, to Sister Ursule Rouffleau: "In your sorrows, do not allow yourself to be too disheartened... . When we do our best, even if we do not succeed, it is God's Will. Let us adore and submit ourselves wholeheartedly." (BP. 312)

123. December 18, 1811, to Father Hippolyte Launay, exhorting him to keep informed by reading the newspapers, he said: "It is greatly to be feared that your school is not included in the decree of November 17. I exhort you to place your confidence in God." (BP. 435)

124. October 15, 1813, to Father Alexis Bachelot, whom he esteemed very specially: "My very dear Alexis, no doubt, you possess the holy love of God. Do not forget that you owe me a daily prayer before the Blessed Sacrament. Oh, how I would like to be wholly inflamed with love for my good Master Whom I serve so badly! Pray a little for both of us, dear friend, and ask those around you to pray for us also. I am always mindful of you and ask you to think like the Canticle: "In death and in life, God be praised." (BP. 465)
125. December 6, 1816, in a Memoir under the title of "Zealots": "Everywhere we meet unfaithful or lax Christians who forget all the duties of Christianity or accom​plish them very tepidly. Even expressions which lead to religious sentiments are banished from society. The secular words 'humanity' and 'philantrophy' have replaced the consoling words 'Christian charity.' We still hear respect for the Supreme Being spoken of, but what 'love of the Good God' means is little understood. Finding ourselves in such a milieu, we desire to bring men back to the love of Jesus Christ. Devoted to this good work by our vows, we must choose a title for ourselves which, in itself, can touch hearts and lead them to better religious sentiments which can make them understand that they should open their hearts to a divine flame and finally raise heavenward those glances which have for too long been lowered toward earth." (BP. 519; Ann. 1963, p. 220)

126. July 8, 1828, to the community of Mans: "I know well that you all pray for me. I say often to myself in prayer that if His mercy has chosen me to give you a state of life which makes you suffer, I trust that you will all go to Heaven. Never be discouraged... . Taste God in life's journey. He alone is good. His will is the only good. Outside of His Heart all is but bitterness. Say this to everyone; say it even to my brother-friends (the Father's Community). I feel that for myself all is nothing except to love God. Let us then live for Him alone and let us die out of the desire to please Him. This is true happiness." (BP. 1386)

4. Christocentric Devotion and Beatitude of Suffering

127. A first reading of the writings of Father Coudrin reveals one striking aspect: they are Christ-centered. The texts show a religious sensibility firmly centered in Christ antecedent to any devotional form. Even when he spoke of God, or the Good God, it is evident from the context that he was thinking primarily of Christ. 

The Blessed Virgin Mary without doubt held a privileged place in his piety; but she never displaced her Son, and the Good Father's references to Mary were relatively few in comparison to those of Christ.

128. The providence and goodness of God, so often referred to by the Founder, was a Providence revealed, operative and encountered in Christ. The mystery of Re​demptive Love which fulfilled its work in the Cross of Christ and which through it gave meaning to our suffering and to our whole life was the Good Father's great center of interest.

129. The Good Father's devotion to the Sacred Heart apparently developed subsequent to his total Christocentric devotion. The latter dated back to his years of preparation for the priesthood. His devotion to the Sacred Heart was a summarization of his perception of Christ and of the response that Christ's love exacts of us.

130. Among the Good Father's texts, one which deserves special mention is a sermon "on Suffering" dating back to his seminary days (1790). Although it was a work of his youth, no later documents implied a change of view from the sentiments it expressed. The sermon "on Suffering" was a systematic and extensive account of the advantages of suffering, and served as reference for a better understand​ing of later texts.

131. From the sermon "on Suffering": "Suffering is justified in the beatitude Beati qui lugent, quonium ipsi consolabuntur. (Matt. V. 5.)
132. "What a great doctrine, brothers! How strange it must have seemed to men of little faith! For such men, to be afflicted, humiliated, despised, persecuted was regarded as a misfortune. The real misfortune was their impatience... . Remain in your afflictions with resignation. Bear them with patience. This is the great art of lessening burdens. Therein is the order of Providence and the essence of Religion."

133. "Sufferings in themselves do not produce happi​ness. God does not take pleasure in fruitless tears. Suffering alone does not bring happiness. We must suffer in a way which merits being consoled. It is not enough to suffer with Jesus Christ, like the criminal who was crucified beside Him. We must suffer for Jesus Christ. We must suffer like Jesus Christ. The saints have suffered thus and that is how they turned the passing afflictions of this world into an eternal fullness of glory."

134. Part I; "We must suffer…."

135. "We shall be saved through Jesus Christ. He alone is the Way, the Truth, the Life. He alone is our Head, our Guide, our Model; we can walk in His footsteps only by carrying His cross. We cannot enter life except through the narrow gate. We cannot be His disciples except by renouncing the habits of 'the old man'... . Jesus did not come to the kingdom of Heaven except by the road of suffering. 'He had to suffer', say Scripture, 'in order to enter into His glory.' Weak human beings that we are, should we consider ourselves exempt?"

136. "Temporal prosperity is incompatible with the true happiness of men. Temporal goods are too weak to sustain happiness, and too corrupt not to spoil it. In labore hominum non sunt; ideo tenuit eos superbis. Prodiit quasi ex adipe iniquitas eorum, transierunt in affectum cordis. 

"…We must not blame poverty or mediocrity for the revolting excesses which dishonor the Christianity of our day. On the contrary, it is in this class of society disdained by the rich, scorned by the proud, rebuffed by ostentation that holy virtue seems to have found shelter. It is in such virtuous men that we still find morals, integrity, religion. Undoubtedly, among the poor we also find the weaknesses which are humanity's burden. Among them also we can see breaches of trust, since the burden of sin weighs on all the children of Adam. Nevertheless, it is the rich who display the excesses of sin in their worst form... . I do not say that the advantages of prosperity cannot be allied with great value... but I do say that this affiance is very difficult... ."

137. "O Father of Mercy, You alone know what is advantageous to us; You alone work efficaciously for our happiness. You are justly called the God of all consolation and it is in afflicting us that You best prove Your care of us. Your blows are graces; Your afflictions a source of happiness. Strike then, Lord. Afflict us in this world, but console us in eternity."

138. "Sin has introduced afflictions into the world; and from sin comes the obligation to endure its penalties. The first man left us a sad heritage and none of his children are permitted to renounce it. The greatest saints are obliged to suffer because they have been sinners... . God is just, and justice requires that He chastise us. But since God is just, His justice cannot inflict chastisements that are too rigorous…. To suffer is our first duty. It is a debt we have contracted upon being born. It grows every day of our life and must be paid until death. Blessed are we if the Savior wills to abolish the decree of our condemnation by attaching it to His Cross!"

139. "Is the disciple greater than his Master? Is the servant above his Lord? Do the members have more privi​leges than their leader?... . Oh, far from us be sentiments unworthy of the name we bear! It would be strange for a crucified God to have for adorers men who hate the Cross; for a God Who had nowhere to lay His head to take for His disciples those who regard the privations of poverty as a misfortune; for a God Who died between two malefactors to recognize as His children Christians who despair at the least outrage?... ."

140. "Behold the model of the portrait I have traced. On this altar reposes the Divine Friend Who has borne our iniquities, Who took our pains unto Himself, Who was bruised by our crimes. It is Jesus Christ Who has given us the unique example of a tenderness beyond any human feeling. We can please Him only by imitating Him. We do not imitate Him except through sufferings; we must resemble Him so as to be worthy of His benefits. We do not resemble Him except through afflictions. Our resemblance to Him is not only a duty of gratitude; it is the foundation of our salvation. We shall never reign with Jesus Christ if we do not suffer with Him. Si tamen compatibus ut et conglorificemur. And what is very essential to note is: passing afflictions insepara​ble from our nature do not suffice to lead us to the celestial kingdom. We must open the door to daily pains, continual tribulations. Per multas tribulationes oportet intrare in regnum Dei."

141. Part II on Suffering: Nothing is accomplished for your happiness if you do not suffer in a Christian manner.

142. "... Only religion can make afflictions consoling because religion alone offers means of consolation able to bear suffering. Nature is too weak, and reason is insufficient to sustain suffering. We need to draw from other resources which can be found only in Faith. We must have other motives which can derive only from Hope. Grace is what gives value to sufferings."

143. "You are impatient because you do not want to suffer; and because you are impatient you suffer more... . Complain as Jesus Christ complained. Say with Him to God Who afflicts you, 'O my Father, if it be possible, remove this chalice from me, but Your Will be done, not mine!' Submission to the decrees of Providence, resignation to God's pleasure, union of our sufferings with those of Jesus Christ, such are the essential qualities of Christian patience… . Life's sorrows are sacrifices imposed by God, and all sacrifices should be accepted voluntarily. Such sacrifices cannot be salutary for us unless they are acceptable to His Heart. Nothing under Heaven can be salvific without the imprint of the Name which is the source of salvation."

144. "What courage an afflicted soul experiences at the thought that God sees his sufferings and takes an interest in his sorrows... . Here, brothers, is the foundation of true patience; a merciful God forms it in us and sustains it by confidence... . Juxta est dominus us qui tribulo sunt corde… non timebo mala quoniam tu mecum es… . In the shadow of your wings I shall sustain you in your worst assaults as I did the Apostle. Hunger, nakedness, perils, persecution, violence, nothing in the world will be able to separate me from Your love."

145. "The evil that we must cure is sin; the remedy, sufferings. The health which interests us is that of the soul. The way to preserve it is patience. In patientis vestra possidebitis animas vestras."

146. "We know that we shall surely be saved if we are conformed to the image of the suffering Christ. Tuos praescivit etpraedestinavit conformesfieri imaginis Filii sui."

147. "Lord... . You are my only hope in days of affliction. Spes mea tu in die afflictionis. You have said it... . Ego, Ego ipse consolabor vos. He carries rewards with Him. Consolamini. Ecce Dominus in fortitudine veniet et ecce merces ejus cum eo."

148. "Is it not You Who have put in St. Paul's mouth these touching words coming from the depth of his soul: 'I am full of consolation; I taste an inexpressible pleasure; I leap for joy; I am submerged in an ocean of delight amid afflictions. Sup erabundo gaudio in omni tribulatione nostra."

149. "Behold, suffering is the science of true happi​ness. Let us know how to suffer and we shall be happy. At times the world tastes pleasures but the joys are always followed by regrets; whereas the Christian finds everywhere only occasions for suffering but his sorrows are never without consolation... . Let us who are children of light not glory except in the Cross of Jesus Christ. O Cross of my Savior, henceforth You will be my only resource, You will be a firm and sure anchor to my soul in the tempest of afflictions. Those who wish to run to their perdition can look upon You as folly. As for me who want to be saved, You will be my wisdom and virtue…. " (BP. 2202) 

150. There is much to be found about suffering in the Good Father's writings on the "Four Ages." Besides these texts the vocabulary of suffering is abundant in his other writings. He spoke often about the Cross, suffering, pain, sacrifice. Let us consider some of these.

151. November 14, 1803, to Father Isidore David: "My poor children will always be children of the Cross in order to conform perfectly to the Heart of our Good Master... ." (BP. 141)

152. August 4, 1804, to Sister Gabriel de la Barre: "I have experienced that all is deceit here below. Fortunately I have prudence and so far have never been tricked by anyone. If they have injured me, I had seen it in advance and submitted myself to it. My sacrifice has always been made before it was required... ." (BP. 192)

153. July 14, 1821, to Father Joachim, an observation which he repeated on several occasions: "The Good God provides us with crosses, dear friend. This is proof that He loves us…." (BP. 705)

154. February 29, 1823, to Father Philibert Vidon: "Your letter indicates that you have had much suffering. I assure you, dear friend, if I could put all your trials in a bundle and attach it to the sorrows which weigh upon my cross, I would willingly do that, and would beg you to help me carry it always." (BP. 815)

155. About 1828, to Sister Alix: "Greetings and Peace to dear Sister Arsene and all my dear daughters. If the cross is her lot, let her make of it her happiness and joy, the precious way God has traced for her from all eternity and which she should follow with faith, hope and love... ." (BP. 1309)

156. November 28, 1829, to Father Hilarion regarding difficulties which had arisen in Picpus between the communities: "… The Sisters have good will but they cannot think of everything. Besides, we must suffer a little in order to be saved!" (BP. 1512)

157. September 28, 1832, to Father Benigne McCahill: "Remember always, dear Benigne, that you are a child of the Sacred Heart of Jesus Who was obedient unto death, and even to the death of the Cross... ." (BP. 1723)

158. February 18, 1836, to Father Severin Coulonges who seemed to have asked for a change of house: "… A good servant of the Divine Heart of Jesus should not expect to live without suffering. To suffer very patiently of the sacred ministry. Such as institution was of the greatest usefulness, especially during the unfortunate circumstances then existing in the Church." (Ann. 1963, p. 195) is the only change which, for the moment, is very necessary for you... . " (BP. 2073)

5. The Holy Spirit

159. July 13, 1803, to Father Isidore: "... May the Spirit of our Good Master sustain and lead you without ever leaving you." (BP. 115)

160. January 13, 1804, to Sister Ludovine: "... What will adorn the structure of the holy house raised to the divine Center of all true union; what will enchance its age and give to my soul, in its last moments, that life in God which is its only life, is that this lowly shrub will become a great tree and that the spouses of the Holy Spirit, like the birds of heaven, will come to rest in its branches. What makes me happy is my desire that my dear daughters shall share these same sentiments; they already possess the source." (BP. 153)

161. February 17, 1804, to Father Isidore: "... I wish you the enlightenment of the Holy Spirit to guide you in all things... . " (BP. 155)
162. November 17, 1817, to Father Regis regarding acceptance of brothers to perpetual vows. He instructed Father Regis to inform those concerned of their admission. Then he added: "... after which you will allow them sufficient time to deliberate and consult the Holy Spirit. (BP. 540)

163. July 20, 1819, in his Circular convoking the First General Chapter: "You understand, very dear Brothers, how important it is to beg the light of the Holy Spirit upon our deliberations. We urge you, then, you and all our brothers, to beseech the Lord in constant prayer that He deign to bless our efforts." (BP. 587; Ann. 1960, p. 183)

164. January 23, 1821, to the Good Mother, after telling her of his repugnance for the location of a new foundation (at Mortagne), he added: "... However, I would be distressed at contradicting the Spirit of the Good God... . " (BP. 670)

165. February 26, 1822, to Father Alexis Bachelot: "... My great wish is that the Spirit of the Good God will never leave any of you. For that, be very well united." (BP. 745)

166. August 29, 1823, to Father Cesaire Carré: ". Think always, dear friend, that the Spirit of the Good God which is all charity should dwell in us to save us... . " (There was some tension within the community of Sarlat.) (BP. 869)

167. September 15, 1827, to the same group: "If the Spirit of the Good God is in us, let us cultivate piety together with the sciences, because without piety, we shall never do anything that counts in the eyes of our Divine Master... ." (BP. 1278)

168. August 19, 1831, to Father Ildefonse Met: "My good friend, if you find that our young confreres are Sufficiently instructed and that the Spirit of the Good God directs them, I do not refuse my consent for their advance​ment to Holy Orders…. " (BP. 1641)

169. May 5, 1833, to Father Hilarion regarding difficulties in the choice of personnel for the Missions: "... Oh, my good friend, how much I need the Spirit of God!" (BP. 1773)

170. Undated, to Father Onuphre Gautie, he sent Mass intentions and ended with this salutation: "May the Spirit of God be with you all." (BP. 1893)

171. October 21, 1834, to Father Stanislaus Cauperi: "May the gentleness and the Spirit of the Good God direct all your works... . " (BP. 1962)

172. June 29, 1835, to Sister Adelaide: "... With sincere heart I ask my holy patron (St. Peter) to grant you protection for a lively faith, firm hope and ardent charity, and also for the twelve fruits of the Holy Spirit... ." (BP. 2035)

173. In the "Rule" of 1797-98: "God is our Father, Jesus our Spouse, the Holy Spirit our Light... . " (BF. 2197)

174. In the sermon "On Faith": "... Punish us, we deserve it; but do not take away Your Divine Spirit with His light and the gift of Faith." (BP. 2199)

175. In the formula of his first vows, the Good Father expressed himself in this way: "I, Brother Marie-Joseph, make vows of chastity, poverty, obedience according to the light of the Holy Spirit for the good of the work... ." (BP. 2281)

176. Among the "Words taken from the Good Father's Sermons," preserved by Sister Anatole, we find this "… We cannot even pronounce the Holy Name of Jesus nor have a good thought without the help of the Holy Spirit ." (BP. 2327)

III. Simplicity and Modesty

177. In dealing with people, the Good Father main​tained a simplicity of manner joined with a delicate sensitivity; a sensitivity honed in the school of suffering. His simple straightforwardness reminds us of a St. Pius X or a John XXIII. He seemed never to have been enticed by a desire for an aristocratic life style, nor did he suffer any complexes because of his humble origins. He did display a certain uneasiness in the face of complex social conventions or the protocol of the higher clergy. The foundation of his simplicity was not social, but spiritual. His spirit was rooted in a sure hierarchy of Christian values.

178. During his studies in Poitiers, he tutored the sons of a high middleclass family who esteemed him greatly and gave him special marks of confidence. From there he wrote to his father in 1788: "In spite of the fact that I am well here, there is nothing better than to be near those whom one loves and respects, and with whom a sweet and peaceful conversation replaces this small talk of great people." (BP. 6)

179. December 16, 1802, to Father Isidore, the young Superior of Poitiers: "We may push ahead as long as we do not display vain showiness in our undertakings." (BP. 82)

180. May 17, 1804, to the Superior of Cahors, upon arriving in Paris: "Don't worry, the Capital City will not change me. I am here like an important man and confer with many visitors, but in my heart and mind I have the very same feelings that you know well. My family (the Congregation) is my only concern... . The world and its grandeur do not flatter me. I would prefer Abraham's small room (Father Abraham Armand) than the most beautiful hotel in Paris. Often I am with Cardinals, Bishops, ministers, State officials, legislators; but all these honors give me less pleasure than the most humble abode... . " (BP. 170)

181. In a letter to the same religious a few days later, he commented upon the rumors circulating in Paris on the schemes planned in the government of the Diocese of Mende. Speaking of himself, he said: "You know him, the poor man. He has the best will in the world but he is timid, so little accustomed to scheming, so far from all deceit, that unless God gives him the means, he is hardly able to present his petitions. When be is in Church he believes all is well. It seems to him that his good Master will lead him straight to wherever he has to go so that his modest demands will not be refused. Then, he is rebuffed, almost ousted. Others reproach him harshly. He is regarded as a sort of fool whom they believe at times to be sensible. I found myself with him several times at Cardinal de Belloy's... ." (BP. l72) (He speaks of himself in the third person for fear of possible censure of his letter.) (May 24, 1804)

182. February 10, 1810, to Father Hippolyte Launay: "You know how it pains me to be always in ceremonies.…" (BP. 400)

183. Upon arriving in Troyes, he wrote to the Good Mother: "... From there I went to the house of the Monsignor who invited me to the evening parties. I excused myself for reason of distance and asked if we missionaries could live together. He answered: "Do you expect to live and associate with the Missionaries? ... That will be difficult because of your position as Grand Vicar, your attending the Cathedral services, being on the Council, etc'. I see, then, that I shall have to become a great person, a man of Society and high rank like MM. Moussac and Fauvette. Were it not for the concern for my family, I would be very much tempted to commit myself to living entirely with our men and refuse the legal honor. No one has any idea how difficult it will be to explain this here…. (October 25, 1820, BP. 657). Matters were soon arranged and the Good Father lived with the community in the poorest and most inconvenient room in the house, happy to feel again as he had felt in the granary of the Motte.

184. Three years later, he commented in a letter to the Good mother: "I have business beyond telling. I have to write twenty letters daily. As minister I must have audiences. I laugh to myself when I see stage coaches at my door, a well-furnished waiting room, and persons of all conditions of life awaiting their turn in silence. In truth, when I think of myself in all this grandeur, I see that the world has turned upside down." (Feb. 1823; BP. 819-bis)

185. From his own he accepted no other title than that of "Father," and he got displeased when he was called "Reverend." To Father Abraham who committed that "fault" he remarked: "I do not want to be 'Reverend' with my friends, dear Abraham. Take care of yourselves, dear friends, and believe, without 'Reverences', that I am your affectionate father M. Joseph." (March 26, 1824; BP. 938)

IV. Apostolic Activity

186. It can be said that throughout most of his life the Good Father lived under and weight of crushing and urgent tasks which left him little leisure for rest and uninter​rupted prayer.

187. From October 1792 to April 1797, after leaving the Motte and long past the Terror, his life was a whirlwind of activity. Not only did he have to change his residence continually, but the scarcity of available priests kept him day and night in the active ministry. From the time he left the parish of Saint Radegonde, April 16, 1797, until his departure for Mende, May 3, 1802, he had five years of a more normal pace even though he still gave missions in the countryside.

188. The visit in this new and complex diocese of Mende entailed many preoccupations and troubles because of the Napoleonic influence under which he had to implement the Concordat. This cost him three years of continual worry.

189. In July, 1802, he wrote to Mlle. Lussas de la Garelie: "I have so little time to pray. I can hardly think because of the pressures of business." (BP. 37)

190. In 1804, after trying in vain to obtain a solution to the affairs in Mende, including interminable hours spent in waiting rooms, he began the foundation of Picpus in Paris, a task beset with many worries, combined with the labors of a preaching apostolate at St. Roch. Besides these major tasks, he was immersed in a network of spiritual direction and numerous confessions, and with seminary work. In 1814, he wrote to Father Hippolyte Launay, excusing himself for not having written sooner: "... . In spite of the fact that I do not have a free moment, I reproach myself strongly for having neglected you." (BP. 477). And to Father Hilarion in 1816: "... I am always preoccupied with the Congregation but I have not a minute in the day. How can I write up Constitutions?" (BP. 496)

191. The situation at Troyes had not changed. He wrote to Father Antonin in 1822: "Please pardon my not writing to you as I should. I always go to bed after midnight and still I do not find sufficient time... . " (BP. 738) The same year, he wrote to the Good Mother, "It is from the confessional that I am obliged to write to you." (BP. 740)

Not only the duties of the diocesan administration (The bishop was almost continually in Paris), but also the organi​zation of the missions made him travel frequently. The growing demand for spiritual direction of religious women and of the faithful subjected him to a schedule of feverish activity.

192. In Rouen, he found the same situation as in Troyes; so much so that in 1833, as he approached the age of sixty five, he was still prodigiously active. When he returned to Paris that year, he was physically exhausted. But far from wanting to retire, he continued to work and still found energy for various long and painful journeys.

V. The Good Father as Superior

A. His Union with the Community

193. In 1802 when his community had just come into being, the Good Father accepted the office of personal secretary to Msgr. de Chabot, Bishop of Mende. He assumed the role of Vicar General of Troyes in 1820 and of Rouen in 1826. His acceptance of those duties might at first glance lead to an erroneous interpretation. Was the Founder not concerned with his work? The contrary is true.

194. During the French Revolution, and later under the Consulate and the Empire, Religious Congregations in France did not have legal existence. In his first Memoir to the Holy See, December 7, 1914, Father Hilarion wrote: "Bonaparte, for whom Institutions of piety were an object of anxiety, had declared that no society could be maintained without his approbation. Nearly all the Congregations be​lieved they had to obey in order to avoid the approaching dissolution which threatened them. They submitted their Rules to the civil authority. Bonaparte, bitter enemy of perpetual commitments, made the general rule that vows could be made for only one year.

"We had no wish to condemn the conduct of the Congregations which conformed to Bonaparte's order.… But after mature deliberation we did not believe we should imitate them. All the works of the tyrant of our country inspired in us a just defiance. We were convinced (and a sad experience later confirmed this) that to ask for the approbation of the government was to place ourselves under its control; and we had every reason to suspect irreligious plans…. Strengthened by the Lord Who had given us so many proofs of His mercy and relying upon the powerful intercession of the Heart of Mary, we resolved to abandon ourselves to Providence. We took no steps to attach ourselves to him who governed our poor country at that time." (Ann. 1963, No. 35 p. 199-200)

195. The future could not be promising for a religious community which took such a stand. It was very uncom​fortable for an apostolic society of priests to remain officially incognito when it had to assure union among its members dispersed in different dioceses, and at the same time assure their formation and their promotion to Orders. The Founder accepted the task of becoming the official collaborator of a Bishop upon whom he could rely as a friend, and through whom he could keep the jurisdiction of his religious by passing them off as subjects of the bishop.

196. Msgr. de Chabot offered him this arrangement in Mende and thus covered him with his protection before the archdiocesan curia of Paris. About the year 1817, the misunderstanding between the Good Father and the pastor of Saint Marguerite demonstrated the wisdom of this arrangement. It cannot be doubted that if Msgr. de Chabot had lived, the curia of Paris would have proceeded differently. As it was, the course of events resulting from the disagreement was one of the causes, if not the principal one, which led the Founder to accept the office of Vicar General of Troyes.

197. We believe also that, far from indicating a lack of attention toward his community, the acceptance of the role of Vicar General at Troyes and later at Rouen, was, in the Good Father's eyes, the means of assuring the community's existence. Evidently, this was not the ideal solution (he himself recognized this), but there was no other which could offer the same advantages. In that way he had incontestable jurisdiction over his religious, and even more, the support of the bishop in at least one diocese.

198. To Father Raphael Bonamie, who had undoubt​edly passed some tendentious remarks, he responded on March 5, 1830: "For almost 40 years I have worked for the Society; I live only for it, and if I do not do more, it is because I cannot. The Heart of our Good Master Whom I serve will have pity on His work and on His servant who until now has relied much more on His Grace than on the talents or the minds of men." (BP. 1547)

199. This reference to God's assistance demonstrated the Good Father's concept of the Congregation as a "work of God" and the perception of his own role as simply instrumental. Faith was the basis of his courage in situations that humanly speaking were almost insurmountable.

200. His union with his community was remarkable even though limited by the amount of time he could give to it. His contact through letter-writing, with the Houses that he considered not too closely knit, was continual. His major preoccupation was to maintain what we call today "communion." Most of the time he wrote directly to the Superiors, but his letters with a few exceptions were destined really for the whole community. In the beginning, the communities were small and often he mentioned the members each by name. He declared continually that he remained united to them in spirit.

201. August 4, 1804, to Sister Ludovine in Cahors: "Kindly remember me to your neighbors, the brothers. I feel more and more that I am intimately united to them. My happiness depends upon their success and above all on their virtue. Indeed, persons in my position experience the strength that comes from such support, and when it is based upon the Cornerstone, I no longer have difficulty believing that St. Paul would willingly have been anathema for his brethren. The symbol of the pelican does not sufficiently express the relationship which exists in reality among persons whose bonds are rooted in an inexhaustible source. I am always at peace within and am always ready to serve you." (BP. 193) The Good Father's correspondence showed his great solicitude. To help the communities he offered to make small purchases, he gave money for medicines, etc.

202. At about the same time, to the Superior of Poitiers: "Tell my children that nothing will separate me from my lively interest in them. Tell them also that, were it necessary to die for them, I am resolved to endure everything rather than ever to forget my commitments." (August 6, 1804 BP. 194)

203. January 29, 1823, to Father Philibert Vidon: "I am very upset that you have obtained your funds in a way which puts you in embarrassing circumstances. I will do all I can to alleviate your embarrassment... . From the tone of your letter you seem very disturbed. Dear friend, be assured that if I could attach your bundle of pains to all those which weigh upon my cross, I would gladly join them to mine, but I ask you nevertheless to help me carry it. I rely as much upon you as upon myself for assistance until death." (BP. 815)

204. December 26, 1823, to Father Regis Rouchouze: "Let them (the religious) think often in their adorations that I unite myself to them and that hardly a midnight passes without my thinking of all of you and all the Houses. May the Divine Heart of our good Master keep and bless you one and all, and grant us His grace and His peace. Filioli diligite alterutrum Et si solum fiat, sufficit." (BP. 897)

205. March29, 1824, again to Father Philibert: "Pardon me this late response and all the other delayed mail. Believe me they have been involuntary. I experience a lively and sincere pleasure at your going to Annonay (Father Philibert's birthplace) after Easter. Arrange it so that we can get to see one another upon your return. I hope Isidore will be able to give you money for the trip; otherwise my small purse is yours, dear friend. Take from it, if you need, and believe that wherever you go, I shall go with you as a father and everlasting friend." (BP. 939)

206. April 25, 1828, to Father Regis: "Dear friend, I feel that you have reason to complain about me; but please believe that I have no other pleasure than that which comes from your houses. Truthfully, your correspondence does not often give me consoling news (difficulties with the diocese) but it is not your fault. The overwhelming sorrows from far and near, the solicitudes which surround you, do not contribute to lessening poor Regis' burden. Let him be well persuaded of my wholehearted love for him and also for good Jerome and my other brothers. Be as prudent as possible, dear children. Times are bad. Let us ask God that our last day may be a good one. In the meantime, each of you, my dear children, believe that I always think of you. I watch, work, pray and suffer with each and all of you. Here is your poor father who lives every moment for you. Ab ortu solis usque as occasum. (BP. 1361)

207. It was remarkable for the epoch that in his relations with his religious, the Founder placed himself on the level of fraternity. He called them affectionately "sons" ("daugh​ters" when dealing with the Sisters), but much more often he called them "brothers" and "friends," including the Superiors. (The title of "Father" was not introduced until after his death. He frequently signed himself Brother M.J.)

208. Note: The word "friend" was found in 978 docu​ments; "brother" in 612; "son" in 399.

B. Concern for Persons: Their Health, and Their Human Needs

209. The Good Father knew the members of his Con​gregation well. He was full of attention for them, not only from the spiritual point of view, but also, and even more, if possible, for their human well-being and their health and happiness within the framework of their personal situation.

210. August 1, 1802, to Father Isidore David, young Superior of Poitiers, after the Founder's departure for Mende: "What I now recommend to you, my dear children, is that you take good care of your health and, the health of those confided to you. I was grieved to learn that Brother Isidore had to undergo treatments again, and that Sister Gabriel is not well. I fear that the acute pain and the abandonment they will experience (because of the Good Mother's departure) will weaken them even more. I ask them, I beg all my dear children, to pay the greatest attention to their health... ." (BP. 43)

211. November 22, to Sister Gabriel de la Barre: "All of you take good care of your health; and take care of everyone without getting in each other's way... . " (BP. 78)

212. He did not want experiments to be made in regard to the health of individuals. The vaccine, recently introduced in France, caused him great anxiety. On November 2, 1802, he wrote to Sister Gabriel: "I want to say a word about this vaccination, inoculation, etc... . Remember that once and for all I forbid these experiments in our houses. God is the Master of our existence. He can take our lives when and by whatever illness He pleases. As much as possible, I forbid all this sort of charlatanism. Even if only one in a thousand should die, I feel we should reproach ourselves for it." (BP. 71)

213. May 5, 1803, to Father Isidore to whom he sent three young persons to be formed; "They come from us and that should please you. Instruct them in French if they cannot do it in Latin or if it would take too long. Give them much freedom of mind and heart. Poor Joachim has been very tired. Raphael is very active; but Norbert will balance them both. I embrace all three, Hilarion, my clever rascals (his nephews), and you... . " (BP. 102)

214. May 17, 1804, from Paris to Sister Ludovine: "I do not go into details. You know me well enough to understand that I do not believe such details are useful or indispensable. Your health and that of the Sisters, your life and theirs, are the object of my continual solicitude. I am confident that all else is going well... . " (BP. 170)

215. To Sister Colette: "Above all have peace among yourselves. You will find that I have the heart of a father who yearns for your happiness… (20. 10.1804; BP. 213)

216. In the course of the year 1804 there was a series of deaths among the Sisters, and thee Good Father was very much saddened: "... I still fear for the life of Mlle. Francoise," he wrote to Sister Gaibriel on June 18. "Do not say anything, but Rochette and sihe are very tired. Rose, Euphemie and Fortunee have died since the Good Mother's departure. Marthe is ill. I know they may not have told you. God is Master of all; but I am grieved and I do not know when I will be myself again... . "

October 26, to the same: "... Dorothee's chest is very weak. My God, how painful it is to see one's friends suffer. Lutgarde just passed away in Cahors. Take care of those you have. Give meat to all who need it... ." (BP. 178. 211)

217. September 16, 1805, to Father Isidore: "… Indeed, get a gardener instead of tiring Norbert. Spare nothing so that he will not succumb. I confide to you the news that we have just been obliged to send Raphael to his homeland. He is in second-stage tuberculosis... . " (BP. 240)

218. On February 28, 1809, to Father Hippolyte: "… What I recommend is that you do not wear yourself out. Arrange your schedule in such a way that you will not have to be more than 5 hours a day in the confessional. This is not a command. However, you will give me the greatest happiness if you conform to it. I feel that very often we wear ourselves out without really doing the Will of God by giving more time than necessary to this holy exercise. Let us not neglect what is so essential to ourselves by spending too much time with others... . " (BP. 278)

219. To Father Philibert, who was undergoing a de​pression crisis, he wrote, relieving him of his office of Superior of Mans: "Appoint M. Chretien for the conduct and direction of the House of Providence. Like a good brother, give him the necessary papers for his particular office. Pack your belongings as secretly as possible and go to the minor seminary of Poitiers with M. Philippe… You will be employed in saying Mass, in supervision, and in study. M. Isidore is a good father; he will not give you more trouble than you can bear. In good Philippe you will find an old friend, prudent and discreet, who will serve and oblige you in all your difficulties. So, dear Philibert, have courage and in a short time you will be happy and learned. The Good God has merciful designs on you for the holy ministry and this I shall never contradict." (Sept. 9, 1813). He added: "Write to me from time to time. Be very reasonable and if, contrary to my expectation, you are not happy in the Department of Vienne, be assured that I shall do all I can to make things agreeable for you." (BP. 464)

220. February 4, 1817, to Father Hippolyte: "... I read with great satisfaction all the good that God does through you. But I must tell you that you do not take enough care of your teachers, our dear brothers. You exact too many little details which, although good, are too much for young people who work so hard." (BP. 524)

221. January 2, 1824, to Father Paphnuce: "I am deeply grieved at all the troubles you are having. Do not make too much of them, and above all do not overwork.… Have patience, do not allow yourself to be overwhelmed. Take care of yourself; and if you cannot sustain the mission work, please take a rest." (BP. 902)

222. In 1828, to Father Hippolyte: "My very dear friend, poor Augustin Souchon came to see me. I am sending him to Poitiers. Kindly receive him as he passes through like a brother who will give us, I am sure, all the joy a faithful return. I gave him fifty francs to add to the thirty he already had. I think this will suffice for the trip; but should there be an accident or unforeseen needs, receive him like one of my dear children, like another me... . (BP. 1327)

223. In regard to Father Hilarion's rigorous methods, be wrote: "My good friend, I have learned with grief that five or six of your lay brothers are leaving the House because you found them guilty of preparing some special dishes. … I admit they did make a mistake, but my good friend, to make them lose their temper in such a way as to cause them to move out is another thing. Today I come to beg mercy for them. Please grant it.… If they have not the humility to submit to what you demand, I am asking our brother Abraham to take my place as suppliant in their behalf. Do not refuse my good brother; and if I deserve to be refused on account of my sins, our good brother Abraham, who has been delivered from so many dangers on the seas and otherwise, does not deserve it" (9.2.1831; BP. 1616)

224. May 30, 1832, to Sister Constantine, Superior of Yvetot, who had problems of conscience: "Since you are in trouble, dear daughter, come here to the person who cannot go presently to offer you his services; unless you would not be too embarrassed with me who am going to see you next week. But I beg you, do not be disturbed. For nothing in the world would I want to disturb con​sciences." (BP. 1704)

225. May 2, 1834, to Father Bonaventure to defend the reputation of a seminarian who was not of the Congrega​tion: "Consider my good friend, that all this occurred nearly 6 years ago; and I still believe that there is some exaggeration. This Young man could have had faults with which to reproach himself six years ago and yet be well converted since then." (BP. 2185)

C. Solicitude for the Families of the Religious

226. Although the houses of the Congregation were poor at that time, the fraternity uniting the Brothers and the Sisters was such that very often family members (brothers, sisters, nephews, nieces) of one or the other branch received their education gratuitously. The communities were concerned about the welfare of their families, and especially their parents. The Good Father treated this subject frequently in his letters.

227. On April 2, 1824, he wrote to Father Ildefonse at Sées: "Do not reprove me any more, dear friend. I have deferred answering you in the affirmative concerning the young nephew's corning to you; but I fear that he will cause you to lose your patience, so it is with sadness that I tell you today: Placet. I have always recommended to all our brothers that they treat the relatives of our absent brothers as they would wish their own to be treated. If you have to force him to learn, please let me know." (BP. 943)

228. No November 23, he wrote to Sister Francoise de Viart; "... You have done your best for the nieces of M. M. Pigassou and Carrié. Now, Cyrille's (Pigassou) father can no longer dress himself without help and he is again without bread; please send fifty francs to M. Brousse, curate of Parisot, for him; we shall take care of the fifty Masses here as soon as you let us know…. " (BP. 994)

229. January 9, 1826, to Father Bernard Jaussen: "Dear friend, you should not have delayed so long in writing to ask me to assist good brother Anuphire's mother. As soon as you receive this letter, see that the pastor or any friend in his neighborhood purchases what is necessary and you pay accordingly. Never forget that the first poor are the parents of our brothers; and that there is no one higher than a father or mother. We should inconvenience ourselves rather than allow this poor women to suffer. I have nothing to tell you about your bishop's proteges. Only, do not exhaust yourself; if your houses can do any good, it should be for the relatives, great and lowly, of our brothers and sisters." (BP. 1093)

230. March 24, 1828, to Father Hippolyte: "Maigret's parents are in dire need, according to a letter from Hilaire. Give them 300 francs as soon as they come. It seems that the poor grandmother will suffer much if the parents do not have this small amount. (BP. 1352)

231. To a Father who was concerned because his family seemed too interested in his temporal welfare, the Good Father, after having reminded him of the example of Saint Francis, added this observation: "Give your father all the assurance he asks for. Thank him even for thinking about you for the future... . God, for Whom you have left all things, will know well how to give you what is necessary, and He will reward you." (28. 6. 1831; BP. 1634)

D. Attitude toward Superiors

232. From the beginning, partly because of a deep Conviction springing from his understanding of fraternity, the Founder showed great confidence in the Superiors, and as a consequence gave them considerable autonomy. Besides, travel distances at that time, as well as the situation of the Church, and especially of religious Congregations, made greater control difficult.

233. August 1, 1802, in a first official document, to Father Isidore, a 31-year old Superior, concerning the two communities of Poitiers; and to Sister Gabriel de la Barre, giving both of them the necessary powers: "I am confident that each of you will enable your children to experience the sweet joy which is always inseparable from a firm government that is all charity. To attain this end, and so that no one will forget it, I confirm, as much as is within my power, the nomination of Brother Isidore as Superior of the Brothers in the house of Poitiers and that of Sister Gabriel as Superior of the Sisters also in the house of Poitiers, I wish and ordain, in virtue of holy obedience, that each and all of our brothers and sisters, who are and who in the future might be in the aforesaid houses of Poitiers, regard them as their Superiors, except for a contrary order on our part. Let them obey and respect them as holding toward them the place of God on earth; and if, God forbid, there should arise any doubts or controversies which would ne​cessitate some punishment or rigor, let each and all know and learn that we approve and ratify in advance whatever they regulate and ordain which is not contrary to us and to the rules established in the houses within their jurisdiction; besides, we hereby will that should there arise some difficulty regarding rights or matters of importance between the two houses, nothing can be decided without our special and general advice." (BP. 43)

234. July 15, 1804, to Sister Gabriel: "I think Therese can continue to sell if you do not see too much inconvenience; and let the prices not be too low. You are there; see what the result will be." (BP. 185)
235. October 29, 1804, to Sister Colette at Laval: "Now that you are established as Superior in the Society of the Sacred Hearts of Jesus and Mary, I hereby grant you all the permissions necessary for you to act in security of conscience. Good Brother Albert (Breysse), who is going to guide and help you, is a holy priest. Work together with him... . " (BP. 213)

236. July 26, 1806, to Father Regis Rouchouze: "If M. Foudras returns, which I doubt, and Abbe de Barre also, do whatever you feel is most prudent. What I fear is criticism. You are in a better position to weigh and judge matters. I give you full liberty to accept them or not" (BP. 277)

237. September 9, 1809, to Sister Gabriel after having given her instructions regarding a considerable debt: "I rely upon your prudence and am well convinced that whatever you do is always for the best." On February 10, 1810, he responded to a consultation on the same subject: "If I were in your place, I would not commit myself to rear the two young people, as M. Fournet suggests." (BP. 391 & 398)

238. January 25, 1812, to Father Hippolyte at Cahors: "I received a letter signed Mandonnet which speaks of a vine at Villefranche (vine = religious institution). I realize how unhappy he is to leave it uncultivated, but will not the least work outside of the house arouse the neighbors and bring about the total ruin of the house? You are on the spot, so use your judgment. Do whatever you think best and do not refer the decision back to me. However, I do not approve of the choice of M. Ladeveze to replace Mandonnet... . " (BP. 437)

December 1, 1814: "... I am grieved over the departure of the two pilgrims and of the way in which they are traveling; also the embarrassment of a clear, concise answer for Villefranche. Our Father, St. Benedict, does not want us to undertake new enterprises without being assured of subjects, and you see how little we can rely upon those we are training. We are offered Houses everywhere and I am very much embarrassed. Be more open to one another, my good friend; it is the only way on which we can rely for our consolations or sorrows." (BP. 477)

239. March 2, 1815, to the same: "My good friend, have I contradicted you in any way? Do what is best, but if you can help it do not allow the work to fail. (BP. 484)

240. On March 5, 1816, he wrote to Father Antoine Astier at Sees: "You will do well to buy the house you speak of in your letter of February 8th; but we do not have the money to pay for it. Be prudent and wise. Fac ut tibi libuerit." (BP. 499)

241. July 29, 1823, to Father Antonin Regal at Laval: "My good friend, I wish that Brother Ildefonse would agree to send his nephew back home. I cannot agree to this good Brother's taking him to Sées with him. I suffer when they use corporal punishment on the children. I know that I could never teach my own nephews. Either I would scold too much or I would overlook too many things. So arrange whatever would be best. I know how you feel about the school and other things, but have you any idea as to who could replace you? I am quite sad. I would like all of you to be happy, and I cannot succeed. I feel that the Good God wants us to be saints, and for that, all kinds of interior sacrifices are necessary... . " (BP. 861)

242. April 28, 1827, to the Good Mother: "My daughter, what can I decide concerning Montreuil? First of all, be sure of the future Bishop's dispositions. I think he seems to say that he has no authority as yet; that he will be pleased to see all the good that will be done in the diocese, etc., but I am afraid he will demand what you will be unable to do. Esther is well aware of my feelings, but each and every one of you consider well the difficulty of a burdensome acquisition. Place yourselves in God's presence, and do what you think is reasonable... . " (BP. 1243)

243. January 15, 1829, to Sister Anastasie Chesne at Mende, in regard to the Government decrees exacting that the teachers declare openly that they do not belong to a religious Congregation: "I entrust myself to God. I cannot compromise my conscience. So, dear children, send the enclosed note with your letter to whom it may concern, and please do not lose courage. I am always disposed to receive the assertions of my friends, but we must never make detours when there is a question of conscience and truth. The declaration is being asked of all those who conduct primary schools. I do not approve at all of M. Fayet's declaration to the minister. I should have been informed beforehand." (BP. 1452)

244. September 19, 1830, to Father Philibert Vidon in Tours: "Although I was well pleased with your last letter, my good friend, I admit that the first one saddened me because I cannot understand why there should be restrictions to the confidence I have given you. You know better than I the person who can cause you worry. Be always very well assured that I would not... . Otherwise, tell me confidentially what you think I should do and it shall be done right away. I am sure you do not disapprove my appointing M. André as extraordinary confessor. Give me your advice, and if possible, keep me informed of everything. (BP. 1585)

E. The Good Father's Portrait of a Superior

245. In the preceding texts, the image that the Good Father had of a Superior began to take form. Here, he is more explicit:

246. August 1802, to Father Isidore: "You should not worry about your regulations; in acting according to your conscience, you will never be mistaken, at least in a way to incur guilt. So, I authorize you to receive and to refuse any subjects who present themselves, as you deem useful and suitable, for I rely entirely upon you for whatever concerns our brothers as well as our sisters, working hand in hand with my dear daughter Gabrielle... . " (BP. 45)
247. On November 6th, he wrote again: "Definitely I want you to arrange what will be useful to him for the occasion. I realize that you cannot do too much, but you are a father and you must have not only compassion, but even more, leadership and firmness." (BP. 80)

248. July 19, 1812, to Father Philippe Fezandier: "My good friend, try to act more justly with your confreres. They cannot speak to you of matters of which they are not more sure than you are. You should not be so sensitive to trifles. The glory of God and the good of the work require that you remain at... . We shall see how things turn out. Besides, there are troubles everywhere, and those in charge are always the most affected. Do good with courage, and as much as you can, uphold the dear confrere of whom you speak to me." (BP. 443)

249. October 15, 1813, to Father Hippolyte: "Yes, dear friend, I love and cherish you dearly because you do your best to glorify our good Savior Jesus Christ. May He live forever in you. May He animate your zeal. May He sustain your courage and the courage of all. Let us hope that our difficulties will diminish, and that perhaps they will soon end. Custod4 rege, guberna gregem tibi, commissum, in multa patientia." (BP. 466)

250. April 15, 1817, to Father Alexis: "Dear Alexis, you will have a friend and good counselor in M. Bigot (Father Antonin), our brother. Love him as a father and keep him in good health. He is precious. In spite of his timidity, he will teach whatever class you assign since he is very learned and he loves to teach. He is always tense, so put him at ease. Try to foresee his needs because he never asks for anything; rather, he suffers in silence and never complains. So, I entrust him to you. Please take care of him and also of yourself." (BP. 533-b)

251. September 14, 1821, to Father Antonin Bigot: "Dear brother, I always hope that you will have the courage not to leave your poor children without spiritual consolations. Should we not place ourselves above the chattering idle gossip of women who so often without malice or ill will cause many little inconveniences? Be a strong man, my friend, and cast yourself into the sea to save the ship. You will save yourself by confessing to others... . "

252. October 7, 1822, to Father Hippolyte Launay: "Since you are appointing a prior, give your brothers some confidence which will draw them to you. Because, truthfully speaking, my friend, you have a way of treating others like an absolute master, and I assure you, this is bad. A bit of conciliation goes so well when one has authority... . " On November 6th of the same year, he told him: "I think Lombard has human and hidden views (in fact this priest left in 1825); let him go to the prisons or elsewhere. I give my consent, but I greatly fear that you are asking this only as a matter of form. However, keep the secret of my opinion, for I would not want to extinguish a flame which perhaps still burns... . (BP. 786)

253. To the same Father Hippolyte, August 3, 1832: "Were it only to appease the difficulties which might arise between our brothers and the workmen, dear friend, how can you think of absenting yourself before the completion of the building?" (BP. 1714)

254. March 25, 1834, to Sister Anastasie: "My dear Anastasie, you have contributed your share of order and sanctification to the house of Mende for 20 years. It is very probable that your new term of office will not last as long; but, dear daughter, I have great confidence that through your instruction you will have contributed to the salvation of many young people, for whom you have been a model and a source of encouragement in spite of your being quite young... . " (BP. 1876)

255. February 18, 1836, to Father Severin Coulonges: "In your last letter, dear Severin, you rang loud bells. Unfortunately, I was not close enough to hear the sound, as I had hoped; but then, the humility of having made a mistake fits everybody well, so in confessing aloud that this happens to me often, would this avowal made it times by a good brother who is not infallible, be a sin?" (BP. 2073)

256. January 1837, to Father Macaire Pergot: "Dear friend, in taking charge of the family in Cahors, do not forget that though you are an old man you should be young at heart, edifying everywhere, and showing forth everywhere the good odor of Jesus Christ. Convey my respectful affection to our Sisters and may they have for their new Superior (fem.) all the devotedness and obedience required by their vows... . " (BP. 2187)

III. 
CHARACTERISTICS OF THE PRIMITIVE 
COMMUNITY. EVANGELICAL VALUES

Preliminary Note

In this chapter, where attention is focused on some of the real spiritual characteristics of the primitive Commun​ity, it is necessary to discern its concrete, evangelical aspects.

Each major division (in Roman numerals) corresponds to one trait. Opportune subdivisions have been introduced whenever a trait itself is complex and where it is of value to distinguish its component parts. This is the reason for the paragraphs indicated by Arabic numbers with their re​spective titles. Within each major division, the documentation led us to distinguish two plans, indicated in the texts by the capital letters A and B, according to whether the testimonies used came from the Good Father himself (A) or from the Community (B).

The writings of the Good Father, especially his corre​spondence with his sons or daughters and with the houses, often had the character of an exhortation, rarely of a reprimand, nearly always of a recall to constitutive values of the ideal religious of whom he was the very humble "prophet." On this account, these writings teach us essen​tially what the Founder thought the Community ought to be and how it ought to live. In fact, throughout these writings, it is the ideal image of the Congregation that was traced. But not exclusively; for the Good Father's letters, his circulars, his exhortations, corresponded most often to concrete situations, to real problems of local communities, to insufficiencies in the interpretation of the Rule or the spirit of the Congregation which had to be renewed, etc. Thus, in keeping only to these writings, we can form some idea of the true Congregational life of the Community.

Of this second point of view, the testimonies coming from the "periphery," that is, from the "literature" of the disciples was especially interesting. (We have arranged them under the letter B). In fact, we read therein how the disciples understood and put into effect the Master's lessons. We saw in a panorama of many personages to what degree and how the Congregation in its beginnings lived its own religious ideal.

The line of demarcation between the two series of testimonies is not absolutely rigorous; the very nature of things required this flexibility. Thus, the Good Father's testimony is recalled in IIB, and Father Hilarion is cited constantly in A. This is because, in his "Memoirs to the Holy See," he was the interpreter of the thought and the will of the Father Founder. The nature of things led us to cite the same text two or three times when the contents were valuable for different points of view.

In order not to overburden a text which was already long, we do not indicate the quotes from the documents of the archives. On the contrary, we always give the reference to the published texts, notably to the "Annals" and in what concerns the Good Father's correspondence and other writ​ings, to the series in seven copies of five volumes each, typewritten in 1920-1922, through the efforts of R. F. Philibert Tauvel, SS.CC. The sign BP. refers regularly to this collection.

257. By "values" we understand the spiritual elements that this community considered important for the religious life, that is, those which they consciously held in esteem, and not those elements which they might have derived from the contemporary mentality and theological milieu without a conscious awareness of their true worth.

258. We did not think we could isolate these values one from another and even if their very nature set up a certain hierarchy, we did not undertake for the moment to establish it. In our opinion, the profile of the Community resulted not from any one of these values alone but from their ensemble, just as in a face, the eyes, nose, forehead, or hair do not suffice to characterize it; rather it was indispensable to consider the harmony of all the charac​teristics.

259. Besides, what interested us in the study of the spiritual aspect of our Community, was not to distinguish it from others, but to be ourselves and to bring to the ecclesial community the presence and the activity that our providential vocation calls forth. Setting aside all self-concern, the re​sponse to our charism ought to be understood as a responsi​bility to the Church and a putting into practice of the demands of the Council.

260. In the exposé on the different values, we shall endeavor to follow as much as possible the order of their manifestation in time. We shall reduce as much as possible the part of the "interpretation" which would suppose a more elaborate historic presentation for which we have neither the time nor the space. We shall limit ourselves to presenting them one after the other, leaving to better times to show that they appeared in the course of the proto-history of the Congregation.

I. God's Work

261. The Father Founder gave the Congregation twenty different names, most of which did not have much signifi​cance for our study since they were used rarely in his writings. The ones most commonly used were "Congregation" (found in 134 documents), "Work" or "God's Work" (in 123), "Family" (in 100).

262. The name "Congregation" hardly appeared prior to the Roman approbation, and because it arose from a canonical status, it seems to us less expressive of the Founder's thought regarding the nature of the Community. Later on we shall see about the name "Family." Now, we shall take up "God's Work."

263. The first time the Good Father used this term was in the formula of vows, December 24, 1800: "I, brother Marie-Joseph, vow chastity, poverty, and obedience accord​ing to the light of the Holy Spirit for the good of the work as of a Zealot of the love of the Sacred Hearts…."

264. He wrote from Poitiers on February 8, 1802, to Msgr. de Chabot: "Although you are very kind and good to take so much interest in our affairs which are yours also, we have a thousand and one proofs that you have spoken well as a bishop when you said it was God's work that interested you." (BP. 28)

265. August 7, 1816, he wrote to the Abbe Vidal in Rome, thanking him for having given his attention to the affair of the approbation: "I shall always appreciate your zeal for a work which, until now, we have believed to be that of God." (BP. 509)

266. October 12, 1820, to M. l'Abbe Desjardins, of the archiepiscopal Curia of Paris: "I am responsible for a work which I have every reason to believe is a work of God, since He has sustained it until now." (BP. 649)

267. These and many other texts which have not been cited would have less prominence if they were isolated from the life and writings of the Good Father, and if they were not put in relation to the profound confidence in Providence of which we have already spoken.

268. The decision to found a religious community was brought about by the experience of the Motte; whence the Good Father was convinced that the initiative did not come from him.

269. From then on, he never adopted an attitude of "proprietor" of the Congregation and neither did he believe that he had the monopoly on the inspiration regarding its spirit, but rather he remained open to all the inspirations of Providence. It was in this perspective that we should consider the welcome he gave to the Good Mother's mes​sages. After several years of trials he became convinced of their supernatural origin and he received them as coming from God. We content ourselves with mentioning this fact here. His docility to the actions of Divine Providence was reflected most clearly in his interpretation of events and the value he gave to the official approbation of the Church first from the Bishop, and then from the Pope.

270. As a probable consequence of this sense of Providence, we must bring out the fact that the Community's image did not assume a clear form with definite traits from the very beginning. This image came into being from actual life amid many groupings, and its lines became more under​standable as we studied them in the framework of the lengthy and laborious process which brought about their development in the early community.

271. In the spirit of the Founder and, later on, in that of the primitive Community, there existed a dual con​sciousness: on the one hand, there was the consciousness of a religious vocation and on the other, they knew the impossibility of realizing this vocation in total freedom because of the Revolution and the Napoleonic Dictatorship. This dual awareness contributed, without a doubt, to the conviction that, in the matter of the foundation of the Congregation, the initiative came from God. In any case, this conviction became a permanent trait of the new Con​gregation. Let us look now at how the early members of the Community expressed this conviction in their writings.

272. December 1800, Father Bernard de Villmort wrote to the Founder from Paris where he had gone to meet his father: "Good-bye; I am in a hurry ... since I arrived, I have been on the go and this annoys me very much because the Holy Spirit does not speak in this kind of life; but the Lord's work is to a great extent the cause of it... ." Father Bernard was alluding to the business which, by orders of the Good Father, he was undertaking with the envoys of Pius VII, to obtain the approbation of the new institute.

273. Sister Gabriel de la Barre, the well-known "mem​oir-writer," the first Sister professed after the Good Mother, used this term frequently to designate the Congregation, concurrently with that of "our Order" and other such like terms. We can be assured of this as we thumb through the pages of her "Memoirs" in the edition of the "Annales Congregationis Sacrorum Cordium," 1962 No. 31, vg. 178 (twice), 179 etc. Even more frequently than the word, was the idea expressed of an institution willed and led by God, by Providence. See, for example, the enlightening declara​tion: "The means used by Divine Providence in the beginning and the progress of the Order... . (p 172); then pages 173, 176, 177, 180, 190 (twice), 192 (twice). The same Sister, in another less-known notebook; "Memoirs on the Con​gregation.…" mentioning Sister Ludovine de la Marsonniere and Father Antoine Astier, respective Superiors of Cahors since the foundation, wrote: "To the spirit and to teaching, they joined an unlimited devotedness to the work of God."

274. From Mende on April 3, 1805, Father Antoine, professed in January 1803, wrote to the Good Father: "Very Reverend Father, I arrived here on Friday evening and found that I was fully compensated for my journey by my pleasure in finding my friends happy and in very good health. They seemed full of zeal for the work of God…"

275. December 30, 1806, in his New Year greetings to the Good Father, Father Hippolyte Launay wrote from Cahors: "May the Good God grant you ever greater means to do and accomplish His work always."

276. Sister Ursule Roulleau, professed June 28, 1803, Superior of Cahors, who had come literally from the portals of death, writers a P.S. in Father Hippolyte's letter to the Good Father. She said that she would like to live longer "to make myself a little more useful to the Good God's work." She died on August 23, 1807, rejoicing said a witness, "for having loved the work sincerely and for having been one with it."

277. Another one of the first workers, Father Philibert Vidon, who had a poor opinion of himself, being asked to give lessons to a young Abbe, made his perplexity known in a letter to the Good Father: "It will be very difficult for me not to disclose my ignorance to a young man who has studied Latin for three and a half years, besides a course in rhetoric. But, fiat, I would be very sorry if this should prove prejudicial to the work… (Le Mans, November 9, 1807)

278. Father Hilarion Lucas who was accompanying the Good Father on his journey to the Eternal City, wrote on July 12, 1825, to Father Raphael Bonamie.… "We have reasons to hope that the Lord will bless our work which in His…"

279. Even when the expression was not cited entirely, we cannot doubt that the allusion to the "work" always implied the complement "... of the Good God." "I shall always do everything for the good of the work." "I shall try to do my best," wrote Msgr. Etienne Rouchouze to the Good Father, from Valparaiso on April 24, 1834.

280. The future martyr of the Commune, Father Poly​carpe Tuffier, professed on May 14, 1823, was the Master of Novices of Father Stanislas Perron, who reported this trait. He used to repeat unceasingly: "Be devoted to the work." (Father Perron's letter to the V. R. Father Bousquet, Cahors, December 30, 1891).

281. Sister Esther de Guerry, in her "Journal," p. 6, cited the following fact from the life of the Good Mother, which showed that the Foundress was second to none in her conviction that the Congregation was the work of God. "As they spoke (July 1827) of the difficulties with the crisis (brought about by the political situation), the Good Mother became ecstatic. The faith shining in her eyes seemed to defy the whole world to destroy an assembly which God had formed and which He sustains and makes grow admirably."

282. Sister Justine Charret, who was of the first Pro​fession made in Picpus in 1805, and to whom we owe the precious "Good Father's Advice on Adoration," wrote in her "Notes on the Good Father's Life" pp. 84-85: "The Good Father's works seemed to be inspired by God Himself toward those who were really attached to the interests of the Church. They admired the way one man devoid of support had conceived the foundation of an Order upon humility and poverty, at a time when faith and charity seemed to have disappeared... . Within the house, no one doubted of the future of the work."
283. Upon the death of the Good Father, Mme. de Viart, Superior General of the Sisters, sent on the very day a Circular to the feminine branch: "Let us arm ourselves with courage to sustain worthily the work to which the Good Father and the Good Mother consecrated their lives and labor."

284. Note-Regarding the term "Work of God," we can grasp at once a phenomenon which can only be mentioned here, but which, in its way, recalls the intense communion of minds and hearts in the primitive Community, in the existence of a "Picpucien" vocabulary. In was not a question of the terminology current in all religious families designating the realities of a consecrated life. Neither was there question of neologisms or regionalism in the grammatical sense of these words, but of usual terms and current expressions used by the Founders precisely or with a special meaning which has passed into the language of their disciples. It was understood that the creation and disclosure of this vocabulary certainly was what we might call a "kind of secret code." It was important especially in the early days, to conceal from public opinion and from the police the existence of a Congregation which did not have legal status. But, even without this precaution, the fact was that the prestige enjoyed by the Founders and the veneration sur​rounding them, caused the primitive Community to adopt habitual ways of expressing themselves. From this, there was constituted a real linguistic Picpucien patrimony used by the "initiated" in their conversation and in their corre​spondence. Besides the expressions "God's work," the "Good Father," "the Good Mother," "gentle peace" or "the angel," (The Good Mother), there was a whole termi​nology to designate either the Congregation or the founda​tions: the "family," "my (our, your) friends," "the thing," "the vine," etc.; epithets: "good," "poor," "tender," etc. … used in a determined sense; expressions: "have courage," "do one's best," "fiat," "in life and beyond," "here I am," (allusion to a motto of the Good Mother), "Amen," etc. ... In the correspondence, this terminology was frequently underlined or marked by a writing technique: capital letters or printed characters. The writer expects the reader to understand the allusion.

II. Apostolic Community

A.

285. In the spirit of the Founder the certitude of the apostolic destiny of the Congregation appeared simulta​neously with its quality of a "work of God" and soon passed to the Community.

286. About the year 1815-16, Father Hilarion, describing the experience of the Motte, noted in his "Remarks": "He envisions what one day we ought to be. He seems to see united around him a society of missionaries destined to spread the light of the Gospel everywhere. He sees also that there would be a Congregation of devout women, in union with the Congregation of the missionaries… (Father Hilarion: "Remarks on the VRO. M.J." p. 6). This takes us to September 1792.

287. In the Petition to the Pope, sent probably around Christmas 1800, the Good Father explained that the aim of the new Community was "to inflame the whole world, if possible, with holy Love, by spreading devotion to the Sacred Hearts wherever Your Holiness would wish to call us... . In giving themselves to the missions and to the painful work of their ministry, the priests in the Society of Adorers lead lives of donnés …" (Annals 1963, p. 182)

288. In the Petition to the Vicars General of Poitiers, May 20, 1801, he begged them to give their approbation "to the assembly and to the way of life of several priests and laity who formed one society under the title of "Zealots of the love of the Sacred Hearts of Jesus and Mary." After having explained the adoption of the Rule of St. Benedict, he said: "Some are destined to go to the countrysides to give missions, instruct the people and propagate devotion to the Sacred Hearts of Jesus and Mary. Others are employed in teaching children to become priests or Zealots according to their vocation and/or talents, or good Christians living in the world. Finally, others, like new Moseses…" (Annals 1963, p. 184).

289. From the early beginnings, the new Community was not only conscious of its apostolic orientation, but it also adopted a style of apostolic life about which there remains much documentation from the "approbation" period.

290. July 19, 1814,-Father Hilarion had left for Rome on the 7th of the month-the Good Father wrote to Father Antonin Regal who had consulted him concerning an eventual vocation: "I do not know how to answer the young man from Chateau-Gontier. You should see him and tell him that we are not monks; that our aim is to be useful in teaching and mission work; and if you see that he has our spirit, it would not be necessary to bother about the 300 francs; send him just the same." (BP. 471)

291. In his first Memoir of the Congregation, after having presented the feminine branch, Father Hilarion said: "We had still to retrace the Man-God's apostolic life. M. Coudrin resolved to establish a Congregation of men forming one and the same Order with the Congregation of Sisters, consecrating themselves likewise to the Sacred Hearts of Jesus and Mary. There was question of following in the society of men what was already practiced in the house of the women, and to add the missions and all the occupations

292. As to the style of life, the Founder did not want to crowd the daily schedule with observances. He wrote accordingly to Father Hilarion, December 29, 1814: "Could our Small Offices and our breviaries suffice? (instead of the Choir obligation); the day and night adoration should supply for all. In a century such as ours and in France where everything is frightening, where nothing seems to succeed, where the smallest gatherings arouse suspicion; consider, my friend, and see if the work of teaching, missions, and whatever pertains to Adoration cannot take the place of many long vocal prayers which are not understood by even half of the Society... . However, I shall do what I can, but is impossible for it to be like the old form…" (BP. 479)

293. Father Hilarion, who had insisted upon the ideas already pointed out in the first Memoir, also in the second (from December 26, 1814) and the third (January 24, 1815), added some interesting details in the fourth (from May 24, 1816): "For more than 20 years, forced to conceal from cunning, perfidious police the knowledge of our Institute and especially the reports of our various houses, we have been obliged to pursue various ways of doing good. Our different houses could not have only one work. Although united among themselves by the same obligations and by submission to the same Superiors, their practices varied according to circumstances... . "(Ann. 1963, p. 217)

294. Circumstances had constrained the primitive Community to forge a unity which was not uniformity, and it had the feeling that this diversity was a necessary condition of apostolic action: "We have been obliged to use different forms of doing good."

295. When the Good Father wrote to Father Hilarion on February 15, he provided arguments for his last Memoir: "here in regard to religion all is indifference... . Judge if the habit will create a stir! ... I have the Large Office of the Sacred Heart of Mary; also, for the whole year I would like on the Large Offices of the Sacred Hearts of Jesus and Mary for our Sisters. The other prayers, adoration and work, teaching the children should really suffice. The times will not suffer anything that is felt to be useless, and experience proves that no one should be over-burdened with prayers." (BP. 483)

296. in the two texts of the Good Father cited above, attention is drawn-especially if we consider the times-to the criteria which he set forth to determine the life-style. They indicate a beautiful apostolic spirit. Let us bring out the principal ones: the impossibility of applying the old form (semimonastic); a sensitivity to the demands of the times and the predicament of the Church and the world; the religious value of apostolic work, considered as the equivalent of prayer; that the law be feasible; that community prayers be understandable, and that the purpose of the religious exercises should not seem useless.

297. Although it is well-known, we could not ignore the document in which the Good Father defended the title "Zealots" and which he sent to Rome on December 6, 1816. He wrote: "We need a name which will remind our brothers daily of their duties and obligations; which will remind them at every moment that they must sacrifice themselves through zeal for the Lord; that they will fail in their most essential vow the moment they want to live only for themselves rather than work for the salvation of their brethren; that they must enter into the silence of the cloister only to draw there from new strength to fight courageously against the enemies of religion; that finally, their vocation is to be full of zeal, and a zeal that is on fire. This is what all the members of our Society ought to think, this is what they must not forget once they enroll under the title of 'Zealots.' They very name would cry out against them, like the stones of the sanctuary, if they did not fulfill the duties it imposes upon them. It would be a continual reproach to their conscience which would finally take them from a guilty apathy if, God forbid, they would one day fall asleep in a soft idleness. The same observations apply to our Sisters and even more forcibly. Naturally prone to giving themselves exclusively to the sweetness of contemplation, the daughters of Sion would soon seek to give up the painful cares of the education of youth, if their name 'Zealots' did not lead them unceasingly to the obligations of a greater charity." (Ann. 1963, p. 221)

298. The Founder's thought on this point can be completed with what will be said later regarding the "Com​munity of Communion." For the moment, it suffices to note how the affirmation of the "apostolic" character of the Community was re-enforced by the very style of daily living of the Founder himself and of all the members of the primitive Community. Father Hilarion, could write without exaggeration in his Memoir of December 7, 1814: "Perpetual Adoration of the Blessed Sacrament has not yet been established in the men's houses. Given more to teaching, charged with the evangelical ministry, they find it impossible to do what is practiced constantly in all the houses of the Sisters." (Ann. 1963, p. 202)

"Usefulness to the Church"

299. Closely linked with the spirit and apostolic life​style of the Community was its sensitivity to "the Church" and its spirit of "service" toward it.

300. In the "Rule" probably before 1799 since in it no allusion was made to the "Trappist Rule" which was adopted about the first of January of that year, there were found continual references to the Church, or to "Religion" (as the Good Father expressed himself currently enough).

301. In the Petition to the Vicars General of Poitiers, May 20, 1801, he said: "We hope you will grant your approbation to a Society which is the happiness of those who form part of it and which perhaps will one day be the consolation of the Church by providing good subjects…"(Ann. 1963, p. 184)

302. May 22, 1802, to the Bishop of Poitiers: "we hope you will likewise grant your approbation to a Society which has already been given provisionary approval… to a Society which asks for nothing temporally and which perhaps some day will be the consolation of the Church by obtaining good subjects for it…." (Ann. 1963, p. 187)

303. In his sermon "On Faith" where no mention was made of the Congregation, he happily made known what the Church was for him. Among other things, he said: "Humble and tender submission (required by faith)-this is the portion of true children of the Church; faith demands it in such an indispensable manner that if anyone should refuse, it would condemn and arm itself against him with all its anathemas. From then on, he is no more than a stubborn sheep; alas if, thus astray, he would fall a prey to the ravaging wolf; from then on he is no more than a stumbling block which cannot find a place in the edifice of the heavenly Jerusalem; from then on he is like a decayed member that must be cut off lest he spread contagion... . Holy Church! let my right hand be cut off were it ever to trace characters that my spirit contradicts; may my parched tongue cling forever to my palate were it ever to pronounce words that my heart disavows…. The Church is our Mother; on this point the heart speaks without words. In this amiable quality of mother, Holy Church, could we ever disregard you; and with how many titles do you merit this sweet name! It is you who have brought us forth in Jesus Christ, who have received us in your arms, who have nourished us with your milk; in our hunger, you have refreshed us with the heavenly manna and the Bread of Angels. Vows have recalled us with kindness if we have strayed away with malice; you have received us with tenderness when we have returned with pain. How many prayers addressed to the Lord for us! How many sacrifices offered on the altars! What helps prepared for heaven! You do not limit your favors, Holy Religion; as we have had the happiness of finding grace in your womb, so it is within your arms that we hope to draw our last breath; and to whom would we give our love, if not to you? Justice, gratitude, interest: are not these so many voices crying out to you from our heart? We consecrate them to you, divine Church, these hearts and all hearts with their feelings forever; we give you our love but how would we be able to manifest it to you? How, dear friends? By our zeal in defending its interests; could a reconciled Christian lack zeal for the faith? We believe we have it, but do we really? Let us judge ourselves. Oh! Lord, we are Faithful and Christian in name; are we so in conduct? Our faith has commandments, laws, practices. Do we obey these commandments? Do we respect these laws? Do we fulfill these practices? ... Therein is zeal. Can we flatter ourselves about being animated with it? Our faith has interests: do we have them at heart? Each one of us should answer all this for himself; as for us, can we answer except by condemning ourselves? Our faith has enemies to fear, persecutions to endure, combats to sustain; we know this; what feeling do we have? Does zeal for the House of God consume our heart like that of the Prophet? Do we speak, act, and live for it? And if our state of life does not permit us to speak of it, do we at least pray for its preservation? Do we pray for its defenders? Do we pray for its ministers, its children, its enemies? Do we raise our hands to Heaven like Moses while the Joshuas fight for it? Without taking part in their works, we shall share in their victory. O divine faith! You found this ardent zeal formerly in the early Christians: they offered it by the testimony of their blood. …But without going so far, my dearest friends, it demands the homage of your works. Without anyone questioning us, our actions should tell what our religion is. We do not carry our faith written on our forehead, but we should make it respectable by our conduct, by works which honor, preserve, and maintain faith. Love of God, self-detachment, charity toward our brethren, mutual edification, such is the glorious testimony that we owe to faith… (BP. 2199)
304. June 12, 1805, the Good Father wrote to Father Isidore David: "My dear friend, you could not do better than to use the catechism you speak of…. We must make ourselves as useful as possible; and God will be glorified in his children…. (BP. 224)

305. August 10, 1815, after the Hundred-Days, the Good Father, in writing to Father Hilarion in Rome, seemed more preoccupied with the interests of the Church than with those of the Congregation: "I notice that you are not up to date on what is happening…. How can the Constitutions be thought of when all is in such a terrible state, according to this report and so many others? … See that the major affairs of the Church go before all else, if you can do anything about them. Good-bye, dear friend; speak to us about what concerns the Concordat." (BP. 488)

306. November 16, 1811, to M. Jalabert, Vicar General of Paris: "I witness with great satisfaction the warm welcome you have given to young students who have been admitted for instruction through our zeal for religion... . I would be so happy if some day they would be useful to the Church and thus contribute to your special satisfaction." (BP. 432)

307. In the Circular of April 14, 1817, in which he announced the approbation of the Congregation, he devoted a few lines to making known his thought on the place of religious life in the Church. "In all centuries... the Church has regarded religious institutions as its most beautiful ornament. Holy cenobites have come out of various monas​teries filled with zeal and fervor to reanimate, through missions, the faith which was nearly extinct among the peoples. Vows, petitions, practices of penance in the different Congregations drew the divine mercies upon the rest of the faithful, and in spite of all that is said about religious, it was really two or three religious, who, in most of the towns, put an end to the celestial anger by their holiness and prayers, and appeased the Lord's wrath." (Ann. 1960, p. 175)

308. Writing to the Archbishop of Paris on November 22, 1819, he said: "For nearly 50 years, my saintly co-workers and I have applied ourselves to doing good. We have dedicated our labors and our small fortune to training young boys who might some day be useful to the Church. Our trials have not been altogether fruitless, and already in one diocese or another, or in Paris, several young ecclesiastics whom we educated gratuitously are working successfully for the salvation of souls. Others are in the Seminary of St. Sulpice. No one has ever helped us in this good work. By limiting ourselves to what is strictly necessary, we have provided, and are providing for them by our own means. In one house in Paris we still have more than 30 young boys who are trained and nourished free of charge, not counting those who belong to the Congregation." (BP. 605)

309. In this Circular of May 16, 1825, the Good Father expressed his feelings regarding the Holy See. Announcing his journey to the Eternal City, he said... . "… We proposed to go personally to submit our Rules and Constitu​tions to the Holy Roman Church, the Principal Church, center of Catholic unity, ever pure source of doctrine for this indefectible Chair of St. Peter, from which emanates all spiritual jurisdiction... ." (Ann. 1960, p. 215) The same expressions were found in the Circular of promulgation of the Constitutions. (February 11, 1826)

310. In a letter to a pastor in Rouen, he defended a priest who was being compared to Luther because he did not use the diocesan breviary. He wrote: "Father, far from incurring the archbishop's displeasure, M. Despores has deserved his full confidence, since he has been given charge as assistant to an octogenarian of a parish numbering 1,800 inhabitants. Please advise him to go there as soon as possible. It is not in the recitation of the breviary of the Church that M. Despores can be compared to Luther. I assure you, it seems very strange that they refuse to hear the confession of a priest because he recites the Breviary of the Pope, his Archbishop, and all the Universal Church, except Rouen and a few other dioceses in France. Allow me to tell you that if your comparison were admissible, to whom could it be applied? In truth, sir, let us put aside the qualifications of gallicanism and ultramontanism, and let us be Catholics, well persuaded that there can never be heresy for those who believe all that the Sovereign Pontiff believes, and who recite the Breviary of the Church and its Head... ."(February 20, 1830; BP. 1539)

B.

311. Behind these texts, letters, petitions, memoirs can be seen, in fact, the reality: the Community did carry on an apostolic work; it had a life-style that was apostolic; its members felt called to a mission.

312. This was evident in the most ancient documents. Father Coudrin's apostolic zeal was passed on to his children, brothers and sisters.

313. In his "Chronological Chart of Facts relating to the history of the Congregation of the Sacred Hearts of Jesus and Mary and of Perpetual Adoration of the Most Blessed Sacrament of the Altar," Father Hilarion, who had a diary of events perhaps since his entrance after the Good Father, noted for the years 1799-1800: "Father Bernard and Father Hilarion give catechism in two suburbs of Poitiers." In itself, this fact was already extraordinarily significant: they were the two very first disciples of the Founder; they were only novices; the Congregation had not even been approved as yet by diocesan authority. A few lines further on, the same chronicle noted: "Early December 1800: the brothers begin to educate children, among them two nephews of the V.R. F. M(arie) J(oseph)" Similar annotations but more detailed are found in Sister Gabriel de la Barre's "Memoirs"; edition, Annales 1962, PP. 209 and 223. We find the tradition of the apostolate in its visible form of evangelization and teaching in the "Cradle" of the Institute.

314. It would continue there as it developed: the correspondence with the Good Father of Father Isidore, first Superior, of his co-workers, then of his successors gave evidence of this, as also that of St. Andre-Hubert Fournet, the Founder's intimate friend, who willingly sent pupils to the "Grand Maison." (see M. Fournet's letters to the Good Father: Archives of the Generalate File 1-70-10 Ann. 2,3,4 et sq.).

315. Besides, we know that the foundation of a House, of brothers as well as of sisters, was always equivalent to the creation or installation of an apostolic center.

316. In the realm of evangelization properly so-called, since the time of the Good Father, the Community worked from 1820 on the plans of the local missions, and from 1826-1827 on that of the foreign missions. It is not to be expected that we are going to give the history of one or the other. Only a few excerpts will be given.

317. For the former, it suffices to re-read the Good Father's Circular in which he solemnly announced the enterprise to the Institute and prescribed special prayers for this intention. Nothing could better indicate that this undertaking was everybody's concern. Besides, his corre​spondence during 1820 and thereafter showed him giving news of the parish missions of the dioceses of Troyes and Rouen to such an extent that it is possible to re-establish the itineraries of the missionaries just by basing oneself on the indications gleaned from his letters. And while he recommended to the latter not only that they arm themselves with courage, patience and holy ardor but that they get to work, and he himself went often to give them a helping hand. Especially when things did not to according to the 'Missionaries' liking, he wrote to one or the other: "A good and happy year to all from our poor but indefatigable missionaries." (to Father Antonin, January 30, 1822), but especially to ask that they pray and get others to pray for them. He also gave testimony to them before their confreres and their friends: "The Mission of Gye and Neuville is thriving," he wrote on November 11, 1822, to the Abbe Rochette, curate of the Cathedral of Tours. His appreciation for the work of the missionaries was worth the praise, since he had much experience in these matters. "Our poor brother Missionaries set us the example; let us walk in their footsteps and we shall be happy." (to Father Jules Carrier, March 11, 1824).

318. There was one special fact which anticipated a rather recent practice in the apostolate. Only priests were working in the mission, (who, according to circumstances, all signed: N. missionary priest). The Good Father readily added student brothers preparing for the priesthood. This was the case, for example, with brother Raphael Bonamie, the future successor of the Founder in the government of the whole Congregation, brother Eugene Lauzout, and brother Henri Lacoste, brother of Sister Hilde, Superior of Rennes. Even more unusual: he sent coadjutor brothers to aid the missionaries in the works of the Mission (we know the Good Father's special affection for these brothers). Brothers Gerard Pilier and Leufroi Denin are examples; the former helped with the Missions in the diocese of Rouen where his role consisted primarily of getting the congregations to sing because, as Brother Severin remarked, "He had a beautiful voice … and he knew it."

319. In her "Notes" already cited, Sister Justine said on p. 120: "When the missions of Troyes will no longer be spoken of, there will still be enduring results." Surely, Sister Justine did not think she had the gift of prophecy. In 1886, at the request no doubt of the V.R. Father Bousquet, the secretariat of the Bishopric of Troyes undertook a survey in all the parishes where the Fathers had given a Mission. The respective priests researched the "Acts of Catholicity" in their archives and questioned their "senior citizens." The pastor of Estissac, for example, wrote: "A mission was given at Estissac by the Fathers of the Sacred Hearts, under the administration of the Pastor, M. Noble; it began in November 1823 and lasted about three or four months. There were seven or eight missionaries; the names of most of them are still remembered: Father Hilarion, who seemed to be the Superior of the Mission, Fathers Raphael, Borgia, Theordore, Cyrille, Paphnus (sic), Armand." The fact that after 63 years, the names of most of the missionaries were still remembered at Estissac told much about the impression they must have made on the people. The same pastor added also. "It is certain that all these daily sermons resulted in a considerable shake-up. Although criticized by some, they had the gift of attracting crowds; and the singing of hymns put a great deal of spirit into the assemblies." The Archives of the Generalate have a "Collection of hymns used in the missions of Troyes," printed in Troyes at Vve. Andre at Aunes Sons, with the imprimatur of the Archbishop of Troyes, signed by F.M.J. Coudrin, Vicar General, February 6, 1824. (Arch. 245-Cant. Troy) ... and a voluminous manuscript of 150 pages, 192 X 127 mm. of Father Raphael Bonamie, containing "Conferences for the missions in the diocese of Troyes, 1821-22-23-24."

320. Joy in the Institute was great when the first missionaries of the Sandwich Islands embarked at Bordeaux on "La Comete," November 20, 1826. Upon receiving the news, the Good Father wrote: "Our islanders sail the seas since the 2 1st; they write that they are so overjoyed, that nothing can replace their happiness." (Letter of November 28, 1825, to Father Antonin). This happiness was shared in the family: "the 'Journal on Board' of Father Alexis Bachelot, Superior of the Mission, and the letters from one or another, as soon as they come, are copied, duplicated, (but not for long: soon they feared that the missionaries might suffer from their disclosure)." The ineffable Brother Severin wrote to Mme. Francoise de Viart from Rouen, January 16, 1829; "I would like to be able to send you a copy of their 122-page journal, but as you can well understand, this would not be too easy for several reasons. First, the distance; and then, not many copies can be made in twenty four hours, especially by a person as busy as I. In spite of this, however, I have already copied forty pages. I hope you will have the pleasure of reading this copy as well as the one we received last year." On August 19, 1827, when the Good Father received the very first letter, Brother Severn wrote to the same correspondent: I cannot express the joy I feel when I receive news from them; it is greater than that of having acquired all the goods of the world. This satisfaction comes from several causes, the first of which is very simple: to learn that the Good God leads the children of the Divine Heart in the greatest peace to distant countries. The second is that I intend to join them some day." (Brother Severin's wish was fulfilled as far as it depended upon him. He set sail, in fact, on the "Marie-Jo​seph" which never reached its destination... . 

321. The second group of missionaries destined for the South Pacific (Fathers Liausu, Caret, Laval, and Brother Columban) did not wait to reach the Gambier Islands to carry on their apostolic work. During their long crossing, Father Caret instructed a cabin boy on the ship (La Suiphide). He made his First Communion at Valparaiso on May 23, 1834. They could not be blamed for not having evangelized the sailors, since most of them were believing Bretons.

322. A form of reciprocal apostolate is seen in the spiritual union which, under Brother George Lehoussel's influence the Brothers of Picpus organized among themselves in order to stimulate their spiritual life. Brother George died as a sub-deacon in Le Mans on October 30, 1833. He had submitted the rule to the Good Father who approved it. It comprised quite a few prayers, moments of silence, … A re-appearance of the famous "Aa" (Associations of Friends (Ami(e)s), and within it the organization of a group very similar to the Exterior Association which from its beginning linked the efforts of the laity to the work of both branches of the Congregation, broadened considerably the vision of their apostolic field of action. Was it in this latter organization that were inscribed the names of such prominent personages as Cardinal Brancadoro and Cardinal Scotti, or Msgr. Cuneo d'Ornano?

323. During the General Chapter of 1868, as the discus​sion turned to the works of South America, Father Martin Calmet, a beloved follower of the Good Father, whose solutions in matters of Morals and of Law were considered words of wisdom in the diocese of Rouen, rose and said: "The Good Father had but one end in view: to save souls, no matter at what cost." (Register II, pp. 15 & 16)

Loyalty to the Roman Church

324. At first sight, a spontaneous outlook would seem to contrast with the serious tone of this Cahier. However, we thought we could insert this extract from a letter dated March 11, 1823, of Father Abraham Armand, a missionary in the diocese of Troyes, to Father Cesaire Carré. It shows that the Good Father's followers were loyal to the Roman See also. "… if I were old and had a son of whom evil was being spoken, I would defend him and not take it lightly; perhaps I would even shout 'Calumny!' Here is the fact. While coming from the Lusigny mission, I heard a bird sing and say; 'Neither M. Reine (unidentified person) nor Brother Cesaire (Carré) can say their breviary because they have no Ordo.' I listened and answered: 'What breviary?'- 'The Roman Breviary…'Oh,' I said to myself: 'I who love the Holy Roman Breviary so much because it is the breviary of Holy Mother the Church, and also because of Council of Trent has ordered it…! What! my poor children, or my son of Laval who has become my brother and soon will be my father, would I not say my breviary because there is no Ordo! Oh! Wait! One can always learn. I love my brother Cesaire too much not to be sensitive to his concerns. He has no Ordo? Well, I shall send him mine by mail. I shall show him that I do not forget my friends. And I am convinced that after my son M. Reine and my brother Cesaire have read my letter and received the Ordo, they will use immediately the Roman Breviary which is and will always be the Breviary of the Congregation of the Sacred Hearts of Jesus and Mary…', because they will say, if we do not recite our Breviary now that poor Abraham has sent us his Ordo, he will be very displeased with us when we see him. … Well, then, this is my decision. I promise to begin the Roman Breviary not later than Holy Thursday, and I will never give it up until death. I forgive Abraham with all my heart for writing to me in that way. Good-bye! I have just come from the mission. Tomorrow I shall go back to continue the work already begun."

III. Community Consecrated to Redemptive Love

A.

1. Preliminary Note

325. It cannot be doubted that devotion to the Sacred Hearts held an important place in the life of the primitive Community. To be convinced of this, we need only to read the official texts of the Founders. We do not intend to give proofs here of a sufficiently known fact. Instead, we would like to bring out the content of the fact, at least in general terms.

326. In this project, it would be good to list enough data on the historic sources of the adoption of the devotion in the primitive Community, and even the process of its adoption. Unfortunately, we do not have sufficient data, so that the light necessary to comprehend the content of the devotion which could come from a better knowledge of the sources and the process is reduced to almost nothing.

327. Devotion to the Sacred Heart was well-known and even popular in prerevolutionary Poitiers as well as in near-by Vendee. It is not possible that the Good Father was unaware of this during his Seminary years. However, neither in his letters of this period (eighteen altogether) nor in his two sermons of the same time is there the slightest indication that this devotion meant anything to him then. In spite of all possible conjectures; the Good Father's admission into the "Aa" (Association of Friends) surely after 1788; and the retreat of 1792 in Paris, there is no known document to justify our affirming with certainty that these were sources of his personal discovery of the value of the devotion to the Sacred Heart. Besides, in accounts of his experience at the Motte, there was not the slightest reference to the Sacred Heart. Yet, nothing has been proved to the contrary.

328. It is also true that, during the Terror, the Sacred Heart became the powerful symbol of opposition to the schism and to the claims of the state in religious matters. In their house arrest, the police often found "small counter​revolutionary hearts"; this was the case on October 3, 1793, when they searched the room which the Good Father had recently occupied in the Gauffreau's home. In any case, it is certain that the Good Father wore a "small heart"

We can imagine that even if he had not become aware of the "content" of the Sacred Heart, the painful experience of the Terror would have made him discover it. The Convent of the Daughters of Wisdom at Montbernage and the Gauffreau's home (Fr. Coudrin's hide-out) were centers for spreading the devotion in Poitiers, so we need not await his arrival at the Association of the Sacred Heart-April 1794-to explain his contact with the devotion.

329. Nevertheless, in the texts of the foundation, we noticed a certain gradual development of the idea. Whereas at the very beginning it was brought out discreetly as a second thought, from the year 1800 it already held an important place. To appreciate this growth, it suffices to compare the letter of the priests in Poitiers to their bishop, Msgr. de Saint Aulaire, who was in exile in Switzerland-if the Good Father did not write it, he probably signed it-and the introduction to the "Rule" of 1798 which we have cited above, with later texts published in the "Annals of the Sacred Hearts," 1960 and 1963.

330. As for the Heart of Mary-in so far as it is distinct from the devotion to the Blessed Virgin-, it did not appear until Advent 1800, and the expression "the Sacred Hearts" should be related to a communication of this same period from the Good Mother in which the newly-formed Communi​ty was given the title "Zealots of the love of the Sacred Hearts of Jesus and Mary."

331. Regarding Louis XVI's famous vow, we have the Good Father's short "Note" dated November 19, 1822. In the first paragraph, he said: "The Congregation of the Sacred Hearts of Jesus and Mary and of Perpetual Adoration of the Most Blessed Sacrament of the Altar was founded by M. Coudrin at the very height of the Revolution. Its principal aim was to appease God's anger, to fulfill the vow of Louis XVI, and to keep the religious state alive in France, etc."

332. At first sight, this might lead us to think-and M. Lestra was of this opinion-that knowledge of the vow was prior to the foundation. In reality-Father Hamon, historian of the devotion said this-the discovery of the existence of the vow caused a great sensation in 1814, at the time of the Restoration; for the rest, it would be very difficult to explain-supposing that the Good Father did know of it before-how was it that he never alluded to it in any document prior to 1822; neither he, nor Father Hilarion, nor the Good Mother, nor anyone else.

333. Consequently, it seems that the following inter​pretation should be excluded; at the time of the founding, he had the intention of fulfilling Louis XVI's vow. What then did the statement mean? In adhering to the text of the vow, the explanation should be, more or less, as follows: The Congregation proposed for itself the same religious restoration which was the object of the vow. The style of the vow, at that time, dispensed the Good Father from lengthy explanations on the Congregation and really showed its actuality. Had this "Note" been addressed to the nobility, and this was possible, the reference to the vow would have been more understandable. It must not be forgotten that, in 1822, they were under the Restoration, and Louis XVIII was reigning.

334. What was the significance of the devotion to the Sacred Heart for the primitive Community? In what sense was the Heart of Mary associated therein? We have attempted to find the answers to these questions in the texts taken as a whole and following always a chronological order. We have tried to avoid whatever might be theological subtlety, not merely because this was only the first phase of the research, but especially because of the conviction that such subtlety was absolutely foreign to the mentality of that Community.

2. Devotion to the Sacred Heart and Faith in the Redemptive Power of God's Love

335. The Sacred Heart, as such, signified the Love of Christ and the Love of God which was manifested in Him.

336. From the day that the Good Father felt the weight of his providential election, toward the end of his stay at the Motte, he had a feeling that the force of a mysterious Love was leading, protecting and strengthening him. We have already said that his conception of Providence was Christocentric, so that when he spoke of the "Good God," he thought "Christ." When he personally adopted the devo​tion to the Sacred Heart, he integrated these concepts into it. The texts prove this.

337. In the above-mentioned letter of the priests of Poitiers to their bishop, it was said (of the Society of the Sacred Heart, alias "the Association"): "… they devoted themselves to all sorts of good works … in order to allay the divine wrath by addressing themselves especially to the Sacred Heart of Jesus, inexhaustible source of grace and of love." (BP. 22b)

338. In the "Rule" of 1797-1798: "His Divine Heart will be our refuge in our exile, the solitude where we shall often retreat so that He may deign to speak to our hearts." (BP. 2197)

339. Already in 1790, the sub-deacon Coudrin ex​pressed himself thus (sermons "On Sacrilege"): "It is Jesus Christ, glorious, impassible, immortal; it is Jesus Christ seated at the right hand of the Father; it is Jesus Christ in the sacrament of His love that you offend outrageously. It is His Divine Heart that you tear to pieces, that you pierce with blows." (BP. 2201)

340. August 4, 1804, the Good Father wrote to Sister Gabriel de la Barre: "Feast of St. Dominic, who passed through the crucible of tribulations for a similar work, which in spite of my exile (he was in Paris after having had to leave Mende) is my complete happiness. Yes, dear daughter, I live only to unite, at a great price if need be, the Work of the Heart of this amiable Master Who showers abundant favors upon me; though I am ungrateful, He still loves me, and I feel in my heart and soul that He will love me always. Were I to write all about His powerful action within me, I should never stop. Love Him without measure and I tell you that nothing will separate you from His love. Whether we are persecuted or in peace, let us be children of the Cross. Let us burn with desire for the immolation He exacts or permits; and all, yes all will go according to His adorable Will which I know and wish to know until death." (BP. 192)

341. In 1812 or 1813, he wrote to one of his nieces, a religious of the Congregation: "Courage, dear niece. Time passes like a shadow and it is only the immense love of the Sacred Heart of Jesus that never passes away." (BP. 452)

342. In his second Memoir of December 26, 1814, Father Hilarion, the Good Father's spokesman, wrote: "We believe this devotion is one of the greatest graces of the Lord in these times. To adore the Divine Heart of Jesus, to honor the Sacred Heart of Mary is to pay a tribute of gratitude and love to the Savior's infinite charity toward men, to Mary's ineffable tenderness for the adopted brothers of the God-Man, her Divine Son. The goodness of the Hearts of Jesus and Mary does not allow Them to repulse sinners. Undoubtedly to honor these Sacred Hearts worthily, there must be a pure conscience, but this Divine Liberator Who died for men, and this Queen of Peace whom the Church calls Refuge of Sinners, do not reject stray lambs. To obtain definite proof of the tender charity of the Hearts of Jesus and Mary, it suffices to have the desire to regain the grace of God if unfortunally it has been lost, and this desire is already a response to an initial grace. This is the idea we have formed of the devotion to the Sacred Hearts of Jesus and Mary." (Ann. 1963, p. 204)

343. August 27, 1816: To the Superior of Sees, men​tioning the difficulties the house was undergoing, the Good Father said in reference to the Sisters: "May they have great confidence in the most amiable and Divine Heart of Jesus. May their habitual refuge be in the Heart of the most sweet and most holy Virgin Mary, Mother of God, and I guarantee their peace and happiness." (BP. 512)

344. October 18, 1816, to Father Hippolyte: "May the Divine Heart of our all-merciful Jesus have compassion on you all." (BP. 515)
345. In his Memoir entitled "Zealots" (December 6, 1816), the Good Father wrote: "The title of 'Zealots' offers, in addition-great advantages relating to the devotion to he Sacred Hearts of Jesus and Mary. If we are truly convinced of the tenderness of the Sacred Heart of Jesus for the salvation of souls, how can we not be inflamed with zeal to respond to the love of such a good Master?" (Ann. 1963, p. 221)

346. June 24, 1823, to the Good Mother, undoubtedly alluding to the nonrecognition of the Congregation in France: "… I am very much grieved when I think that we are aging rapidly and our affairs have no support other than Providence. You can see that I have little faith; however, I entrust myself to God. May He have pity on us and keep us in His Divine Heart." (BP. 854)

347. To Sister Adelaide Prieur-Chauveau, June 9, 1826: "If you pray much for me, I too will do the same for you that the charity of our good Master may keep you in His Heart unto eternity." (BP. 854)

348. In an undated note (about 1829), we read: "When troubled or in pain … acts of faith should be made and the Divine Heart of Jesus loves and pardons everything. You should always seek to be enlightened by this glimmer of light…" (BP. 1446)

349. We cited the texts expressing faith in God's love for us as manifested in the Heart of Christ. They were relatively few if compared with those in which he expressed his faith, but without explicit reference to the Sacred Heart, by mentioning only God, or Providence, or Christ. However, we believe they are sufficient to prove that, for the Founder, faith was a principle in the devotion to the Sacred Heart.

3. Devotion to the Sacred Heart and Response to the Love of God

350. A second element of the devotion to the Sacred Heart consists in the love of which it must be the object. In a time like that of the French Revolution, with the scandal of a schism and its consequences, with the dechristianization campaign accompanied by public profanations and cruel persecution, faith in God's love implied to those who loved and professed this love, a cult of reparation as one of its principal responses.

351. In the formula of his first vows, the Good Father, included this enlightening precision: "I, brother Marie-Joseph vow chastity, poverty and obedience, according to the light of the Holy Spirit, for the good of the work as a zealot of the love of the Sacred Hearts of Jesus and Mary, in whose service I will to live and die."

352. In the Petition to the Vicars General of Poitiers, June 1800, the first Sisters said: "Aware of your desire for the glory of God and your fatherly kindness toward the flock confided to your pastoral care, we dare to beg you today to look favorably upon a small part of this same flock, and upon the weak efforts we have made to immolate ourselves to the Sacred Heart of Jesus Christ, so as to satisfy, as much as possible, divine justice for the excesses committed in these times, and appease the very just chastise​ments which God has willed to afflict France. We are gathered together … to make perpetual adoration of this Divine Heart in the Blessed Sacrament of the Altar, and we have always continued ever since... . Our Association is under the title of Association of the Sacred Heart of Jesus Christ really present in the Blessed Sacrament of the Altar, and he practice of all the virtues that can make us agreeable to God…" (Ann. 1963, p. 175)

353. Perhaps it might be useful to know the formula of the resolutions which he used at this time and which has been transcribed at the end of this document: "I consecrate myself today in a special manner to the Sacred Heart of Jesus Christ and I make the resolution to live for a year in poverty, chastity and obedience, in a spirit of acceptance, resignation and immolation; in all my actions to do whatever seems to the most perfect; by my fidelity to these resolutions I desire to appease God's wrath and satisfy His justice, but I have no intention of rendering myself guilty of any sin, even venial, should I fail to keep them." (Ann. 1963, p. 177)

354. In the Petition to the Pope that same year, we read: "… We dare to beg your Holiness to grant your approbation to the establishment of an Order practicing the Rule of St. Benedict with special Constitutions to facilitate perpetual adoration of the Sacred Heart of Jesus in the most Blessed Sacrament of the Altar, under the title of 'Zealots' of the love of the Divine Hearts of Jesus and Mary, perpetual adorers of the Divine Heart of Jesus in the Most Blessed Sacrament of the Altar, under the special protection of the Most Blessed Virgin Mary. Grafted, as it were, as a branch of the glorious St. Benedict, practicing the austerity of his life, moderated by the Holy Love of the Divine Hearts of Jesus and Mary, desiring to re-live his virtues, especially the annihilation of self by humility, meekness, poverty, obedience and charity, to train and form young hearts in the love of the Sacred Hearts, to inflame the whole world, if possible, with Holy Love by spreading devotion to the Divine Hearts wherever Your Holiness will see fit to call us." (Ann. ib., p. 182)
355. Actually, all of this was repeated in the Petition of May 22, 1902, addressed to the new bishop of Poitiers— with the following difference in the wording—"reparation" was identified with "adoration," when it was said: "this reparation has never been interrupted, day or night, in the Association of the women…  (Ann. 1963, p. 189)

356. Because the black wax used to seal his previous letter had caused some annoyance in the Community of Poitiers, the Good Father on November 6, 1803, to Sister Gabriel de la Barre, Superior: "Do not let the black wax disturb you any more; it has been used through inadvertence, because I am firmly convinced that the Children of the Sacred Heart of Jesus will always have sufficient interior sorrows and will not need the color of a seal to manifest them." (BP. 140)

357. He wrote to Father Isidore on April 1st, 1804: "Dear children what trials are reserved for us here below! Poor Lucas (Father Hilarion's father) would have caused you many sufferings; the kind of charity which it would have been necessary to show him would certainly have given you more than one cross to bear. We are children of the Divine Heart Who has carried them all, thereby attaching to them real consolations for those who devote themselves for Him. Let us not forget for a moment that we should be crushed and plunged into bitterness: therein lies our most wonderful triumph; also, dear friends, if at times we seem to succumb under the weight of trials, this good Master sustains and raises us up almost without our noticing it … (BP. 159)
358. To Sister Gabriel, October 15, 1804: "I have only the time to tell you how happy I am, in my trials and sorrows, to have a family whose members love one another dearly in order to please the Heart of our adorable Master, Jesus Christ, Who rewards and keeps faithful account of the smallest sacrifices made for Him." Just before, he had noted: "Love the cross, my children, and enjoy the fact that you walk as the saints did." (BP. 205)

359. Again, to Sr. Gabriel, he wrote on January 8, 1805, alluding to Father Isidore's difficulties: "I bear all his griefs and troubles. Let him penetrate the depth of the crucified Heart and he will find me there, more than once not savoring too well the sweet bitterness with which the Good Master inebriates His children. I greet you in the furnace of the holy love of the cross. May it reign with us and over us, if the Good Master so desires and wills. Let us submit ourselves unreservedly and drink in long drafts the sweet nectar flowing from the wounds of this merciful and kind Savior." (BP. 223)

360. July 10, 1806, he wrote to Sister Ursule Roulleau, commenting on the problems facing the small community: "Love this holy state, my dear child, even though you find contradictions in it. These are found everywhere, and the Divine Heart of Jesus reserves, always and everywhere, a special portion of the bitterness of the chalice for His friends." (BP. 272)

361. April 26, he wrote to Father Regis Rouchouze, Superior of Mende: "A long distance separates us, but the saints have had even more tribulations, establishing them​selves in different climates all over the world. May the sight of the glory of the Heart of Jesus Christ and our own sanctification direct and lead us. We shall overcome all obstacles." (BP. 308)

362. December 15, 1807, to Mlle. Boissiere, bene​factress of the House of Poitiers: "May the Lord always give you good health and the sweet peace of the Divine Heart of our Savior Jesus Christ." (BP. 334)

363. October 25, 1814, to Father Hilarion who was in Rome: "May the Divine Heart of Jesus make you succeed in obtaining all that gives us happiness on earth and in heaven." (BP. 476)

364. In the Petition to the Holy Father, October 24, 1814, the Founders said in regard to the hidden life (of Christ) in the Congregation: "Vitam absconditam (in me​moriam revocant), reparando adoratione perpetua Sanctissi​mi Sacramenti injurias Sanctissimis Cordibus Jesu et Mariae Illatas; sine ulla intermissione per diem et noctem Sanctissi​mum adoratur altaris Sacramentum, praesertim in domibus sororum, quae sunt numerosiores." (Ann. 1963, p. 190)

365. In his first Memoir, speaking of the life of the first Community in Poitiers, Father Hilarion said, "At the foot of the Sanctuary to lament over the trials of the Church and the State, to invoke the Divine Heart of Jesus, to solicit the protection of the Heart of Mary by fervent prayers; this was their habitual occupation." Further on: "The Insti​tute then took on a certain stability (after the death of Robespierre). It was given regular practices: the Office of the Blessed Virgin was recited in common, and later it was replaced by the diocesan breviary; Perpetual Adoration of the Blessed Sacrament was established in reparation for the Outrages done to the Heart of Jesus by the malice of men." After having specified the time when the Good Mother was named Superior, he added: "It was then that we planned to form an Institute which would subsequently be useful to the Church. It was resolved to establish a Congregation destined to spread the faith, to propagate devotion to the Divine Heart of Jesus and the Sacred Heart of Mary, to repair by perpetual adoration of the Blessed Sacrament of the Altar the outrages done to the Divine Majesty…" (Ann. 1963, p. 193)

366. In his second Memoir (December 26, 1914), the same Father Hilarion explained: "The principal and funda​mental aim of our institute is to procure the glory of God and the salvation of souls. We are convinced that one of the best means to do this is to propagate devotion to the Sacred Hearts of Jesus and Mary. We regard this holy devotion as one of the greatest graces granted by the Lord in these times. To adore the Divine Heart of Jesus, to honor the Sacred Heart of Mary, is to pay tribute of homage, of gratitude and of love to the Savior's infinite charity for men, to Mary's ineffable tenderness for the adopted brethren of the God-Man, her Divine Son…" (Ann. 1963, p. 204)

367. In his Memoir entitled "Adorers," sent to none on December 26, 1816, the Good Father affirmed: "I do not think that the name of perpetual adorers of the Sacred Heart of Jesus in the Blessed Sacrament of the Altar will encounter the least difficulty. It explains in a special manner both our consecration to the Sacred Heart of Jesus and the homage due to Him, day and night, in the august Sacrament of the Eucharist to expiate the ingratitude and malice of men." (Ann. 1963, p. 224)

368. In the Circular of April 14, 1817, in which he gave the Congregation the news of the Roman approbation, he said: "Let us not lose sight of the fact that Our Lord wants us to enter very specially into the interior crucifixion of His Heart. Like Magdalen, we should remain at His Feet and, like Saint John, accompany Him unto the Cross." (BP. 533)

369. December 27, 1822, to a priest who was thinking of entering the Congregation, and who later became Father Dumonteil: "May it please Our Lord to give you strength and courage to leave all in order to find all in His Divine Heart." (BP. 805)

370. In the Memoir addressed to the Holy See soliciting the approbation of the Ceremonial, he wrote on October 20, 1824: "We have chosen especially the prayers that might instill devotion to the Sacred Heart of Jesus and to the most sweet Heart of Mary… As principal aim we have proposed to inflame the hearts of the brothers and sisters of our Congregation. … We want our novices, in the very ceremony of their reception, to realize the zeal that should consume their souls, the charity that should inflame their hearts, the fervor that should animate their prayers and the obedience that should accompany all their actions. Likewise, we want our professed members to understand upon making their vows that, throughout the course of their life, they should be fervent in psalmody, constant in adoration and reparation for the injuries done to the Divine Majesty, and finally, compassionate toward the sorrows of the Sacred Heart of Jesus and the Most Sweet Heart of Mary." (BP. 988)

371. January 13, 1825, he sent this P.S. to Sister Anastasie Chene in Mende: "Have courage, dear daughter, and you will continue to do good. We are very happy to share in the cross of our Divine Master. At His Feet and in the Divine Heart of Jesus, I am always … your most affectionate Father." (BP. 1108)

372. May 26, 1827, to Father Hyacinthe Breysse: "As for you, dear brother, I exhort you to love the Good God very much. Do not neglect the duties of our holy state, especially the humble self-accusation of faults made in Chapter. One cannot be a holy child of the meek and humble Heart of Jesus without this practice." (BP. 1254)

373. July 8, 1828, to the Sisters of Le Mans: "My dear daughters, taste, yes taste how good the Lord is on the journey of life. He alone is good. His will alone is good. Outside of His Heart, all is but bitterness. Say this to everyone; say the same to my brother and his friends. I feel this myself. All is nothing except to love God. Let us live for Him alone, and let us die of the desire to please Him. This is true happiness. Your affectionate Father in Our Lord Jesus Christ." (BP. 1386)

374. September 8, 1832, to Father Benigne McCahill (in the U.S.A.) who was undergoing a crisis: "Always remember, dear Benigne, that you are a child of the Sacred Heart of Jesus, Who was obedient unto death, even to the death of the Cross…" (BP. 1732)

4. The Most Blessed Virgin, Associated With the Work of Christ's Love.

375. No one could doubt the Good Father's ardent devotion to the Blessed Virgin, but in all his writings there were relatively few references to her, compared with the continual mentioning of God and of Christ. References were found only in 110 documents and most of them contained only the name of Mary as, for example, when he spoke of the "Congregation of the Sacred Hearts of Jesus and Mary," of some feasts of the Virgin taken as a chronological reference, or by way of allusion with no special importance.

376. There was a brief mention of Mary in the sermon "On Sacrilege" (1790). Upon approaching the holy table, do you not say: "Behold the Lamb of God... . Behold the Word Who became incarnate in the womb of a Virgin, who delights only in pure and innocent souls?"

377. In the sermon "On Suffering"-l790-91-, a short paragraph introduced the classic Ave Maria of the Exordium: "We beg you by the last sign of tenderness which You gave to the Mother of Sorrows, to the Blessed Virgin who wiped Your first tears, and who, after having suffered with You on Calvary, reigns now with You in Heaven to present to You the grievances of afflicted souls, to receive the homage we address to her as we repeat the angel's Ave Maria... ." (BP. 2202)

378. In the Petition to the Vicars General of Poitiers (June 1800): "We assembled six years ago under the invoca​tion of the Sacred Heart of Jesus Christ and the special protection of the Blessed Virgin Mary... ." (Ann. 1963, p. 175)

379. In the Petition to the Pope, at the end of 1800: "they have formed an association entitled 'Society of the Sacred Heart of Jesus', through the mediation of the Heart of Mary, His Mother... ." (Ann. 1963, p. 178)

380. In the Petition to the Pope, October 2, 1901, we read: Binae exstant ab annis octo in pictaviensi dioecesi confraternitates ab omni novitate gallicana immunes, Eccle​siae que dilaceratae constanter utiles atque devotae, sacerdo​rum et clericorum una, altera mulierum, sub titulo Zelatorum amoris SS. Cordium Jesu et Mariae, adoratores perpetui, mediante Cor Mariae Cor Jesu adeuntes... . Further on, the spiritual objective of the Society is affirmed ... ad augendam Christ jfidelium pietatem ac devotionem erga Jesu et Mariae Corda amantissima... . (Ann. 1963, p. 186)

381. In the Petition to the Bishop of Poitiers, dated May 22, 1802, the same title was given to the Community: "... Zealots of the love of the Sacred Hearts of Jesus and Mary ...", the title which was repeated several times in the document. (Ann. 1963, p. 187)

382. July 17, 1802, the Good Father on a pastoral visit to Ardeche with Msgr. de Chabot, wrote from Tournon: "Pray much for us because, according to my way of seeing and feeling, we shall have great difficulties here. But, with the grace of the Good God and the protection of His Holy Mother, we shall surely have enough courage to overcome them... ." (BP. 41)

383. Writing October 17, 1804, to two young Fathers who had left the Congregation, he made this wish: "That the Divine Heart of Jesus and the Heart of His Holy Mother may not close the gate of Heaven to them." (BP. 208)

384. He wrote on June 15, 1807, to Sister Ludovine de la Marsonniere, Superior of Sees: "They have written from Cahors that Sister Ursule's condition could not be worse. How sad they are! The doctor says that she should leave the country. What can we do? I trust in the protection of our Good Mother of Peace; but, my God! we must be crucified in heart and spirit." (BP. 313)

385. June 17 of the same year, he wrote to Father Hippolyte Launay, Superior of Cahors (Fathers). Speaking about the sick Sister (Ursule) and some Convent affairs, he said: "So, my friend, do your very best and keep us informed of your difficulties. I have great confidence in Our Lady of Peace; do not allow yourself to be too down​cast." (BP. 314)

386. In the Petition to the Holy Father, October 24, 1814, "... Brothers and Sisters of the Congregation of the Sacred Hearts of Jesus and Mary," and concerning the "hidden life": Vitam absonditam (in memoriam revocant) reparando adoratione perpetua Sanctissimi injurias Sacra​tissimis Cordibus Jesu et Mariae illatas... ." (Ann. 1963, 189)

387. Giving in his first Memoir (December 7, 1814), a history of the new Community, Father Hilarion wrote: "They place themselves under the protection of the Sacred Hearts of Jesus and Mary... . It has been resolved to establish a Congregation destined to spread the faith, to propagate devotion to the Divine Heart of Jesus and the Sacred Heart of Mary." And he repeated this precision in regard to the men's branch. Continuing his historical account, he related how the Congregation obtained possession of the miraculous statue of Our Lady of Peace and he cited the Decree of Indulgences granted by the Pope. Then, referring to the Napoleonic era, he said: "Strengthened by the help of the Lord Who has given us so many exceptional proofs of His mercy, relying upon the powerful intercession of the Heart of Mary, we resolved to surrender ourselves to His providence, and we took no steps to contact the man who was governing our distressed country at that time." (Ann. 1963, p. 193)

388. In his third Memoir (February 24, 1815), Father Hilarion gave the Congregation this title: "Institute of the brothers and sisters of the Order of the Sacred Hearts of Jesus and Mary," and proposed the one they wished to adopt: "Zealots of the love of the Sacred Hearts of Jesus and Mary, perpetual adorers of the Most Blessed Sacra​ment." He ended his document by saying: "We ask for ourselves a special grace that can strengthen our pious resolutions, endorse our commitments and I dare say, perhaps be the reward of our sacrifices. What is this grace? That, with the approbation of the Holy See, we might live and die in the service of the Divine Heart of Jesus, honoring the Sacred Heart of Mary. That at our last hour we might keep alive the hope that this good work will be continued." (Ann. 1963, p. 210)

389. The following title appeared in the fourth Memoir, "Institute of Zealots of the love of the Sacred Hearts of Jesus and Mary, perpetual adorers of the Most Holy Sacra​ment." (Ann. 1963, 217)

390. In his Memoir entitled "Zealots" (December 6, 1816), the Good Father, after having expounded the love of the Heart of Jesus for men, exclaimed: "If we think of the maternal tenderness of the Heart of Mary for men who became her children in the person of St. John, could we not feel our heart burning with holy zeal to honor the Virgin of virgins? We have a Small Office of the Sacred Heart of Mary which has been printed for over half a century and diffused throughout France. In it the Heart of Mary is honored under the title of 'Benevolent Zealot of souls'. Zelator alme cordium. I shall add a final remark: 'the consecration to the Sacred Hearts of Jesus and Mary is the foundation of our Institute' . ' ' (Ann. 1963, p. 220)

391. In his Circular of April 14, 1917, cited several times, the Good Father said: "Remember also, dear brothers and sisters, that after the adorable Heart of Jesus, we should honor the Heart of Mary in a special manner. The Blessed Virgin was conceived without sin; she was born with all virtues; she never had temptations; from all time she was predestined to be the mother of God, but she merited this singular favor, first of all, by complete fidelity to God's grace, then by the three virtues which she practiced to the highest degree when the angel announced the great news to her. The first was her love for virginity; the second, her humility; and the third, which complements all, was her perfect abandonment to the Will of God, through pure love of Him. When our Lord was conceived in her womb, she had the presentiment, that is to say, the awareness of the life, suffering and death of her Divine Son, and she received in her Heart the same wound that Our Lord would receive in His Passion. This means that the Blessed Virgin experienced a pain which remained in her heart until the angels took her to Heaven. The love of Mary for Jesus increased until the moment of her glorious Assumption. The Blessed Virgin never felt the malice of sin, nor the evil of a human heart; she knew only the pain that it caused God; This is why she is so very merciful. Let us be consoled in our griefs by the thought that Mary is and will always be our protection and our help, that we shall always have a share in the affections of her heart. We must have recourse to her when God seems to withdraw, in our trials, desolations, infidelities. She will pray for us if we invoke her instead of becoming distressed." (Ann. 1960, p. 178)

392. In a letter to Mme. de Guerry, dated December 27, 1818: "May the Queen of Heaven, Our Lady of Peace, obtain for you the hundredfold of whatever can fill you with joy and happiness." (BP. 569)

393. In the Circular convoking the Second General Chapter (July 19, 1824), the Good Father asked that the Sub Tuum be recited with the Veni Creator to obtain the light of the Holy Spirit through the intercession of Mary. (Ann. 1960, p. 207)

394. In the Memoir of February 25, 1820, addressed to the Holy See to solicit approbation for the use of the Small Offices of the Sacred Hearts, the Good Father re​quested that if the authorization could not be granted for the Small Office of the Heart of Mary, it be granted for the Proper Office which had been given in 1773 by Pope Clement XIV to the Reverend Mother Augustine, a Discalced Carmelite.

395. In the Memoir to the Holy See, September 29, 1824, the Good Father requested the privilege of celebrating as proper feasts that of the Sacred Heart of Mary on the First Saturday of September, the Office of Mary's Concep​tion on every permissible Saturday, or the Proper Office of the Heart of Mary, the office of the Seven Sorrows of Mary on their respective days, as found in the Roman Breviary; also that the feasts of the Presentation and the Purification be celebrated with an Octave. He then added: Summa devotio erga Reginam virginum, cui tot et tanta debemus, ducti, alia etiam officia in ipsius honorem, quae Romae celebrantur, nobis propria fieri cupimas et enixe rogamus, sed specialius festum Beatae Mariae Virginis sub titulo A uxilium Christianorum (Feast instituted in Rome in gratitude for the liberation of Pius VII). Finally, he asked for the Feast of Our Lady of Peace. (Ann. 1963, p. 272 et seg)

396. Writing from Rome, the Good Father related how impressed he was by the cult given in the streets to images of the Blessed Virgin, which caused him more than once "to shed tears of joy." (BP. 1047-1048)

397. July 8, 1818, (eve of the Feast of our Lady of Peace), he wrote to the Good Mother: "Tomorrow I hope to unite my poor prayers with yours to implore the help of Our Lady of Peace. God grant that this good Mother will sustain all of you in peace and give us the great happiness of having you live among us as our guardian angel." (BP. 1385)

398. On April 10, 1829, he wrote from Rome to Father Raphael Bonamie: "In all the sanctuaries where I have the happiness to pray, I ask that the Good God maintain all of you in peace, that He make all of you like unto His Divine Heart, that the Blessed Virgin and your holy Guardian Angel preserve you from any accident." (BP. 1477)

399. January 28, 1835, to Father Honore Laval: "We invoke the Star of the Sea for you, and we do not cease asking this Mother of Mercy to keep you in good health, both of body and of soul. The previous evening he had written the same thing to Msgr. de Nilopolis. (BP. 2001, 2008)

400. Offering his New Year wishes to Mme. Françoise de Viart, January 16, 1833, he wrote: "... may their faith not crumble; may their hope and love in the Hearts of Jesus and Mary be for all a sure guarantee of the happiness of Heaven." (BP. 2180)

401. During the years 1800-1801, the Good Father annotated a series of revelations of the Blessed Virgin to the Good Mother in which Mary presented herself as taking the Congregation under her special protection and granting it various favors: (BP. 2317, 2318, 2319, 2320, 2322, 2323, 2325, and 2326)

402. In the Good Father's "Advice on Adoration," we find the following: "The Heart of Mary was pierced and it is by this way that we can go to the Heart of Jesus, which was not pierced but opened because in it is the resting place, the source of living waters in which the soul delights and is refreshed, strengthened and flooded with graces. She offers to God, to make up for what is deficient in ours the sentiments of adoration of the Heart of Jesus, Who in this august Sacrament renders to His Father day and night, by His state of victim, the honor due to Him... ." 

The remote dispositions to make a better adoration are: to speak little to men and much to God, to withdraw in spirit from all creatures whose constant presence deprives us of that of the Creator, to empty our heart of all affections which occupy His place in the heart, bind us, maintain us in the midst of sensible objects and hinder us from raising our minds to invisible things, and our soul from taking flight toward God. To obtain these graces, it is necessary to have recourse to Mary, our good Mother and to our Guardian Angel. Once we have found Mary and through Mary, Jesus, and through Jesus, God the Father we have found all; Who says all, omits nothing.

It is not that he who has found Mary by a true devotion is exempt from crosses and suffering; if anything, he is more tried than others because Mary, being the Mother of Sorrows, gives to her children a few particles of her good cross and obtains for them the grace to support them patiently, after the example of her Son, and makes them understand that to be his friend it is necessary, like Jesus, to drink of the Chalice of bitterness." (Sr. Justine Charret: "Notes on the Life of the Good Father Coudrin" ... or Father Antoine Hulselmans: "Study of the Preliminary Chapter of the Rule of the Congregation of the Sacred Hearts." Picpucien Studies, No. 1, 1948, p. 143).

403. "Prayer to the Heart of Mary" composed by the Very Reverend Father Marie-Joseph Coudrin, about the year 1800: "0 Mary, O Sacred Heart of Mary, the most generous and most compassionate of all hearts after that of Jesus, behold us here humbly at your feet, like one of your most loving children (St. Bernard) to make amends to you. Pardon, O Mary, a thousand times pardon for all the excess of fury and anger committed by France in these times. Pardon for all the horrors exerted against you everywhere and for many centuries. Indeed! O Mary, so many altars and temples dedicated to you overturned, your miraculous images torn, mutilated, desecrated in hatred of your virginal maternity! Innumerable throngs of virgins, whose Queen you were in the privacy of cloisters and solitude, banished! These same virgins who have sacrificed themselves formed your court on earth. Like you, O Mary, have they not been rejected and cursed by your most hateful enemies? Have not so many holy societies in your honor been crushed by the impure burning breath of Satan's advocates? O Mary, O afflicted Heart of Mary, after so many crimes committed against you, after so many abominations, after the almost complete desertion of so many Catholics, a very small number of chosen souls have remained faithful to you. Are there still many, O Mary, Mother of Sorrows, are there even any with hearts wounded in the same way as you were on Calvary who feel themselves pierced, as you have been for ten years? Are there any who, forgetting their own interests, are sensitive only to your outraged glory? Behold us here today humbly making amends for our ingratitude and for that of the whole world. No more selfish interests, no more personal needs. Your glory is oppressed; we want to atone. We beg the angels and saints to unite themselves to us. With all the love of our hearts, we shall compel the just to have but one desire: to be consecrated to you. Annihilated before you, we shall consecrate to you even those who, in spite of being your children, are your most cruel enemies. Avenge yourself, O Mary, avenge yourself in a manner worthy of your grandeur, by showing us the wound of your bleeding Heart, by receiving us all with sword in hand, so that we might immolate ourselves with you for the glory of your Divine Son.

It is through you, kind and sweet Mary, it is through your Sacred Heart that we shall surely reach the Adorable Heart of Your Divine Son, Jesus. Clear the way, or rather, place us there yourself, so that we may find therein a haven during life and rest for eternity. Amen." (BP. Vol. V. or Fr. Hulselmans: Ibid., p. 145)

B.

1. The Sacred Heart. The Sacred Hearts

404. Even more than by general convictions, more than by adoption of a certain vocabulary and by apostolic commit​ment, it is on this level that the historian can appreciate to what extent the Founder's ideal passed into the spirit of his Religious, men and women. The consecration to the Sacred Hearts being "the foundation of the Institute," constituted, in fact, the basic element of the picpucien consciousness and this can be grasped from the many elements which concretely expressed this consecration on a sociological level. Each of these elements deserved a special, detailed study. This was done in some instances. Here we can only enumerate them by giving examples from texts borrowed precisely from the writings of the Good Father's first disciples; they were really the first witnesses of Congregational consciousness.

405. The title (first and second) of the Congregation, the white habit, the Sacred Hearts medallion, the seal used for official papers in our convents, the motto "To the Sacred Hearts of Jesus and Mary, Honor and Glory," all the specific images and pictures, the daily recitation of the Small Offices of the Sacred Hearts by all the members, the solemnization of the feasts of the Sacred Heart of Jesus and the Sacred Heart of Mary, that of the First Fridays and the First Saturdays, etc. ..., so many facts which appeared in the history of the Community since the beginning or during the very first years showed concretely the consecration to the Sacred Hearts and perpetuated their remembrance both in the collective and in the individual life. But it was in the daily life of the persons that the facts spoke the loudest.

406. Since 1800 the insignia "V.S.C.J." (Vive le Sacré Coeur de Jésus) figured in our letter-heads. The eleven that we possess from Brother Bernard de Villemort have it, and at times an "and M" was added to it. The very first one of December 14, 1800, had: "long live the Sacred Hearts of Jesus and Mary." As a precaution, he placed it at the end. It was believed that the Good Father put this insigna habitually on every letter that he wrote to members of his religious family; at times he repeated it 2, 3, or 4 times in the course of his writing, to stress the expression not only of his joys but also of his sorrows.

407. The insignia with its variations was common in the correspondence of the first disciples of the Founders. Father Alexis Bachelot's "Ship Log" which ended on No​vember 30, 1827, had it at the end under the form "V.S.C.J.M.". Unless it was an error, the Latin equivalent appeared for the first time in Father Abraham Armand's letter to Father Raphael Bonamie, October 17, 1826: "V.C.J.S." Coadjutor Brother Melchior Bondu who was also in this first group of missionaries to Oceania, adorned his signature with a small design representing the Hearts of Jesus and Mary side by side, and there was even an "Amen."

408. Were these practices without significance? Not at all; we should see in them the joy of children bearing their paternal shield. The content of the letters is eloquent.

409. The same Brother de Vilemort wrote on January 6, 1801, to the Good Father: "With much joy I see our Brother Hilarion's disposition as well as that of his two young companions (the Good Father's nephews), but in calling them neophites, you did not think, dear Father, that they were no longer that after they discovered the secrets of the Heart of Jesus, and I imagine they have already experienced all Its sweetness; that, following your example, they have learned that It contains the whole science of the saints." 

Likewise on January 10: "May the Sacred Hearts of Jesus and Mary reunite us forever." On the 12th of the same month, alluding to his desire to return soon to Poitiers, so that at last I may try to leave these surroundings which do not want to release me; and that I may forever be immersed in the Hearts of Jesus and Mary." But poor Brother Bernard was arrested under conditions which we know. He wrote from Montaign where he was in prison: "I have a hard time to remain united with the Sacred Hearts of Jesus and Mary amid the horrors issuing constantly from the mouths of those who are with me."

410. The invocation expressed in the insignia was found also on the lips and consequently in the heart of the first children of the Good Father and the Good Mother. During the journey from Mende to Paris when the Foundress was taking a group of young Sisters for this new foundation, one of the carriages overturned in a ditch just outside of Mende. Sister Justine Charret, then a novice, who was in the group, related in her "Notes" that when the accident occurred, she heard Sr. Francoise de Viart, Superior of Mende who had wished to travel with the convoy for several miles, exclaim: "Blessed be the Sacred Hearts of Jesus and Mary."

411. Formulas like "daughter of the Sacred Heart," "Child of the Sacred Hearts," were found often in the Good Father's correspondence as well as that of the religious, both men and women. Father Martin Calment, professed on October 5, 1817, actually signed "priest of the Sacred Hearts."

412. Before the decree of approbation of 1817, signa​tures were voluntarily embellished by a discreet zél(ateur), reduced at times, as done by Father Hilarion, to a "Z" which ended in a flourish. It was to be noted that even after the decree which, as we know, did not confirm the title "zealots"..., the term continued to be used not only in everyday life but also in official acts'. On November 21, 1819. "Register No. 21" of Poitiers, included after the formula of the renovation of vows pronounced that day by the whole community, the act of entrance into the noviciate of Brother Fortune Brouillard, "known as Joseph Brouillard, son of Rene Brouillard, stone mason, and of Marie Samson, student of Chauvigny (Vienne), who made resolutions …to obtain the grace of one day being a Zealot of the love of the Sacred Hearts of Jesus and Mary." It was still the same until the 19th of March 1825, when Brother Norbert Bertin entered the novitiate of Poitiers. In the first quarter-century of the Congregation's existence they called them​selves "Zealots" just as others called themselves Jesuits or Dominicans. And if circumstances called for discretion, the reality signified by the title was at least strongly marked in their minds and hearts.

413. From this point of view, it is very interesting to note the story of Brother Maurice Marechal, which Father Hilarion related in the "Notice" written to announce the death of this Brother (October 12, 1812), Brother Maurice, who was none other than a former captain of the armies of the Republic and the Empire. On his deathbed, he still forced himself to say the Small Offices of the Sacred Hearts. He was told that he was tiring himself too much and was no longer in a condition to do so. "Let me say them for the last time," he said, "I know that I say them badly, but God will accept my good will."

414. Very revealing of the depth and intensity of the Congregational conscience on this level, was everyone's attachment to adoration. Without doubt, this is one of the best-known facts of history which a forthcoming Cahier will bring out.

415. They honored the mystery of Redemptive Love to which they were consecrated; they practiced "devotion to the Sacred Hearts" and at the same time, they made great efforts to propagate it. Not only did the Good Father wear, since the Revolution, an image (undoubtedly an em​broidered piece of cloth) of the Sacred Heart with which he worked several cures; not only did he make Msgr. de Boischollet and his housekeepers devotees of the Sacred Hearts, but his zeal in making Them loved brought letters from persons he did not even know, like the one from Mme. Vivien, owner and directress of the civilian hospice of St. Chely, who wrote on February 13, 1809, three years after the Good Father had left Mende.

416. In 1834, eight thousand km. away, a group of missionaries from Central Oceania were doing the same. On July 9, 1834, Father Caret wrote to the Good Mother: "We are with this good religious (Father Caro, a Franciscan who welcomed the missionaries like brothers) as in one of our own houses. To propagate devotion to the Sacred Heart and make us happy, he has consecrated every Friday of each week to the adorable Heart of Jesus... .".

417. They must have preached the Sacred Hearts very much. There are testimonies of this in the Archives: such as "Month of the Sacred Heart of Jesus of the Ladies of Perpetual Adoration," a 138-page manuscript of Father Simeon Dumonteil, professed in 1824, whose great apostolic endeavors are well known, and whose "Month of the Sacred Heart of Mary" took 124 pages of a large book.

Besides, outsiders were not mistaken about it. Without exceeding the limits of the interpretation which we did not dare to overstep, it seemed that public opinion had always seen our communities as "devotees of the Sacred Hearts." A certain M. Gervais, unknown to us but surely a friend of the Good Father, wrote to him on July 2, 1817: "I ask the Lord to continue pouring (on the 'good work') more and more blessings, and that we may feel all the abundant fruits of the grace these victims of the love of Jesus Christ obtain through their sacrifices." The mother of two SS.CC. religious wrote to the Good Mother: "What can I offer and desire for you? Intimate union with the Hearts of Jesus and Mary which fills you and which draws many graces upon you and gives me hope that these graces will overflow on all those who surround you and who have the happiness of belonging to you."

2. The Blessed Virgin

418. Like the Father Founder and Mother Henriette, the primitive Community showed a singular devotion to the Mother of God. We shall not look here for an explanation of this fact which seemed due, at one and the same time, to a general movement of piety of the times and to the Blessed Virgin's important role in the foundation of the Congregation along with the Good Mother's revelations.

419. Besides the aspects of this cult which were correl​ative to the devotion to the Sacred Hearts as such, there were others which had special prominence like the Rosary, the recitation of the Sub Tuum and the Salve Regina, and lastly the veneration of Our Lady of Peace.

420. The recitation of the Rosary constituted a normal practice of community life. Father Hilarion stated this and made it known to the Cardinal Advocate in his third Memoir (January 24, 1815): "The Rosary is likewise recited every day." (Ann. 1963, No. 35, p. 213). The Constitutions of 1817, which were very concise, prescribed in Chapter II of the Statues, art. 12, that "the brothers and sisters who do not know how to read must recite five decades of the Rosary instead of the Office." The recitation of the Rosary under the same conditions was requested by the Good Father in his Circular at the death of the Duke of Berry (see this Circular in the Annals, 1960, No. 23, pp. 189-190). In general, if not a Rosary, at least one or several A ve Maria's was asked of all members of the Institute in the Circular announc​ing important events in the history of the early days, for example, in the Circular announcing the approbation of the Institute (edit. Annals cit. p. 181); in the one cited above at the death of the Duke of Berry which, besides the prayers already mentioned asked in all houses, for a month, the recitation of the Lord's Prayer and the Angelic Salutation once after the Salve Regina (in the evening) (ib. p. 190). A similar recommendation was in the Circular convoking the 2nd General Chapter: (ib. p. 207). To obtain Heaven's blessing on the Sandwich Islands mission: "every evening … an Ave Maria will be said for the same intention and this practice will be continued until news has been received of the arrival of our missionaries in the Islands they are to evangelize." (Ib., pp. 227-228). To ask for the Good Mother's cure, a novena of "5 Our Father's and 5 Hail Mary's starting March 4," (1834), (ib. pp. 233-234). After Mme. de Viart's election: "For 6 days, every evening after the Salve Regina, an Our Father and a Hail Mary shall be recited to obtain the light and graces of the Holy Spirit for the new Superior." (ib. p. 236)

421. The Manan prayer Sub Tuum Paesidium was also a tradition in our first communities. This practice seemed due to an intervention of the Good Mother. The fact was that this prayer was part of a customary cult vowed to the Mother of God. Father Hilarion, in his "Chronological Table" mentioned above, noted on January 6, 1803: "The Blessed Virgin revealed to Mother Henriette that those who say the Sub Tuum Praesidium three times a day would obtain a peaceful death." Besides, it shall be noted in the Good Mother's Circulars, cited above, that the Sub Tuum was requested at time together with the A ve Maria or A ve Maria's, as in the Circulars of July 20, 1819, and July 19, 1824.

422. The Salve Regina really had a special place. Not that this prayer was said more frequently during the day than any other, but because the singing of the Salve was the setting of many a communication with God or with the Virgin and the Good Mother, and more basically because, according to these communications, it was the Virgin herself who wanted the Congregation. Whatever the reasons why the Salve had a privileged place, and even if we ignore the exact date of its introduction, it is certain that very early, the singing of this antiphon-which was recited also after Mass-assumed the character of a solemn celebration before the evening prayer. (Everyone knows that the Good Mother composed a melody which is still sung in the Sisters' convents). An Office, which was not omitted without scruple, was begun by the Good Father himself. On July 8, 1803, Father Hilarion wrote from Mende to Father Isidore: "We hardly see Father even though he comes regularly for Mass and the Salve. And his own letter ended with: "Good-bye, dear Father, it is now time for the Salve. In Picpus, between the years '20 and '33, when the Founder resided either at Troyes or Rouen, the Sisters knew that the Good Father was in the Convent when they heard him intone the Salve in their Chapel, and it was then that a thrill of excitement swept over the large assembly.

423. The circumstances of the coming of the statue of Our Lady of Peace to Picpus are quite well known. In our communities, from the very beginning, the Mother of God under this title was the object of a cult which the following facts will illustrate.

424. Duplicate copies of the miraculous statue were made, and each convent had its own "Lady of Peace." It was taken along when missionaries left for the missions. Pictures have always been available. Father Alexis Bachelot had one in his breviary, with the Good Father's photograph. (the engraving of 1805). A native chief of the Sandwich Islands, to whom he showed both, asked him if they were husband and wife. The first missionaries, in their corre​spondence, asked unceasingly for a prayer to Our Lady of Peace: "All of you pray to Our Lady of Peace," wrote Father Caret from Valparaiso, June 20, 1834, "that the obstacles we encounter on our way may disappear; otherwise, the devil might say that he has prevailed against the children of God." And we know that the Gambier Islands mission was placed under the protection of the Virgin of Peace.

425. The missionaries at home, especially those who worked in the diocese of Rouen at the time when the Good Father was Vicar General, Fathers Martin Calmet and Simeon Dumonteil, were very happy to discover, in the parish of Alouville, an enormous oak tree. In its trunk the piety of past ages had installed a small oratory dedicated to Our Lady of Peace, where Mass could be celebrated. Brother Severin Coulonges, who served the Good Father for 14 years, gave these details with visible satisfaction. "The same missionaries," he related again, "established a Confraternity of Our Lady of Peace in a parish" (name not given), "On the Feast of the Assumption, all the young folk gathered to celebrate with pomp. All, in general, were from the Confraternity of Our Lady of Peace; the confraternity which our men had established during the mission and which, we hope, will preserve the fervor in this renewed parish." (Letter to Mme. Françoise de Viart, Rouen, 19-8-1827).

426. The Sisters loved to have the professions and the taking of the habit coincide with the feast of Our Lady of Peace, July 9. This was the case in 1808, 1818, 1819, 1820, 1821, 1822, 1824, 1829, 1836. In 1823, the Good Father wrote the following day to his niece, Sr. Philippine: "A thousand good wishes to our dear Sisters. Yesterday 28 received the white habit." It is probable that these religious family ceremonies took place other years also, but we have not been able to verify this.

427. Since 1801, the feast of February 2nd was always marked with a white pebble on the picpucien calendar. In the Memoir dated July 29, 1824, to the Holy See, for the approbation of the feasts of the Congregation, the Good Father wrote: "... We received special favors from God on the day of the Purification ... this is why we want to celebrate the feast with an octave. The Fathers also chose this day for profession ceremonies in 1812, 1813, 1817, 1818, 1837 (7 professed), 1840.

428. We can only mention the honor which, at Picpus (the Fathers' house), surrounded the statues of Our Lady of Faith, Our Lady of Seafarers, and Our Lady of Virtues (this latter brought from Clairvaux by Archbishop Bonamie), and which at Mende surrounded that of Our Lady of Mercy.

IV. Community Centered on the Eucharist

A.

429. One of the fundamental values we found in the primitive Community was a life centered on the Eucharist, and more especially on the Adoration of the Divine Presence.

430. The earliest Rule of Life in the future Congrega​tion (1797-98) prescribed a quarter of an hour of Adoration: At two o'clock, vespers, prayers at the end of Mass, the Litany of the Sacred Heart, fifteen minutes adoration of the Most Blessed Sacrament of the Altar, with the time remaining until three o'clock to be used for personal devo​tion." (BP. 2197)

431. Another undated "Rule of Life" in the archives of the diocese of Poitiers could be attributed either to the Good Father or to the Good Mother. It states "There will be no fixed time for mental prayer. To facilitate perpetual adoration, each one will make in turn two hours at different times." (BP. 2241)

432. In a letter of the priests of Poitiers to their Bishop exiled in Switzerland (cited elsewhere) there was no mention of Adoration. The way of presenting "reparation," however, is interesting and was given a very broad meaning: "… The members of the association apply themselves to all sorts of good works, especially those of mercy, to assuage the divine wrath by addressing themselves especially to the Sacred Heart of Jesus, the inexhaustible source of grace and love." (BP. 22b)

433. In the Petition to the Pope at the end of 1800 the same formula was used as that of the letter to the Vicars General of Poitiers (Ann. I 963 p. 178).

434. The rough draft of the Petition to the Pope at the beginning of 1801 read: "The first motive of this Associa​tion has been the desire to appease the anger of God to offer oneself as a victim in perpetual atonement so as to intercede effectively for the Church and for the State and to repair the outrages which Jesus Christ receives in the Most Holy Sacrament of the Altar. Adoration is made before Him, night and day, and it has never been interrupted despite persecution and the turbulence of the French Revolution." Among the daily practices "Two hours of prayers in adora​tion" were included. (Ann. 1963, p. 180)

435. In the Petition of the masculine branch to the Vicars General of Poitiers, May 20, 1801, Adoration was mentioned although the word was not expressly written. "Some of them are destined to go into the countryside to give missions; others are employed in the education of children destined to become priests or zealots; others finally, like new Moseses are destined to raise their arms unceasingly to Heaven to obtain the blessing of the Lord on the work of their brothers and to repair the outrages that the Heart of Jesus has received, does receive, and unfortunately will continue to receive from unworthy Christians." (Ann. 1963, p. 185)

436. In the Petition to the Pope dated October 2, 1801, the Congregation was designated by the title Zelatores amoris SS. Cordium Jesu et Mariae, adoratores perpetui, mediante Corde Maria Cor Jesu adeuntes. (Ann. 1963, p. 186) (Trans​lated: Zealots of the love of the Sacred Hearts of Jesus and Mary, perpetual adorers, going to the Heart of Jesus through the Heart of Mary.")

437. In the Petition to the Bishop of Poitiers (Msgr. Bailly) of May 22, 1802), Adoration was mentioned from ;he viewpoint of "reparation" and the text of the Petition of the masculine branch cited above was re-stated verbatim with this addition: "… and this reparation has never been interrupted, day or night, for 9 years in the women's association despite storms and persecutions."

438. June 18, 1902, the Good Father wrote from Mende to Mlle. de Lussas de la Garelie: "Yesterday, there was a procession in the Church which made me shed many a tear. I was close to the Blessed Sacrament, but my heart was very heavy." (An allusion to the dire situation of the Church in Mende as a result of the demands of the Concordat convention.)

439. In the postscript of a letter from Msgr. de Chabot to the Good Mother (June 28, 1802) the Good Father wrote: "I am going to begin here a small adoration of six, while awaiting your arrival…" (BP. 34)

440. Less than a month later, July 22, in a postscript to Mlle. Lussas de la Garelie: "Adoration has begun at Mende and by excellent religious. V.S.C.J. It is made every day. V.S.C.J." (BP. 42)

441. On October 17, 1802, he wrote to Father Isidore David, Superior of Poitiers: "My good friend, I cannot recommend too highly the love of the cross, diligent devotion before the Blessed Sacrament, and a constant vigilance over everyone so as to produce fruitfulness in the souls confided to you." (BP. 66)

442. April 20, 1903, in the postscript of a letter of the Good Mother to the same Father Isidore: "Do not be discouraged. Take the free school, if need be, but let only the Sisters teach. Leave aside public recitation of the Divine Office rather than the Adoration... ." (BP. 97)

443. In 1804 or 1805, the Good Father drew up a brief note for the house at Cahors on the aim of the Congregation centered entirely on the Four Ages. In regard to Adoration, he wrote: "Our resolutions have as source and end the four ages of Jesus Christ: His crucified life, by forming a society of perpetual adorers of His Divine Heart in the Most Blessed Sacrament of the Altar." (Ann. 1963, p. 189)

444. Father Hilarion, in his first Memoir (December 7, 1914) in recording the history of the first community of Poitiers, wrote: "The Ecclesiastical Superiors authorized them to keep the Most Blessed Sacrament in their house. Mourning at the foot of the altar over the misfortunes of the Church and the State, invoking the Divine Heart of Jesus, through fervent prayers asking the protection of the Sacred Heart of Mary, such was their habitual occupation." Later, he said: "After the death of Robespierre, the number of Sisters grew. The establishment then took on a certain consistency. Perpetual adoration of the Most Blessed Sacra​ment was established to repair for the injuries done to the Heart of Jesus through the malice of men. The house from that moment became a community, although without com​mitments... . It was then that the plan of an institution which would be of future usefulness to the Church was formed. It was resolved to establish a Congregation destined to spread the Faith, propagate devotion to the Divine Heart of Jesus and to the Sacred Heart of Mary, to repair by perpetual adoration of the Most Blessed Sacrament of the Altar the outrages done to the Divine Majesty; finally to educate children... ." Continuing with an explanation of the Four Ages, he said: "By educating children of their sex, our Sisters can retrace the childhood of Jesus Christ. They imitate His hidden life by perpetual adoration of the Most Blessed Sacrament and by a spirit of recollection ... ." (Ann. 1963, pp. 193-195)

445. In the second Memoir presented at Rome (December 26, 1814) Father Hilarion, without explicitly men​tioning the Eucharist in speaking of the devotion to the Sacred Hearts, wrote: "To adore the Divine Heart of Jesus, to honor the Sacred Heart of Mary, is to pay a tribute of homage, gratitude, and love to the infinite charity of the Savior for men and to the ineffable tenderness of Mary…" Finally, remarking that the Brothers had many more outside occupations than the Sisters, he said: "It is not surprising that it is much more difficult to have perpetual adoration of the Most Blessed Sacrament in the Congregation of the Brothers than in that of the Sisters. For adoration to be established in the houses of men, there must be besides the professors and missionaries, a certain number of choir brothers. This number will be determined by the Constitu​tions." (Ann. 1963, p. 209)

446. In a document of unknown date entitled "Advice of the Good Father on Adoration" kept by Sister Justine Charret, the Father Founder said: "The adorer is sent, delegated by the Church to adore, praise, repair, thank. In putting on the mantle, symbol of the ardor with which you should present yourself before God, you are like Jesus Christ before His Father, covered with a mantle of derision and with all the crimes of the world which He took upon Himself.

"The adorer should adore with Jesus Christ and through Jesus Christ, to repair first for herself and for the sins committed throughout the world; to ask for the conversion of sinners, the propagation of the Faith; to pray for the Church militant and the Church suffering. But above all offer a total gift of self to the Heart of Jesus. 

"This gift born on Calvary, came from the Heart of Jesus, Himself pierced on the cross after His death. It remains open always, to be at each instant of our life a place of refuge and of pardon for our faults, of consolation in our sorrows, of encouragement in our weaknesses, a shelter of peace in our troubles and fears and finally our hope at the hour of death." (Sister Justine Charret, "Notes" Appendix: P. H. Hulselmans-Expose Historique. Etudes picpuciennes, No. 1, pp. 142-43)

447. On December 29, 1814, the Good Father wrote to Father Hilarion, his spokesman in Rome, on the theme of regular observance in the future Constitutions and told him: "Can we not be satisfied with our Little Offices and our breviaries? Day and night Adoration should make up for other prayers and practices. In a century such as ours and in France where everything is under suspicion, weigh, my friend, and see if the work of education, the missions, and everything related to Adoration cannot balance off many long vocal prayers which cannot be understood by half of the Society... ." (BP. 479)

448. In his third Memoir (January. 24, 1815), Father Hilarion said, among other things: "When during the Reign of Terror in 1794, the sword of assassins harvested numerous victims from every class of society, our Sisters, prostrate before the altar in a secret oratory, devoted themselves to repair so many outrages by adoration (soon to become perpetual) of the Most Blessed Sacrament." Further on: "We could have, like a few ancient religious orders, conse​crated ourselves uniquely to meditation and to prayer in the silence of the cloister, limiting ourselves to perpetual adoration of the Most Blessed Sacrament and to regular exercises, but in the actual circumstances, it is important to contribute to the salvation of souls. Convinced of this truth, we thought that perpetual Adoration of the Most Blessed Sacrament could make up for many other exercises." (Ann. 1963, pp. 221-213)

449. In his letter to the Grand Penitentiary of France, April 14, 1817, the Good Father wrote: "From the beginning of this newly-born institution. I conceived the plan of forming a Congregation destined to spread the Faith, to propagate devotion to the Divine Heart of Jesus and to the Sacred Heart of Mary, to repair, by perpetual adoration of the Most Blessed Sacrament of the Altar, the outrages done to the Divine Majesty, and finally to educate children to piety and to prepare seminarians for the works of the holy ministry…" (BP. 532)

450. In the Circular Letter announcing the approbation of the Institute (April 14, 1817) was found this short annota​tion: "We are destined to adore the Heart of Jesus, to repair the outrages He receives every day. We must enter into the inner sorrow of this Sacred Heart." (Ann. 1963, p. 177)
451. Pointing out in his Circular letter of September 24, 1824, the faults which had slipped into the regular life of the Congregation, the Good Father remarked: "There is negligence in fulfilling one of the principal aims of our Institute, that is to say: making the hour of adoration." (Ann. 1960, p. 209)

452. The memoir of the Good Father on the feasts proper to the Congregation (September 24) said: "In all our houses, we try as far as we can by perpetual adoration of the Most Blessed Sacrament, day and night, to repair the injuries done to the Divine Majesty by the malice of men... ." (Ann. 1963, p. 273)

453. In his memoir of July 15, 1825, the Good Father, introducing the theme of the "Missions," explained the aim of the Congregation: Pro fine habet in memoriam revocando quatuor aetates Domini Jesu Christi! … Vitam absonditam reparando per adorationem perpetuam Sanctissimi Sacra​menti die noctuque injurias Majestati divinae illatas…" (Ann. 1963, pp. 279-280) It had for its end to recall as a memorial the four ages of Our Lord Jesus Christ, the hidden life by repairing, day and night through perpetual adoration of the Most Blessed Sacrament, the injuries done to the Divine Majesty."

454. To the Superior of the community of the Sacred Hearts of Saint-Aubin (a foundation of the Abbe Hedouin, of which Father Coudrin was the ecclesiastical superior), he wrote in May 1927: "It is impossible for me to go to bless your chapel, but Msgr. Libert is willing to replace me. How I regret not being able to tell you personally to begin perpetual adoration of the Most Blessed Sacrament of the Altar immediately. Be ready to be victims in everything and in this spirit, in half hour intervals from 6:00 in the morning to 6:00 o'clock in the evening, make reparation for all the outrages, profanations, and sacrileges that He endures from unworthy Christians. Be assured that you will be blessed... ." (BP. 2149)

455. From Rome to Monsieur Saget (a canon benefac​tor at the House of Troyes), May 2, 1829: "Be assured that I do not forget you every day in the Holy Sacrifice and in the different sanctuaries where I have the happiness to be... ." (BP. 1482)

456. To the widow Bourdessole, née Maumin, No​vember 2, 1835: "I feel that I am very old. I cannot live long; but at least at the Holy Sacrifice of the Mass I do not forget anyone to whom I owe the preservation of my life... ." (BP. 2058)

457. July 28, 1836, in presenting to the Bishop of Grenoble the Sisters who wished to found a house in the diocese of Verpilliere, he wrote: "The aim of the Congrega​tion of these Ladies is to repair, both day and night, by adoration of the Sacred Heart of Jesus in the Sacrament of His love, the outrages done to the Divine Majesty by the malice of men; and to conduct schools... ." (BP. 2261)

B

458. The content of this Section coincides with a large part of the third section of a study soon to be published on "Adoration" entitled "The Voice of the Primitive Com​munity." We refer our readers to this study. We limit ourselves to citing a few testimonies which are different from those given in the study.

459. That the new Congregation was wholly centered on the Eucharist is a fact of blinding clarity as a reading of the primitive texts brings out.

460. The Good Mother, in a note to the Good Father dated Friday, January 7, 1803, wrote: "When you established adoration at Moulin (This is, at the street Moulin-a-Vent, in Poitiers) and you gave me an hour, without knowing it, you fixed my destiny."

461. Sister Gabriel de la Barre reported in her Memoir, citing a note of the Good Mother: "He (Our Lord) wished an Order destined to adore His Heart, to repair the outrages He receives, to enter into the interior sorrow of His Heart." Describing the arrangements with the Association of the Sacred Heart which took place in February 1801, she stated: "The Board Meetings as well as the Assemblies continued to be held in our house (Rue des Hautes-Treilles) and they continued to share in our prayers and particularly in perpetual Adoration... ." (Ann. 962, p. 239)

462. Sister Justine, in her "Notes," after reporting a foundation, recorded the precise date on which adoration began in the new house. In the same "Notes," on page 62 she remarked: "The Good Father often gave instructions on adoration and on the zeal which we must bring to it. Often the demon made noises to hinder the adoration."

In giving an account of the inauguration of the "red mantle" at Troyes on January 6, 1821, Sister Justine noted: "This was the first house of the Congregation where they wore the red mantle, symbol of the charity which should lead them to the foot of the altar; the Brothers, in their turn, devoted themselves to the holy exercises of the missions." (Notes, p. 101)

463. We know the drama through which the Sisters of Sees lived when, in 1808, the Bishop, worried by the threats of the civil authorities, believed it necessary to remove the Blessed Sacrament. "The cries of pain, distress, and tears did not stop. We got up even at night making adoration by turning towards the Cathedral. Our hearts would find Him there." After ten days "which seemed like a century to us," his Excellency returned the Blessed Sacrament at the earnest prayers of the Superior, Sister Ludovine. (Notes of Sister Justine, p. 81)

464. In the houses of the Sisters, the layout of the convent was always planned in such a way as to give the sick easy access to the choir-loft to enable them to assist at Holy Mass and to make adoration.

465. Following the tradition inaugurated on the banks of the Clam (Poitiers) perpetual adoration was made at Picpus in 1806 when the community of Sisters numbered only eight. Sister Justine tells us: "For night adoration, we made two hours each. The Brothers took the adoration periods until nine o'clock; Good Rochette (an oblate Sister), until ten; and the Good Mother went at eleven o'clock. Very often, to let the Sisters rest, she spent the night there."

466. As far as it was compatible with their particular obligations, the brothers did as much. Father Bachelot, in a letter to Father Hilarion, wrote aboard the "Comete" on which the missionary group had just embarked (Before setting sail he had expressed his innermost thoughts). "Pray for us. We count a great deal on the adorers." The same Father Bachelot, arriving with his five companions at Quilca, Peru, noted in his "Journal": "The pastor has received us with great affability. We wanted to have permission to celebrate Mass daily in his church or at least to fulfill our obligations to the Most Blessed Sacra​ment. We have been deprived for twelve days and that is a very long time for children of perpetual adoration."

467. Father Caret, in the second missionary group (for the South Pacific) wrote to the Good Father from Valparaiso on June 20, 1834: "We had the happiness of celebrating Holy Mass almost every Sunday in our cabins. Imagine how precious the fleeting presence of the Savior was to us four who thought so often of the perpetual adoration of our friends in Europe."

468. The foregoing testimonies allow us to grasp in a concrete manner the apostolic missionary dimension of adoration in the Congregation.

469. It is not surprising that fidelity to adoration in the spirit of our forefathers was the test of Picpucien authenticity. Funeral notices tended to point out fidelity to adoration as an especially admirable trait in the deceased of the community. Thus, Brother Amator Dellac, professed 1831, deceased 1875, was presented as a "model of the cult toward the Most Holy Eucharist"; Brother Palemon Miquel, professed 1829, deceased 1881, a tailor who made the first white cassocks for departing missionaries, was extolled as remarkable "for his piety and his zeal for adoration." Brother Michel Balme, detained in the infirmary of Picpus, "continued his life of recollection, silence, gentle​ness, regularity in adoration and in the practice of the most beautiful virtues, speaking only of Holy Mass, the Holy Virgin, and Heaven." Father Olympe Guillot, professed in 1820, died as chaplain of the House of Coussay-les-Bois, Mother Eudoxie wrote concerning him: ..."his zeal and devotion to fulfill his duty as a good priest of the Sacred Hearts, his perseverance in making adoration from three to four every morning despite his great age and regardless of the weather... ."

470. In the postscript of a letter addressed to Archbish​op Bonamie on August 12, 1833, Father Hilarion added: "I forgot to tell you that adoration, both night and day, began yesterday in the old Chapel of St. Benedict." (It had been interrupted by the political events of February 1831). "God grant that it may never again be interrupted.

471. July 25, 1816, the Marquis Eugene of Mont​morency and the Madames de Milanges and de Vibraye told Mother Henriette of a plan to establish perpetual Forty Hours in Paris. The project failed and Mother Henriette proposed to make up for it by a "reunion of the faithful who would each take an hour of adoration." In November, the Sisters, through a circular letter, invited all the good people of France to unite with them in appeasing the wrath of God (The theme of reparative adoration is recognizable here). The Good Mother sent a copy of this letter to Sarlat and to Mende where several thousand copies were made.

472. Literature on the origins of the Eucharistic cult and especially on adoration are plentiful in the archives. Some of these documents include the "Sermon on Adora​tion" by Father Orner Courtines (1811-1859) copied by Father Epiphane Barriety and addressed to his conferes; and a long chapter entitled "Commentary on the Rule" and "The Method of Adoration" by Father Ladislas Radique.

V. Community of Communion. Fraternal Communion. Family

A.

1. The Most Striking Characteristics of the Community

473. If we read the Good Father's writings without prejudice, we conclude that, for him as well as for the primitive Community of the Congregation, fraternal union had an absolutely central value. He insisted very much on this. We are not considering a purely mystical experience which can justify, in the depth of consciences, the sacrifices of a common life borne as a "maxima poenitentia." We are speaking of a human companionship destined to lay the foundation for the happiness and joy of the Community and its members; of warm, loving relationships like those of a family, based, on faith rather than on natural emotions. In fact, a union "in Christ Jesus." Let us examine the texts.

474. In his sermon "On Faith" probably before 1802, the Good Father said: "... Love of God, detachment from self, charity towards our Brothers, mutual edification, such is the glorious witness we owe to faith... ." (BP. 2199)

475. To Mlle. Lussas de la Garelie, July 3, 1902: "May union and charity unite you all: may the sight of the good that the Lord does through all of you, enable you to conquer whatever the evil spirit would try to do to discourage you." (BP. 36)

476. In a letter to Father Isadore a short time after the first group had left Poitiers to make a foundation in Mende, there is apparent in the sorrow of the mother-com​munity a proof of its strength of charity. The Good Father wrote: "With gratitude we see them here. We consider their coming as a gift from Heaven and I have no doubt that the Good God will reward them for the great sacrifice they had to make in leaving you; especially you, my dear daughters who were so dear and who had always given them so many proofs of affection and charity…

477. On December 16, 1802, to Sr. Gabriel de la Barre: "My dear friends, I have no other joy than yours; if you suffer, I am not at ease and our hearts are so strongly united that it seems to me that all of us are one. Be ONE, then, all of you, in the charity of the Good Master Who unites us." (BP. 82)

478. May 10, 1803 to Father Isidore, Superior of Poitiers: "My dear children, be blessed by our Good Master and Savior Jesus Christ... . I think our good Raphael and our poor Joachim must have been very tired (from the trip from Mende to Poitiers). Love one another, my very dear friends."

479. To Sr. Ludovine de la Marsonniere, Superior of the new Convent of Cahors: "Poor daughter Ludovine, without seeing you, I know you are very much troubled. The good man consoles you, I am sure. (He is referring to the young Father Antoine Astier, Superior). Have courage, dear children. Is Agnes without disappointment? Does Bi​biane have the courage to carry on? Is my poor Philippine (Coudrin, his niece) still alive? And the others, are they on their feet? Details, my child, for a kind Father who thinks of you constantly… Believe that I share all your difficulties, that your trials are mine... ." (BP. 120)

480. Regarding a deceased Sister and several others who were in danger of death, he wrote November 14, 1803 to Father Isidore: "May nothing separate you from the charity of Jesus Christ. More than ever, we should live only for Him... ." (BP. 141)

481. Upon his arrival in Paris, he wrote May 7, 1804, to the Good Mother who was in Mende: "Do not worry too much in Mende; I think of you constantly. I ask only union and peace for you all... ." (BP. 168)

482. May 17, 1804, to Sr. Ludovine: "Love one an​other, and again like St. John, I say this is sufficient for you, and whatever else is necessary will be given to you over and above." (BP. 170)

483. To the same, on the 24th of the same month: "I just learned with sorrow and joy of Antoine's departure for your town with his four traveling companions; with sorrow, because he was useful to them and I can say, necessary in the many troubles they might encounter; with joy at the thought that he will resume the role of peacemaker among those he has come to serve so as to console them, for they are still suffering a great deal because of the absence of him whom they miss so much.. . ." (BP. 172)

484. March 13, 1806, to Father Isidore: "I thank and embrace Albert (Breysse). Love one another, my dear friends, and I am sure he will do much good, especially if he memorizes his sermons... ." (BP. 264)

485. In a short letter to the same, August 27 of that year: "My dear friends, for the sake of the Good God, do have the sweet charity that he prescribes among brothers who should never stop loving one another... ." (BP. 281)

486. Again to the same, as he thought of the difficulties of the times, December 5, 1806: "Thank you very much for not forgetting us. Always have the courage of the saints. I forget no one in prayer before the Good God. We need to pray even more than usual and unite ourselves closely to His Divine Heart... ." (BP. 293)

487. December 9, 1806, to Sr. Ludovine: "... the Good Mother is in town since this morning: I am speaking for her and for all the Brothers and Sisters when I say that we love you with all our hearts. Likewise, love one another in the bonds of charity which gave us two more children last evening. All yours." (BP. 294)

488. January 12, 1907, to Father Isidore: "I hope that Divine Providence will always sustain our work. But we shall have trials. Let us have courage always and love each other well according to the Good God and we shall be saved from the world and from ourselves... ." (BP. 298)

489. April 25,1807, to Father Hippolyte, Superior of Cahors: "Tell Ursule (Roulleau, Superior of the Sisters), tell them all that I think of them tearfully and ask the Heart of Jesus Christ for their perseverance and the crown which should be the fruit of our union in the Sacred Hearts of Jesus and Mary." (BP. 307)

490. To Father Hippolyte, January 4, 1809: "Take care, dear friends. Do not be concerned if I do not write often. Live in peace. Love one another and always do what is for the best... . If you lack anything, write to us, because if we had only five francs, we would still consider it a duty to share with you... ." (BP. 376)

491. To Sr. Gabriel dela Barre: "Be good, dear friends, and love one another very much." (BP. 412)

492. To Father Hippolyte, December 1st, 1814: ".Houses are offered to us everywhere and I am very much embarrassed. Send me M. Alet (Father Ildefonse) and believe that I shall never forget you nor anyone from your house. Have a little more openness toward one another, dear friend; upon this will depend the consolations or sorrows that come to us. The Good Mother will write to Mme. Adelaide. Meanwhile, cherish one another in Our Lord Jesus Christ." (BP. 477)

493. August 12, 1819, to brother Raphael Bonamie: "Dear Raphael, have the courage of the saints. Act in such a way that you will get along with our brother Cesaire (Carre), and for the good of the work unite yourselves promptly and God will shower His blessings upon you... ." (BP. 591)

494. To Father Cesaire Carre, October 14, 1819: "If M. Martial is too worried, have him come with M. Raphael (Bonamie); you are on the spot. You are good friends. I approve whatever you do, for I am convinced that you will do what is best." (BP. 597)

495. To Sr. Gabriel de la Barre, October 27, (same year): "... I bless my friend Lombard (Father Pascal) for having taken over a theology lesson. I ask all of them to love one another dearly and the Lord wifi be pleased with us." (BP. 602)

496. To the new missionaries of Troyes, who were waiting in Paris until the Good Father found lodging for them, he wrote through the Good Mother on November 1, 1820, saying: "I rented a small house from the secretary of the diocese for 300 francs. It is very close to the Cathedral. I shall be able to house our missionaries, since it will be too late to go to St. Martin's which is not yet ready for them. I shall get everything ready this week. Let them remember that trials are necessary. Let them be well united." (BP. 659)
497. To Father Hippolyte, December 4, 1920: "Good night, my good friends. I hope you are well and that you love one another in our Lord Jesus Christ." (BP. 667)

498. April 21, 1821, to Father Xavier Balmelle: "Love one another sincerely, and God wifi give you His holy peace. Alleluia!" (BP. 683)

499. He wrote May 11th, to Father Antonin Bigot, excusing himself for not having answered sooner: "Pardon me, dear friends. I'm sure I do not cause you any suffering because I keep each and all of you in God's presence always. Love one another truly in the Lord Jesus." (BP. 687)

500. He ended a letter to Father Hilarion, October 30, 1821, by these underlined words: Diligite invicem. (BP. 722)

501. At the end of a letter to Father Joachim Deletang (November 16, 1821): Moreover, love one another, my dear friends." (BP. 724)

502. To Father Alexis Bachelot, for whom he had special esteem and affection, he wrote on February 26, 1822: "I really wish that the spirit of the Good God will never leave any of you. For that, be well united. It is really sad when small personal pretensions ruin humility. I have never doubted your devotedness toward the work, my dear son; but you will always do well for the family and for yourself when you are meek and humble of heart." (BP. 745)

503. November 6, 1822, to Father Hippolyte Launay, who under pretext of religious discipline was somewhat prone to rigor in his treatment of persons: "I would not know how to recommend too strongly union among all, neque ut dominates in cleris. I am aware of your hardships but I know also that you are not always right. Above all, do not turn people into hypocrites." (BP.793)

504. November 15, 1822, to Father Hilarion concerning minor frictions which had arisen among the missionaries who were laboring at Gye-sur-Seine in the Diocese of Troyes: "Would that I had St. John's gift to say to all of you: Diligite invicem. Do not exhause yourselves. Spare your​selves a little, I beg you." (BP. 797)

505. In a letter of December 27, 1822, he said the same thing: "Filioli, diligite alterutrum." (BP. 804)

506. And again, January 14, 1823: "Always peace and charity with and among you all." (BP. 813)

507. April 27, 1823, the Good Father kept to the same theme in writing to Father Regis Rouchouze: "... Be well united, all of you, my dear friends." (BP. 840)

508. August 29, 1823, to Father Cesaire who was having difficulties in his novitiate of Sarlat which was on the verge of becoming empty: "Think always, dear friend, that the Spirit of God, who is all charity, must live in us in order to save us." (BP. 869)

509. December 9, 1823, to the missionaries of the Diocese of Troyes: "My dear friends, since our dear brother Cyrille Pigassou will not accept the office of Prior in spite of my repeated entreaties, I beg you to give your obedience to our dear son, Raphael Bonamie. I trust you will love one another in the charity and peace of Our Lord Jesus Christ." (BP. 892)

510. February 4, to Father Felix Cummins: "Do your very best so that all will go well; especially let union, peace and concord be with you all. If my prayers and wishes are answered, Oh! how fervently do I offer them to God, that you may have but one heart and one soul and that you be as happy as possible in the service of the Divine Hearts of Jesus and Mary!" (BP. 913)

511. March 11, 1824, to Father Joachim Deletang, who had to face some thorny personality clashes in his community at Mende: "You and dear Martin Calmet try to be of one heart and one soul in order to restrain the offenders. To encourage them to return to their duty we need much gentleness and charity." (BP. 929)

512. May 26, 1825, in a Circular he announced his journey to Rome and said: "Maintain a spirit of mutual charity, and love one another in carrying out your duty. When Divine Providence brings us back to you, our greatest consolation will be to find you very fervent and always united to the Sacred Hearts of Jesus and Mary." (BP. 1036; Ann. 1960, p. 216)

513. October 15, 1825, to Father Regis Rouchouze asking him to prepare the way for the new Superior who was to succeed him: "Please, do for him whatever ought to be done in the charity of Our Lord Jesus Christ." (BP. 1068)

514. In the P.S. of a letter written possibly in October 1826, the Good Father added a last greeting to Father Alexis Bachelot who was about to sail from Bordeaux to Oceania. Among other remarks, he gave him these special recommen​dations: "Love one another. Bear the little crosses which will be inevitable because of the diversity of characters. Have but one heart and one soul. Be kind and obedient toward one another. Let each one not adhere too much to his own ideas. It is more in conformity with the will of God to give in a little for the common good, than to demand the best when the difference between the two is not an evil in itself." (BP. 1163)

515. June 12, 1827, to Sister Adrienne de Bocquency, Superior of Sarlat: "Uphold one another in the charity of Jesus Christ. I keep you always in my prayers before our kind Savior." (BP. 1260)

516. About 1827-1828, to Sister Alix Guyot, Superior of Mortagne: "Tell your companions, those dear daughters of the Divine Heart, to love one another, and to bear their infirmities in the charity which dispels fear." (BP. 1309)

517. In a P.S. of his New Year Greeting, January 5, 1828, to Father Cesaire and the community of Cahors: "I tell all of you, my dearly beloved friends, live in peace and perfect union." (BP. 1316)

518. In a letter to Father Raphael Bonamie alluding to a political tension of the time: "We are entering a persecution in which the Good God will sustain His own. I embrace you all, my dear friends, and I ask God to grant you Cor Unum et Anima Una." (BP. 1325)

519. February 2, 1828, to Father Paphnuce Leroy: "Tell Sister Superior and my other children to be very fervent in their Adoration, well united among themselves, very submissive to her who serves as their mother, and finally to keep themselves worthy to receive Communion often. Then you will all be happy." (BP. 1332)

520. To Father Hilarion who was experiencing tensions in the community of Picpus: "Oh, my friends, how unfortu​nate that we are not more able to bear with one another, we should fear that our lack of forbearance displeases God. As soon as I can walk (he had a sore leg), I shall pay you a visit. Try to have peace with God and among your​selves, my dear brothers! Pardon me; all I can say is Pax Christi." (BP. 1395)

521. January 17, 1829, to Father Cesaire who was harrassed by government interference regarding schools and seminaries: "I presume, dear friend, that you have had to submit to the suffering inflicted upon all that is good during these trying circumstances. Do not be discouraged. Be well united, all of you, and God will take care of us. Remain together until a new order is given." (BP. 1455)

522. Upon hearing of the death of Sister Gabriel de la Barre, he wrote to Father Hippolyte, Superior of Poitiers: "Dear brother, now that God has saddened you by the death of a saint, be diligent in helping one another mutually. I ask my brother Hyacinth and our other friends to love and assist one another like good brothers and to honor you as a good father. I ask you to cherish them and make them happy. In order to do that, we must be at peace with God and with ourselves." (BP. 1495)

523. About 1830, in a P.S. to Father Paphnuce: "I do not know the contents of the letter; I have no time to read it, but I do know that I love you very much, that all our Sisters are present to me and that I wish them peace, concord, fervor, and perfect union with Jesus Christ. Haec vota suntpatris." (BP. 1575)

524. September 2, 1831, to Father Gelase Royer: "My dear Gelase, God has given you the desire to become a saint. Alas! to attain this, you must make sacrifices. I am very sorry about all the troubles that weigh heavily upon you. For me, the greatest sadness is to know that there is no union." (BP. 1645)

525. September 16, 1831, to Father Cyrille Pigassou: "My dear Cyrille, may God give peace and good health to you as well as to my little Father Mathieu whom I love dearly, together with all those who have embraced our holy state. Live the charity of our Divine Master, and believe in my tender and respectful affection." (BP. 1625)

526. August 25, 1832, to Father Cesaire who had difficulty getting along with Sr. Francoise de Viart, Superior of the Sisters: "I would be grieved, dear friend, if there should ever be division between the two of us and the respectable person who might have hurt you. I have known her and her kindness for more than 50 years, and I find it hard to believe that she will not make up for it, if she has not done so already. Please tell her for me, that I would be grieved by a division which could, no doubt, lead to the ruin of our Society." (BP. 1723)

527. To Father Alexis Bachelot who met with opposi​tion in Hawaii: "I pray that the Lord keep you and live in you, in spite of hell and all its fury. Love one another very much and your crown will be perfect." (BP. 1801)

528. August 25, 1823, to Archbishop Bonamie who was then a missionary Bishop in the East: "Although I am getting old, I hope to embrace you again before I die. Live, please live, Bishop, my dear son. Live and be, all three of you, but one heart and one soul."

529. October 12, 1834, to Father Bachelot: "Grace, health and peace. Be of one heart and one soul among yourselves." (BP. 1955)

530. On the same day, in a short note to Father Chrysostome Liausu in Valparaiso: "Arm yourself with renewed courage and may the bond of charity unite you more and more." (BP. 1956)

531. January 14, 1835, to Father Hippolyte Launay, Superior of Poitiers, then 63 years old, who was having difficulties with the Sisters' community. (The Good Father had left Rouen two years before, and the Good Mother had died less than two months previously): "Get used to your retirement in Poitiers; this should make us think of an approaching death rather than of seeking consolation. I am grieved about your dissensions, because I am aware, my friend, that all the wrongs are not only on M. Amelie's side. Believe me, give up your pretensions. Let my dear daughter do likewise and harmony will return. At least, avoid any kind of scandal." (BP. 1999)

532. July 1, 1835, to Sister Eudoxie Coudrin, Superior of Coussay-le-Bois; "Do not be anxious. You will not lack anything. Have patience and union among yourselves, and God will bless you, my dear children. I think of you as animated with the best spirit from morning till night. Health and peace are the exterior benefits of your great union. The interior balm which cures all spiritual ills is a great charity among all of you and the reception of the Sacraments. Be happy, my dear daughters; banish sadness and worry, and you will be perfect. Tell M. Germain and our brothers that I love them all. May they get along well together." (BP. 2036)

533. On the 17th of the same month, he wrote emphati​cally: "Be always well united. Have but one heart and one soul. All of you, daughters of the Good Mother, have courage and faith, and I guarantee you happiness as great as is possible here below. Be cheerful and amiable among yourselves." (BP. 2038)

534. Sister Anatole Selves handed on some parts of the Good Father's sermons to the Sisters of Troyes (1820-1826). One section read: "When you are about to present your offering and you remember that someone has something against you, leave your offering there and go to be reconciled. Then come to the foot of the altar to present your gift. According to the Holy Fathers, this text applies to the moment of Communion. I know, dear Sisters, that there is no hatred or aversion among you, that you love one another, that you are inclined to render service and oblige one another, even at the cost of the greatest sacrifices. But, my children, sound the depths of your heart to see if it is calm each time that you render some service to your companions. Very often, we do a service but the heart is not in it. Let us keep far from us words seasoned with pride, which, like poisoned arrows, pierce the heart of our listeners and take away their peace. Avoid poking fun at others and yearning for incessant talk. Avoid whatever can disrupt mutual support. You should regard yourselves as the servants of all, especially of those you love the least, whom you should prefer to others. Go with them even more frequently, since they are an occasion of merit for you. Mortify yourselves. Throughout our whole life we should meditate on peace with God. We shall never have it unless we have it with ourselves; unless we have it with our brothers." (BP. 2327)

2. Solidarity in Prayer

535. We saw in the texts on adoration a preoccupation with the solidarity within the community and with the Church which exerted an influence on adoration.

536. Although these texts are not repeated here, it is important to recall how, in the eyes of the Founder, "fraternal communion" required not only a taking up of community living and service, but also, in order to be effective, a solidarity in prayer. This prayer of which he spoke exclusively in his letters so often was a prayer which he offered for all and which he asked of all.

3. Peace and Grace

537. In the Good Father's writings, peace was present​ed as a fruit of fraternal union, inseparable from it. This peace, however, was something more than a phenomenon of social tranquility. For him it was an effect of peace of conscience, rooted in the charity of Christ and through Christ linked to the Grace of God. It was "the peace of Our Lord Jesus Christ". It could be said, without exaggera​tion, that the Good Father's typical salutation was the biblical formula, "May Grace and Peace be with you all." It was found as such in 56 documents, and many times in disjunctive form. "Grace" appeared in 153 sections, and "Peace" in 342. Here are several examples.

538. July 17, 1802, during his first months at Mende, the Good Father wrote to Mlle. Lussas de la Garelie: "Be at peace with God and with yourselves, my dear friends. We are on a very stormy sea." (BP. 41)

539. May 17, 1804, to Sister Ludovine: "Only one thing is suitable for you as you well know, and that is to do good and to do it well. I hope that great pleasures and whatever accompanies them will make no other impression on your minds and still less on your hearts than that of contempt. There is nothing comparable to the peace of a good conscience, and I think that the heart is very empty indeed, when God, and God alone, does not predominate in it." (BP. 170)

540. July 4, 1805, to Sister Felicite de Charrais: "Live in the peace, union and charity which should animate good daughters of the Sacred Heart of Jesus Christ, your Divine Spouse." (BP. 229)

541. August 10, 1819, to Father Martin Calmet, ending his letter: "May our good Master keep you in His peace." (BP. 590)

542. January 1823, to Father Antonin Bigot: "Be united in the Sacred Hearts of Jesus and Mary, dear friends; but remember that we must not expect to be happy without wanting what God wills. I ask nothing else from God for all of you every day. We are not better than our forefathers in religion. Per multos tribulationes, etc." (BP. 814)

543. December 30, 1823, to Sister Theotiste Brochard: "Be well united in the wisdom of the Sacred Hearts of Jesus and Mary." (BP. 899)

544. January 1826, to Father Bernard Jaussen: "What is very certain is that I do not forget anyone in prayer. If I am heard, each and every one of you in particular will have perfect health and will enjoy the ineffable sweetness of that peace and charity which can be increased only in Heaven." (BP. 1093)

545. December 7, 1830, to Sister Constantine Yver. Superior of Yvetot: "Please tell brothers Germain, Anastasie, Louis, Bessarion and Privat that I wish them as much peace of heart as they need to be good adorers and faithful children of the Divine Heart of Jesus." (BP. 1604)

546. May 10, 1831. In a time of acute economic difficulties, the Good Father wrote to Father Philibert Vidon who often received gifts: "This is the time to help one another so as to keep us all in the Heart of Jesus Christ. My wish for each and everyone is perfect health and unalterable peace in this Divine Heart." (BP. 1629) Father Philibert did not have to be asked twice. Immediately he offered the help requested.

547. January 13, 1833, to Sister Benjamine Leblais: "My wishes each day of my life remain one and the same in the greatest charity of the Divine Hearts of Jesus and Mary. I beg my good brother to receive, together with my dear daughters, the warm assurance of my affection for you all. May the grace and peace of Our Lord Jesus Christ be with you all." (BP. 1745)

548. May 4, 1834, to Archbishop Raphael Bonamie: "You are always present to me when I am not asleep, my dear Archangel. I ask unceasingly for the three of you, health of soul and body and perfect union in the Divine Hearts of Jesus and Mary. Hoc fac et vives.. . ." (BP. 2143)

549. January 1825, to Sister Adelaide: "I pray that union in the Divine Hearts be cemented ever more firmly and that you will all be happy." (BP. 2143)

4. Community of Goods

550. We shall dwell a little later on the "Poor Commu​nity", but it seems necessary to bring out here the importance given in the early days of the Congregation to the community of goods, making no distinction between the brothers and the sisters. Especially among the first Sisters, some inherited large estates. All were sold in order to promote the growth of the "Work" by the purchase of houses, the financing of free education, the training of the clergy, and formation of the first vocations. The unity of the two branches was a very concrete and practical reality which had an effect on their daily living. At the outset, the small number of members in each Community made the surmounting of small human problems possible, and the authentic fraternity which was lived reduced frictions or eliminated them entirely. We cannot ignore the fact that the presence of the Founders guaranteed this fraternity because of the veneration they inspired. In time, the rapid growth of the Community and the multiplication of local communities and their works changed this equilibrium so that fraternity became institu​tionalized and human relations acquired a certain juridical rigidity. The first crisis came during the Founders' last years. After their death, the schism of 1852-53 erupted. Its causes and development have to be studied, but it would be foolish to think that all was due to the plan of trying to realize a practical communion between the brothers and the sisters of the Congregation.

5. The Vocabulary of the Fraternity

551. The familiar vocabulary of the Good Father's letters constituted a terminology of fraternity which was the nucleus of his correspondence. "Friend," "brother," "sister," "son," "child," "affection," "attachment," "love," "serve," these, and many other terms often appeared in many documents.

552. This is neither the time nor the place to study this point. It seems useful, however, to note that the Founder's language reflected an atmosphere of fraternity: sensitive, without affectation or redundancy, without forma​lism of any kind, full of cordiality, sincere affection, delicate respect for each and every one. It indicated a fraternity based on faith and Christian charity and at the same time full of human qualities.

B.

The Family Spirit

553. The existence of fraternal communion from the point of view of the disciples is based on so many testimonies that it is impossible to report them all, even by keeping to the first period of the Congregation. Forms and expressions of it are multiple. A phrase cited from an address to the VR. Father Bousquet which was voted upon by the General Chapter of 1898 sums up the feelings of the members: "The family spirit with which our venerable Founder, the Good Father, so deeply marked his work and which his oldest sons have transmitted as a precious heritage to us." (Register of the General Chapters II, p.231). But history should provide evidence of its truth. Accordingly a few selections from the great wealth of resource material in our archives are given below.

554. A preliminary question presents itself: what fundamentally was that fraternal communion which was so evident among the Good Father's disciples? Was it simply an enlargement of the human qualities of kindness, and humility which the Founder always maintained with his first followers? Indeed, this response seems to be inadequate; there must be other motives. We present the question.

555. From the beginning, human relations were out​standingly fraternal but more important, they were supernatural. It seems that the image of community portrayed in the Acts of the Apostles served as the model. On February 11, 1801, Brother Bernard de Villemort ended his letter to the Founder thus: "Good-bye. Cor Unum et anima una. I close in saying, Live forever. Ave Maria."

556. They considered themselves brothers even if they had never seen one another. November 16, 1804, Father Albert Breysse wrote from Haute-Follis in Laval to Father Isidore David: "Can the bonds which unite us permit us to be strangers any longer? It is exasperating for me that you alone among all have escaped my acquaintance. Should I refrain any longer from making known my feelings? No, I would not know how to deny myself. The desire is so great, the circumstances seem to demand it." In conclusion, he greeted "all the brothers known and unknown of Poitiers, and even the boarders. I love them without having seen them."

557. There was always joy in the community when the cry was heard: "We have received a letter from the Good Father." They showed one another the letters they wrote to him or to the Good Mother, and once Father Albert complained because Father Hilarion ("our Young One" as he was called) assumed the right to correspond in the name of the community of Mende. (Good Father's letter, Sep​tember 18, 1804). On the other hand, one day in April, 1807, the Good Father received a letter in which he found a letter from Father Abraham Armand, another from Father Hippolyte and still another from the latter to his niece and nephew, both students in Picpus. Space is too limited for us to cite the excellent epistle written from Cahors on January 17, 1806, by Father Antoine Astier to Father Hilarion, congratulating him on his promotion to the priesthood. Several months before, the same Father Astier, upon receiv​ing a letter from Father Hilarion who was in a state of depression, had written to the Good Father asking him to send his confrere back to work.

From Sees, Father Abraham Armand wrote to the Good Father on June 6, 1806: "Our brothers are happy in spite of the trials they have to bear on account of their classes." We love one another very much. When one grieves, the others console him, and then the Good God consoles us all."

Having to render an account of the management of the house to the Good Father as required, Father Philibert Vidon, Superior of Le Mans, did so with admirable delicacy. He feared so much to be guilty of slander that he destroyed his first letter (letter to the Good Father, August 17, 1807).

558. All the houses, or nearly all, were bound by the same poverty, yet they helped one another by way of personnel, equipment and finances. Cahors supplied Picpus with wine, and in return received Mass stipends. (Good Father's letters Nos. 545, 547, 568, 570). Father Philibert Vidon, Superior of Tours, no doubt had the gift of promoting generosity, so it is to him that the Good Father made untiring appeals and always with success.

559. On September 11, 1808, Father Hippolyte, really a very exacting man, wrote to the Good Father: "How pleased I am with my brothers? I am full of joy. How good, how amiable they are!"

560. Father Bachelot wrote from Bordeaux to Father Felix Cummins, prior of Picpus: "Our brothers are men upon whom we can rely; always willing to be of service. Others are surprised to see us treat them with so much consideration." Because relations should be those of members of a family, the Good Father was greatly dis​appointed when in 1825 Rome suppressed the community vote for the admission to profession of co-adjutor brothers. "I am quite displeased, but it was the Pope who willed it."

561. Father Bachelot's Diary, which we have cited several times, indicated the deep union between himself and his five conferes in regard to the pioneer missionary enter​prise of the Congregation. "We cannot thank Brother Anastase enough for the altar which could not have been better adapted to our cabin. We have not forgotten dear Rochette's vigil light. We are keeping part of our supplies for our stopping place (the Sandwich Islands) and also the bread from Picpus and the wine given by the family. We experience a sense of satisfaction in thinking that the material for the first sacrifice to be offered when we take possession in the name of the Lord, of a land where He wants to be honored henceforth, will not come from strangers but from the family to which the mission is confided. Perhaps you will judge us too particular. What will you think if I tell you (The "Diary" was addressed to the Good Father) how much care we take to preserve what comes from the family, such as little souvenirs we received at our departure. We do not think that anything is too minute if it can awaken memories to console and strengthen our poor human hearts. We are seven or eight thousand leagues from the family and we feel impelled to unite ourselves closely with it. How precious is everything that contributes to this.

"May those who might think that there is something incompatible between human feelings and the intensity of our sacrifice be convinced that human feeling does not depreciate a sacrifice but rather confirms and upholds it.

"There are no details, however small they may be, in regard to the family, that pass unnoticed. We count the hours and the minutes so that we are able to follow the family in all its exercises. When our brothers get up we are there. We go with them to the dining room. We join them at recreation. We see them in adoration and pray with them. It is in this especially that our hearts find delight.

"On February 2nd, we felt convinced that the Sacred Heart would be surrounded by a large number of children; that many would offer themselves as victims to consummate a great and happy sacrifice; and that among these, some would be destined by Divine Providence for the sublime work of mercy already entrusted to us. Our minds are captivated by the vision of a Father surrounded by his large family talking to each and all about their concerns. We poor travelers who for the present see only sky and water are greatly consoled by the thought that we are not forgotten.' (Journal, p. 5)

562. When Father Abraham arrived in the Sandwich Islands, he wrote to the Good Father: "What makes me happy, Good Father, and what I announce with joy, is that all six of us here are truly Cor Unum at anima una, Oahu, September 22, 1827.

563. Several years later, Brother Leonard Portal, who was leaving for Oceania, reported to Father Hilarion: "I always think of the family. Separation from them is a great privation. God disposes of us as He sees fit. It is up to us to submit ourselves to His Will." (Le Havre, August 23, 1833)

564. May 24, 1834, from Father Chrysostome Liausu in Valparaiso, to the Good Father: "Thank the Good God for having preserved peace and union among us; that peace and union which the world does not know and which it will never be able to appreciate."

Father Liausu received this message from Father Caret who had gone to the Gambier Islands: "Our Lady of Peace Mission, Gambier Islands, December 21, 1834. In spite of our troubles, we have some consolation. We have peace and union among us."

565. At a date which we cannot state precisely, Father Cyrille Merian related to Father Ildefonse Alazard (who died in 1942) whatever he could recall that Brother Theodule Escolan knew about the Good Father: "Father Cyrille also said that the Good Father often stressed the motives his children should have for loving one another, adding that outsiders should see charity as the distinctive quality of each house. The hope of personal salvation will no doubt bring postulants; but even more effective would be the fact that in the houses of the Congregation there was love for one another, the willingness to excuse one another, and the expression of true brotherhood toward one another."

566. It will surprise no one that the actuality was not always and everywhere ideal. Crises which shook the Con​gregation, especially after 1838, had roots stemming from differences in view points and small conflicts long before the death of the Founders. Their correspondence showed difficulties existing during all periods of the time in the Fathers' houses as well as in the Sisters'. As early as 1827, there was discontent in Le Mans. Some Sisters were antago​nistic toward their Superior, Mme. Meriadic. Among the Fathers in Picpus, animosity existed toward the prior, Father Felix Cummins. "The Good Mother was deeply grieved at this," wrote Sister Ester de Guerry in her "Diary," p. 5. The missionaries of Troyes did not always get along well. Letters of the Good Father attest to this. Often he wished them the peace of Christ. At Poitiers, in 1822, a division involved a Father Pascal Lombard who was dismissed from the Institute. (Good Father's letters to Father Hippolyte Nos. 747, 776, etc.) Hard heads and hot tempers can be found anywhere at any time.

567. The sense of "family" was alive in spite of the drama of the secession. Father Hilarion wrote on July 29, 1854, to Father Alexandre Sorieul, novice master in Picpus: "In spite of differences of opinion, in which no doubt the glory of God was really the end, I am convinced that you will share our pain and our regrets. The day before yesterday at midnight, we lost our brother priest, Maximin Caupert."

VI. Poor Community at the Service of the Poor

1. Poor Community

568. The Community founded by the Good Father was a poor Community, in imitation of Christ. Its poverty was real, not only in consequence of difficult circumstances but also because of a desire to serve the poor and to carry on an apostolate without losing its freedom. Civilian or ecclesiastical support might subject it to politics. The ship​wreck of religious life in France during the Revolution was recent and no one hesitated to attribute a great part of its ruin to the possession of great wealth. Let us read a few texts.

569. In the "Rule" of 1797-1798 as well as in the Petitions for approbation in the years 1800-1802, the type of food and clothing described was austere and poor. (Ann. 1963, pp. 176-187)

570. May 22, 1802, in the Petition to the Bishop of Poitiers, we read: "We hope you will grant your approbation to a Society which asks for nothing temporal from anyone and which perhaps will some day be a consolation to the Church by procuring good subjects for it." (Ann. 1963, p. 188)

571. On July 13, 1803, the Good Father wrote from Mende to Father Isidore: "All of you take care of yourselves. And you, my dear Isidore, see to it that no one lacks what is necessary. Have a habit made for yourself. I have inquired and I have learned that you are very poor." (BP. 115)

572. December 5, 1803, to Sister Gabriel de la Barre: "We need the help of Divine Providence badly. We have 57 persons here in our care and practically no money at all." Further on he says: "It would not be expedient to sell the Gateliniere (Property of Sister Francoise de Viart), because of Sister Francoise's creditors. She has nothing that is free of debts except Chailloux. Besides, the income from her father and her step-mother is frozen. This puts all she has outside of our use." (BP. 144)

573. October 29, 1804, to the Superior of Laval, giving her some advice to keep to a simple diet. "My dear daughter, let us never forget that our profession is a life of poverty and mortification." (BP. 213)

574. October 11, 1806, to Father Regis: "They write from Poitiers that poor Helene (Sister Helene Potheir) arrived on foot, even though she had a well-filled purse. Here is a second Enimie who travels from Cahors to Paris for 36 cents and who is still reproaching herself for that... ." (BP. 288)

575. July 18, 1807: "The poor Mother does not want the vineyard to be sold. She believes she will not be able to send you any money. She feels she must live day by day. She will help you in as much as you need help. Only the wealthy can make provisions for the future and we are lacking quite a bit of money to be considered rich." (BP. 318)

576. August 1, 1807, to Father Hippolyte: "Alexander has sent me more than 200 francs which I shall transmit to you at once. Do not torment yourself any longer about how you will repay. Those from whom we purchase have been dishonest with our house for a long time. They have not complained about the measures you took to remedy the situation. Even if your dealings had been too harsh, whatever we have has been used for the poor, hasn't it? (BP. 321)

577. In a P.S. on August 21, 1808, to Father Isidore who is dealing with his family about his mother's inheritance: "I believe that Isidore will be satisfied with his poor mother's inheritance of a little clothing, if that will not annoy his brother too much. Let his brother pay all that he should and assure Adalzinde of Isidore's share. I hope dear Isidore will not cling to that any more than I, and will agree to whatever I decide." (BP. 366)

578. On January 2, 1809, to Sister Gabriel: "We have just received the "bline" (thick material used for the semin​arians' clothing). Around it was wrapped a good tablecloth, which made us happy for we are so poor." (BP. 375)

579. January 4, 1809, to Father Hippolyte: "If you lack anything, write to me. If we had only five francs we would consider it a duty to share with you." (BP. 376)

580. May 12, 1809, to Father Isidore: "Dear friend, enclosed is the Carmelite's receipt. I do not dare speak to you about sending me the 500 francs, because I believe you are very poor, and I have asked you for the material." (BP. 385)

581. February 10, 1810, to Father Hippolyte: "All that you say about Alexander's inheritance is in agreement with what I myself would do in a similar case. I would prefer to give all the benefits to my mother, if she needed it, than to follow the advice that has been given, so as to remain free to dispose of the funds whenever I please." (BP. 430)

582. October 31, 1811, to Sister Gabriel de la Barre: "Do your best to have the money come through because there is no hope of getting credit in Paris where for the last few days it has been hard to purchase bread." (BP. 430)

583. November 15, of the same year, to Father Hippolyte: "I have no money at all to send you. Try to manage as well as you can and continue the free education of the poor. We can do no better. We must hope that the Good God will come to our assistance. It has been very difficult to get bread in Paris the past few days." (BP. 431)

584. February 6, 1816, to Father Hippolyte: "The lack of money prevents my sending Bercastel to you. Friend, this is not the time to make superfluous expenses, for everywhere we lack what is most necessary." (BP. 498)

585. April 30 of the same year to a Superior: "Never has the Congregation had so many debts, and bread is so expensive this year." (BP. 503)

586. In his first Memoir (December 7, 1814), where he gave an historical account of the new Community, Father Hilarion wrote: "We had two houses in 1801 in Poitiers for both branches of the Congregation. Both houses belonged to us outright. One was an inheritance; the other was bought. I think I should point out that we have always been self-supporting. The members of the Congregation have sacrificed all of their possessions for this good work." (Ann. 1963, p. 197)

587. April 1, 1819, to Sister Justine Charret: "My dear daughter Justine, be careful about undertaking to build a chapel before you know the outcome of the agreements which are going very badly. This is not the time to build, but rather to pray." (BP. 575)
588. November 22, 1819. In his reply to the Archbishop of Paris regarding the conflict with the pastor of "Sainte Marguerite," the Good Father brought to his attention the situation in Picpus: "We have dedicated our works and our small fortune to training young boys who might be useful to the Church some day. Our trials have not been altogether fruitless, and whether in Paris or in other dioceses, several young ecclesiastics, educated by us, are working successfully for the salvation of souls. Others are in the Seminary of Saint Sulpice. No one has ever helped us in this good work. By limiting ourselves to what is strictly necessary, we have provided, and are still providing for them by our own means. In one house in Paris we still have more than 30 young boys who are trained and nourished free of charge, not counting those who belong to the Congregation." (BP. 605)

589. August 7, 1822, to Father Antonin Bigot: "Dear friend, if I have not answered you sooner, it is because of my predicament at seeing you riddled with debts, and yet all are asking to take vacations. I know how much these trips cost. I would like each and everyone of you to be reasonable. First, that good brothers N. N. and N. have the common sense to refrain from thinking about a vacation; especially N. to go 300 Leagues (750 miles). At least if he would wait until he becomes a priest, he would give much pleasure to his family. In our financial condition, to spend so much money in traveling for pleasure when the house has hardly enough to procure what is necessary is what makes me withhold such permissions. Since I myself am poor, I can send you nothing." (BP. 771)

590. In his Circular of September 20, 1824, after having made some recommendations, the Good Father pointed out some deficiencies in religious living and called attention, among other things, to the following points: "Too much seeking of all that can flatter tastes and inclinations, the holy virtue of poverty wounded in several circumstances, the little care taken of whatever is given for one's use, and the repeated complaints when what is wanted is not granted." (BP. 981; Ann. 1960, p. 209)

591. April 24, 1826, to Father Antonin: "I think like you, my friend, that your grand-nephew would be better off in Laval than in Sees; but since they are so poor, you should pay the board, which is not that much. Your house is the best off and you will in that way come to the aid of our friends." (BP. 1120)

592. October 19 to the same: "I am sending you our good brother Maurice Gerard's letter to his sister. I agree with the Bishop of Sees. I would give them everything in order to clear up all difficulties. However, since he is convinced that he is entitled to 3,000 francs, I am not changing anything in his letter. I am writing to him by this mail so that he can send power of attorney to his sister as she is requesting. In the meantime, give her the enclosed right away. Let us not forget that we say the Pater Noster better when, like St. Francis, we are despoiled of all things by those who should be concerned about us." (BP. 1165)

593. November 11, 1826, to Father Cesaire: "Dear friend, I feel strongly that it is difficult to do everything without inconvenience; but our dear Maurice, in doing what he has done, will calm this girl and her family perhaps. If they want our robe, let us give up our cloak also." (BP. 1175)

594. September 28, 1828, to Father Paphnuce: "I am at peace, the Good God is blessing our works; but be economical. The spirit of poverty requires that we always lack something." (BP. 1408)

595. February 1829, to Father Theodore Pinty at Troyes: "I ask good Father Theodore to convince our three brothers who are with him that I love them dearly, but like good religious they must feel, especially in what is happening, that the time should be spent, not in playing the gentlemen, but in working well." (BP. 1467)

596. April 26, 1831, to Father Philibert Vidon at Tours: "Good friend, would you believe that poor Francoise is in desperate circumstances in Cahors? She is on the verge of being short of 30,000 francs unless someone comes to her aid. Besides, they have asked where the brothers and sisters are to be sent, since there is no more bread to feed them. According to their recent letter, the wheat merchants and the bakers have refused to help them. I can add nothing to arouse your compassion, dear brother, for you know all about the situation. You know how much charity this Mother Francoise has shown since the very beginning." (BP. 1626)
597. On May 10 of the same year, he wrote again Lo Father Philibert: "Be thanked and blessed, dear child; E have received your letter and I praise you for being so willing to assume this poor Mother's debt. Soon you will be Joseph in charge of anticipating the years of famine in the land of Chanaan. (The looting in Picpus the previous February had been a hard trial financially). Your brothers and their father will be obliged soon to earn their living, and already those of Laval and Cahors are begging. You are aware that parents are the first poor and that ours cannot have a trade by which to earn a living. No doubt the Good God has chosen you to be another Joseph and has selected you to show mercy to his people a second time." (BP. 1629)

598. July 15, 1831, to Father Regis Rouchouze; "Let us pray much for one another, so that the Good God may continue every day to give us our spiritual and material bread. Without a continuous miracle we would not be able to live. But, in truth, are we not more precious in His eyes than the birds of the air who neither sow nor reap and yet they are nourished?" (BP. 1636)

599. In this same year, 1831, in a letter addressed to Sister Constantine, Superior of Yvetot, the Good Father said: "Believe me, dear children, your first Founder and Foundress have never been as well off as you are. We have not made vows so as to lack nothing." (BP. 1667)

2. Community at the Service of the Poor

600. The rough draft of the Petition to the Pope at the beginning of 1801 read: "To this first intention (reparation) we join that of educating, up to a certain age, children from among the poorest and we shall carry this out when circumstances permit. (Ann. 1963, p. 181)

601. In his first Memoir (December 7, 1814), Father Hilarion informed the Holy See that the first free schools were opened as early as 1803: "At about that time we established free schools for the poor. Our resources did riot permit us to receive more than a very small number of pupils. However, we wanted to make an effort to be useful to all, so we opened our free schools for poor children of both sexes. There was, besides, a class of good families who could not afford to pay board for their children, but who would have blushed to see them combined with the poor. We had to consider their feelings and we did not want this section of society to be excluded from our zeal. This is why in several of our houses we opened also a school for paying day pupils." (Ann. 1963, p. 197)

602. In his Announcement on the aim of the Congrega​tion (1804-1805), the Good Father wrote: "Our resolutions have for their purpose and goal the four ages of Jesus Christ ... his apostolic life, by instituting a society missionaries to be at the disposal of the Bishops to announce the Gospel to the poor." (Ann. 1963, p. 189)

603. October 25, 1808, to Father Isidore: "Save your money, if you can, because we are going to be destitute and you realize that I have nearly eighty poor under my care." (BP. 370)

604. November 19, 1822, in another Announcement on the Congregation: "An Association of ecclesiastics which makes perpetual adoration, has seminaries and high schools, has free schools, trains poor children for the priesthood and gives missions." (BP. 798, Ann. 1963, p. 241)

605. December 27, 1822, to the future Father Simeon Dumonteil, then a diocesan priest of Lyon: "Others will do the work that you might do; but the number of those who follow the evangelical counsels is so small, especially among priests, that there will be no one to replace you among the poor of Jesus Christ." (BP. 805)

606. June 20, 1832, to Father Philibert Vidon in a moment of anguish: "I am in such great need since the suppression of the Archbishop's supplement, that I am obliged to sell the little I have left in order to support all the poor that are in my care here and in Yvetot. All of these are not yet able to earn their living. Added to that I still have to pay off our capital investments and the rent. Will you kindly send some money to me, or rather to my poor, whom the Good God has confided to my care to help them subsist. Answer me right away to console me. (BP. 1706)

607. The chronicle of the houses of the Institute in the beginning and quite long after, seen in relation to the writing mentioned above, was without exception that of factual poverty. It can be inferred that the persons them​selves, even of noble or middle-class origin, lived poorly. Even better, that they had the spirit of poverty in the manner willed by the Founder and that they willingly deprived themselves in order to support the works, especially the education of the poorest children. Let us point out some evidence of this.

608. Sister Gabriel de la Barre made this somewhat general reflection: "Everywhere, God willed that the same poverty which prevailed during the beginnings of the Con​gregation would also prevail in its development.

609. Concerning the foundation of Mende in 1802, Sister Justine Charret wrote in her "Notes," p. 26: "It is an invariable rule of the Institute of the Sacred Hearts that the free school be organized before admitting any boarders." And on p. 58: "In 1806, there were no young boarders in Picpus as yet. (Sister Justine was there). Several were presented to the Good Mother but she refused them because she wanted the free school to be established first. "I shall not receive boarders before the free school is opened. The latter should always come first! As a matter of fact, about the month of April, the Good Mother selected 12 poor little girls, and within a month there were 30 of them."

610. In a letter of the Good Mother to Sister Ludovme at Cahors (Letter not inserted in LEBM) of January 7, 1804, we read: "Let good Antoine (Father Antoine Astier) encour​age his companions in the new type of instruction to be given to the poor of Jesus Christ." (cited by Sister Justine, p. 88)

611. And now, the spirit of poverty of individuals. In a P.S. of a letter that this same Father Antoine sent to Father Isidore from Cahors, April 15, 1805, he asked him for a ritual from Toulon, and specified: "There will be no need, however, to purchase the ritual unless you find the occasion and a good bargain." Then he made himself a spokesman for Mme. Ludovine who wanted Father Phil​bert's "World History" who in turn would like to have "The Conferences of Angers"; for himself, the "Explanation of the Symbol" by M. Lombard; for Mme. Ursule, "the embroidery yarn and a world globe belonging to Sister Françoise which are perhaps at Mlle. Placide's." "... some chinaware like bowls, salt shakers, sugar bowls; a green ornament, four tassels for caps, flower vases….

612. We have seen the Good Father in financial distress address himself to Father Philibert Vidon. Father Philibert answered him from le Mans on July 16, 1806: "Very dear Father, how good God is in sending again today the means for me to carry out your will without delay. For several days I have watched our resources dwindle rapidly to their vanishing point. I thought it would be impossible to send good Brother Louis to you, but Providence permits that after having drained the treasury in Providence (this is the name of the Sisters' convent in Pontlieu near Le Mans); after having borrowed five francs from the thirteen pounds which our Sisters had; and having added all that I had left, I found enough to pay his trip (to Paris). The Sisters now have eight francs and I hope that the Good God will aid us. Perhaps I could have refrained from giving this detail, but I felt it was fitting to keep you informed about our small concerns. Do not worry about us. Be convinced that all this does not discourage me and that I shall not leave my children in need unless I lack what is absolutely necessary. If any pressing need occurs before you are able to send something, I will sell my watch which is still at the watch​maker's because I am unable to pay for the repair job."

613. In November of the same year, Father Hilarion wrote to Father Isidore, regarding the foundation of Sees: "The Good Father has bought a house for the Sisters. It is the most beautiful one in town after the Episcopal Palace. I expect we shall have many setbacks."

614. In 1818, Sister Gabriel de la Barre made this remark in her "Notes" regarding the acquisition of the Sisters' property in Maillets at Le Mans: "This new dwelling with large, lovely gardens satisfied the aspirations of the Congregation perfectly. Providence defrayed the cost but always in a way that, although not causing a lack of what was absolutely necessary, nevertheless did cause very great inconveniences."

615. In the selection often cited, Sister Justine in her turn said: "During the lifetime of the Founders, we have always seen the work increase the resources rather than the resources increase the work." (p. 50)
616. As a matter of fact, the Founders who practiced poverty to an extraordinary degree (we could write a book on this subject), insisted upon its observance. In her testimo​ny on the Good Father, Sister Ozone Legimbal wrote (Mende, December 26, 1837), relating an event of the 1820's: "When I asked the Good Father for something that I might keep as a remembrance of him he gave me a rosary, saying: "Here, my child, is this rosary which is as much yours as mine. We have nothing that belongs to us once we have made our vows.' This was a lesson which made a great impression on me. I realized that the Good Father did not like us to use the expressions 'mine' and 'yours'.

617. At Alencon, in 1828 (it is again Sister Justine who provides this information, p. 121), the Good Mother refused the bequest of a piece of land worth 10,000 francs which was offered by M. de Chambry, the mayor of the city.

618. "Like you, we are religious. We do not mind being treated like the poor, since Jesus Christ became poor for us," says Father Liausu to the holy priest, Father Caro, who had welcomed Father Coudrin's Sons in Valparaiso. He added: "My remarks seemed to please him." (Father Liausu's letter to the Good Father, May 24, 1834).

619. This extract of correspondence involving three friends, all sons of the Founder, was written from Paris without a date: "Father Alexandre Soreuil needs a cloak for his Sunday outings. I could use the one which the porter at Vaurigard has which now belongs to no one since the parents of the deceased novice are claiming nothing. Would you agree to giving this cloak to Father Alexandre?" (Letter of Father Frumence Jaussen, professed in 1828, to Father Philibert Vidon).

620. Father Saturnin Fournier, professed in 1825, re​tained in Rio de Janerio by the French Consul, sent to Archbishop Bonamie "The account of my expenses and receipts to date: May 10, 1843 "(notebook kept by him found in our archives, number 108 l-6. A. 9). The receipts consisted essentially of gifts and Mass stipends. The expenses were of the most simple necessities: purchase of clothing, office supplies, laundry, alms in very small amounts 'given to the negro boy who washed my room: 80 reis. Given to the negroes who carried 24 benches; 1000 reis." Mass stipends were an average of 600 reis... . The notebook ended with this annotation: "I send you this notebook to submit what I have received or spent. I arrived here with what I had on my back. Now I am somewhat better provided for."

621. The Founders relied unconditionally upon Provi​dence. Their children were to follow in their footsteps. One incident, handed down in the tradition of Mende, was reported by Father Calmet. The Fathers were unable to meet a debt of 3,000 francs. It happened that Father Regis has agreed to have his students sing the Mass Bordelaise. A canon, the choir director of the Cathedral, took offense and came to see Father Regis intending to tell him of his displeasure. Father Regis received him kindly. Upon leaving the Canon gave him 3,000 francs "with which I want to do some good work". (Arch. 1-81-414.5)

� ‘For a Comparative Index of the Rule of Life in relation to this publication cf., Rule of Life, pp. 54-56.
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