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Editorial

Claire Bouchard, ss.cc.

Rome

Following the themes of the preparation for the Church´s Jubilee Year, this issue of “A New Heart” in Cahiers de Spiritualité Nº 18 hopes to contribute to a “renewed appreciation of the presence and activity of the Spirit, who acts in the Church . . . as the principal agent of the new evangelization.” (TMA 45) 
Our mission as SS.CC. Congregation “urges us to evangelizing action.” (Const. 6) Only 26 years after our Founders pronounced their vows on Christmas eve, 1800, the first missionaries called by the Holy Spirit were sent forth by the Church and the Congregation to the Sandwich Islands (now Hawaii). The article by Bernard Couronne, ss.cc. (France) features one of these missionaries, Alexis Bachelot. The year after Alexis’ death, Françoise de Viart, Superior General, sent 12 Sisters to establish the first foundation in America. A brief of Cleonisse Cormier’s life is presented by María de los Angeles Corcuera, ss.cc. (Chile). Unlike the Comet and the Zeline, the Marie-Joseph never reached its final destination.

The illustration on the cover is from a mosaic of the last moments of the community aboard the Marie Joseph. The winds and waters symbolize the Holy Spirit who inspired the Brothers and Sisters of the Sacred Hearts (emblem in the sky) to leave their native country to evangelize a people in an unknown land. Their hope in God’s Providence did not come with earthly guarantees of success; their only guarantee, and that in which they put their hope, was the Love of God which preceded them. In her article, Mary Dolorine Pires, ss.cc. (Hawaii) reminds us that “... the aim, spirit, courage, zeal and generosity of that missionary group continues to inspire us.” 
Two articles in the theological section and three in the pastoral section will help your reflection, grounding this theme in our own charism. Damien as missionary enfleshes this aspect of our spirituality. These articles are intended to stimulate your own reflection, to be shared in community. They will serve in both initial and ongoing formation, and with some creativity can be used in the animation of laity, especially young people, potential vocations and members of the Secular Branch. They can inspire some of the preparations for our upcoming bicentennial celebrations. 

The Holy Spirit anoints us, calls us together in community and sends us forth to spread the Good News of Christ’s redeeming love (cf. Const. Nº 6, 7, 8). May this Cahier, inspire in you a continual conversion of heart and induce an openness to the Spirit for a deeper understanding in mind and action of our mission of evangelization today and tomorrow. 
International Spirituality Commission is indebted to our authors, translators, secretarial staff for all they did to bring this Cahier to you. In an era when Brothers and Sisters are wearing many hats, we thank them all for the time and energy they have given for the benefit of the whole Congregation.

CLEONISSE CORMIER, SS.CC.
1838 sent on mission

María de los Angeles Corcuera, ss.cc.

Chile

Towards the middle of 1837, Mother Françoise de Viart, Superior General of the Congregation decided to send to Chile a contingent of Sisters, where the Fathers of the Sacred Hearts had already been established. The circular sent to each and every one of the Sisters, explained the great desire of the Congregation to send to distant lands a group of missionary sisters, who would dedicate themselves to the education of girls, in a country where feminine education was not considered important. Mother de Viart also asked for volunteers for this mission.

Many offered themselves and after days of prayer and intense preparation she chose twelve young religious women with Cleonisse Cormier as superior of the group. Confident that this was the will of God, Cleonisse fully accepted her destiny in spite of her fear of the unknown; a long journey of at least three months, facing serious dangers; storms, sickness, fears as well as the foundation in a distant and foreign country, where she didn't know the language. Only a great confidence in God gave her the serenity and strength she needed. A young woman, a fervent religious she went enthused with her new obedience.

The twelve Sisters went on board ship in Bordeaux towards the end of May 1838 on the schooner Zeline. The farewell was painful, tears were shed, they left their homeland forever, good-bye to sisters, good-bye to everything they knew and loved. Cleonisse prayed in her heart "Divine Providence, we belong to You, more than ever we say "only God"” (memories of Cleonisse). 

Our travelers, the twelve pioneers of the first foundation in America, had to face a new reality and they faced it with courage. They went around the ship and were amazed at the spread out sails. The novelty was making them forget the sorrow of leaving and they decided to organize their life for such a long journey. Three months, almost a hundred days living a strange experience away form the daily peaceful and orderly living of a convent, where everything was regulated by rigid hours.

With her contagious optimism M. Cleonisse was able to keep alive the courage of her Sisters as they faced a transoceanic adventures, trusting in Divine Providence and in Mary the Mother of God, to whom she assigned the role of Mother Superior; her unbreakable faith allowed her to face the serious difficulties which began presenting themselves during such a long ocean voyage. The convent schedule, which they had proposed to follow, according to the model of the houses in France, could not be followed exactly in their new floating, moving home. 
Their landing at Valparaiso, on September 1, 1838 brought new travelers, new difficulties; they came to set up a new convent and the house which was assigned to them was not suitable, they did not know the language and their service education was criticized, worry, fear, confusion, feelings of discouragement and a lot of suffering were endured by our courageous Sisters on that first foundation. "If you knew what a foundation costs in body and in soul" (letter to the Superior General, 1844) writes M. Cleonisse. Through her memoirs we can deduce, who this woman religious was, to whom at the age of 34 years there was revealed the will of God to realize a difficult mission, a real adventure, a discovery of new horizons in countries that were her second fatherland, with a service in education for the girls she loved so much.

At the age of 16 she saw fulfilled her desire to be a religious of the Sacred Hearts to Whom she consecrated herself forever. On pronouncing her final vow, she said to the Foundress "I will never repent", she already revealed a strength of character which never failed.

We can make her a very characteristic profile of the SS.CC. woman religious. Her writing reveal a sharp intelligence, a deep observer and good critical sense. She knew how to look and study the reality of an unknown country and she faced it with exceptional courage. Prayer and her feminine intuition helped her to resolve the problems that presented themselves to her. She worked out the prospectus and the study programs for the educational establishments that she founded which were accepted and even admired by the government.

From clear ideas, order and being a good administrator, in a short time she was able to finance the four establishments she founded in Chile; and she formed a very authentic community, young women who were happy with their great adventure, that of serving, loving and teaching to love the Sacred Hearts in distant lands. During the journey the Sisters got to know one another, they became very united, they prayed together, they suffered, they build their community which later in Valparaiso in fulfilling their double mission, adoration and education, they were able to realize with a strong unity and in authentic communion.

The attention and the excellent education which was given to the poor girls in "the free classes" was appreciated and admired and the relationship with the poor families of Almendral was a novelty. In Chile at that time there only existed women cloistered convents.

The option for the poor has always been present in the Congregation as a preferential option in all the primitive foundations, once reparative adoration was installed. It came in the educational service of children of little economic resources. In Chile this service has been maintained for 160 years. M. Cleonisse always manifested her preference for educating girls and young women of little economic resources so that they could be good housewives and good mothers.

A good religious, according to the concept of that age, carrying out the Rule of the Founders, she is seen as an authentic imitator of the Good Mother. She was formed during the period of the Springtime of the Congregation, with deep piety, faithful in the exercise of Perpetual Adoration, penetrated with this spirit she felt at all times an Adorer, one who offers Reparation and Victim.

Her faith pored forth from the depths of her religious existence, it made her move mountains, she trusted with the security of bearing Jesus in her heart and wanted to reproduce Him in the "four ages" as the Rule asked.

The Spirituality of the Congregation was manifested in her in an eminently Christocentric way, with the presence of Christ in the Eucharist? M. Cleonisse formed in Valparaiso a radial community. All of the Sisters themselves in function of this Divine Center always present.

The crucified life was not forgotten; every prescription of the Rule was holy for her and so prescriptions in so far as clothing, fasts, and other mortifications were carried out putting into this her great love for Christ crucified whose images she carried from the time she was a girl in her heart.

At a time when religious women did not read the Old Testament, she cited Biblical quotations in her memoirs. She was interested in the history of Abraham at the time when God called him to leave his land and his fathers house to go to another land which He would show him. Also are interesting the comments on the women in the bible, always courageous and obedient to the will of God.

At the end of her life she knew the meaning of suffering, the suffering of sickness, the suffering of misunderstanding and being an outcast.

M. Cleonisse was asked to give her vote on the project of 1838 and this was negative. She did not accept any change in the Rule of the Founders and she adhered strongly to the group of M. Françoise de Viart, the Superior General who had named her Foundress of all the houses of America.

On returning to France in 1854, she met a new Superior General and post schism atmosphere in the communities. A person like Cleonisse with such a strong stability in her religious attitude, bound to her Founders and to the Rule, must have suffered. In general the religious attitude is among the most understanding attitudes; it's strong, unified, polarized, it integrates into a personalized synthesis all the values of the person. Besides, the religious attitude remains institutionalized; it demands the belonging to and the identification with the group. We get the impression that Cleonisse couldn't understand the new situation. Her soul was very hurt; however she did not leave the Congregation; she began to accept the pain, she was a strong woman until her meeting with God.

She deserves our admiration, our affectionate remembrance, our gratitude. She was a woman religious of the SS.CC. very open to understand the needs of the people in the distant lands where she worked, hurt when she felt she lost something of her religious identity, always a worthy daughter of SS.CC.

ALEXIS BACHELOT, 

well-beloved” disciple of the Good Father and
first apostle of Oceania
Bernard Couronne, ss.cc.

France

1. Vocation
At the end of spring, 1806, a frail 10 year old boy entered Picpus College in Paris. He was Jean-Augustine Bachelot. He was following in the footsteps of his uncle, Father Isaac Launay, who had made religious profession on March 25, 1806, in the new Congregation founded by Marie-Joseph Coudrin (sic), taking the name Brother Hippolytus. 
Both of them were from Perche, a region west of Paris. Jean-Augustine was born on February 22, 1796 at St Cyr-la-Rosiere (Orne), on the Grand Bechet demesne where his parents were farmers.

No bells rung for his baptism; the French Revolution had closed the churches. He was baptized secretly in the room where he was born. Jean-Augustine soon distinguished himself among the children of the family by his lively intelligence. His parents asked his Uncle Alexander (a brother of Father Hippolytus) to take charge of his formation. Some Sisters in the Caen region also took an interest in his education. 
It seems that all were agreed in thinking that Jean-Augustine possessed all the qualities needed to direct his steps toward the priesthood.

In Picpus, Father Coudrin, for his part, declared himself delighted with the new recruit. He called him "Alexis", the name he would take at his profession nine years later. In his correspondence with Father Launay, who had been named superior of the college community in Cahors, the Founder includes news of his nephew. It is always excellent. Sometimes Alexis is asked to begin a letter which the Founder will finish. (cf. BP 305, 328, 336, 369, 397. . .) This frequent practice by the Founder shows a real closeness between the "Master" and young Bachelot. 
At Picpus, where Augustine and Athanasius Coudrin, the Good Father nephews, were fellow students, Alexis took first prize in “wisdom, theme, excellence...” (BP 369) It seems extraordinary when Father Coudrin tells Father Launay that his nephew Alexis will begin his philosophy studies in Toussaint in 1809; he is only thirteen!

Does all this mean that he had no problems? His vocation discernment was, in fact, very difficult. From 1807 he questioned himself about his future, which he confided to the prayers of his uncle, Hippolytus. “Have the goodness to pray to God for me,” he wrote, “so that I will know what state God intends for me and that, if I am destined for the ecclesiastical state, I will have the grace to achieve it. . .pray especially for me that I have patience because I am not very patient; for humility because I need it; for attention to my duties; for obedience. . . for submission; for all that I need for my salvation.” (Dec. 29, 1807 - BP 336) In a few lines the young college student from Picpus reveals an awareness of himself and of a serious interior life. It is easy to detect the excellent spiritual accompaniment of the Good Father.

Besides, the Spartan regime of Picpus did not seem congenial for the health of an adolescent. In the first months of 1809 Alexis suffered from a boil and some months later from impetigo. It was judged indispensable for the recovery of his strength that he spend the summer vacation in his home place.

On his return, Alexis is no longer the same! Once again, the Founder remarks, the harmfulness of periods spent at home reveals itself! He tries to free his directee from “the enchantments of a month's vacation with his family.” (BP 400) The illness persists. “Alexis. . .has colds and he does not like the house at all,” he writes to Father Hippolytus. “I think that he would like to locate himself in his own region, as a teacher in a boarding school where he could make some money.” (May 9, 1811 - BP 426)

Father Coudrin wisely concluded that Alexis needed some distance as regards persons and places. He suggested to the uncle that he welcome his very gifted nephew to Cahors where he could be very helpful as a teacher for, “Greek, Latin, Hebrew and philosophy and a little mathematics. . !” (BP 427)

Accompanied by his cousin, Bertille, a student with the Sisters in Picpus, Alexis arrived in Cahors in October, 1811. They both became ill. While Alexis recovered Bertille died. Was the shock of this terrible death decisive in the discernment of the young man? The fact is that from this time on, there was no further question of delay: Alexis decided to give his life to God. 
Shortly after he made his novitiate under the direction of his uncle and took his vows on February 2, 1813. He was seventeen.

2. the professor
Under the somewhat rigid direction of his uncle, Hippolytus, Alexis begins his career as a teaching religious. The college at Cahors was packed with students and it was necessary to get lay people to complete the teaching staff. In trying to make up for the lack of religious atmosphere, Alexis exhausted himself. “From morning to night,” he wrote to his aunt, a nun, “poor Alexis must work, preach, etc., etc., and edify. . . this is not the easiest point nor the one best accomplished.” (Sept. 26, 1817) 
Meanwhile, his attractive personality did not escape the sharp eye of the Good Mother on a visit to Cahors. “It was agreeably surprised,” she told the Good Father, “by his bearing, his deportment and his entire manner, which made him come through as interesting beneath all the reports.” (Nov. 7, 1816 - BM 532) Here was a young man who had a future in the family where the opinion of Mother Henriette had authority. . . even in the Council of the Brothers!

Normally, Alexis would have returned to Paris without delay for this theological studies. At the beginning of 1818 the Founder sent some young brothers to Cahors to provide relief. Alexis spent only a few months at the seminary in Picpus. But the needs of the houses outstripped the personnel capacities of the young Congregation. Quite frequently, the candidates for the priesthood had to pursue their theological studies while teaching in the colleges. Doubtless, this is what occurred with Alexis. A letter of the Good Father of April, 1819 (BP - 576bis) tells us that he is teaching in Laval! On October 21, 1820, in a message addressed to "the brothers of Paris," the Founder names him "Director of the Ecclesiastical house of Picpus," that is, the seminary. 
Alexis received priestly ordination when he was 24, but, for lack of documentation, we do not know where or when.

This assignment is a sign of singular confidence on the part of the Founder who had removed himself to Troyes after his quarrel with Father Lemercier. At this time “the Picpus seminary had become an important institution in the city and had the confidence of many French bishops.” (J.V. Gonzalez, Fr. Coudrin, Mère Aymer et leur communauté; French translation, II/47)

The young superior is responsible for about one hundred seminarians and for delicate negotiations with the Archbishop of Paris who regarded with suspicion this seminary which sought to remove itself from his jurisdiction. Each month the Founder freed himself from the Episcopal residence in Troyes where he discharged the functions of Vicar General to return to Picpus and support the work of the young rector of the seminary. And Mother Henriette is nearby keeping an eye on things. Alexis carried on, but to the detriment of his health and to the point that in April, 1821, the Good Mother pronounced him “exhausted”. We no not know the exact reasons for the change but in 1823 he was named professor at the diocesan seminary in Tours. It was there that he heard the appeal of the Founder for the new mission in the Sandwich Islands.

3. The missionary
Father Coudrin designated him as the Prefect Apostolic of his first mission "ad extra" confided to the Congregation by the Holy See. 
“A short time ago,” he wrote to him, “I received from the Cardinal Prefect of Propaganda a request for some missionaries for the Sandwich Islands... I have promised Propaganda three missionaries and I have my eye on you as one of the three. Meanwhile, I do not mean to oblige you in virtue of holy obedience.” (BP 1069) 
What faith and what daring! The Founder set onto his Gospel path his young protégé who knew nothing of the world that the walls of the Congregation's seminary colleges. And Alexis, without hesitation and with the faith of Simon Peter, stepped into the waves to join Christ who was calling him to new shores. 
On February 1, 1826, the Founder gave to the new Prefect Apostolic the powers received from Rome and asked for his blessing. Father Hilarion Lucas tells that Alexis, deeply moved, “obeyed, and the patriarch Jacob received the blessing of Benjamin.”

It took almost a year to organize the voyage to the new mission. Finally, on September 13, 1826, during a moving mission-sending ceremony, the Good Father "embraced the feet" of the five new missionaries clad in the white habit. They were: Alexis Bachelot, 30; Father Patrick Short, a 34 year old Irisman; Abraham Armand, 50; choir brother Theodore Boissier, 25, from Auvergne; lay brother Melchior Bondu, 35, from Sarthe; and Leonard Portal, 28, from Quercy.

The small missionary band embarked on the Comet at Bordeaux on November 20, 1826.

The hour of farewell prompts confidences which reveal the deepest wellspring of our choices. When time for boarding came Alexis wrote a note for Father Hilarion and the brothers in Picpus.
“Our hearts are a little heavy,” he wrote. “They do not allow us to leave the shores of France with joy. Our hearts have been prepared for a long time and in so far as is possible for human nature we regret nothing of our sacrifice. The one grace we ask of the good God is that he would deign to keep us in his holy love. If we have that, we have nothing to fear. . . Nothing, we hope, would ever make us regret throwing ourselves into his arms. We depend greatly on our brother and sister adorers.” (Hilarion Lucas, Histoire de la Mission des Iles Sandwich, Source des SS.CC. 2, p.50) 
In the words of the “well-beloved disciple” is it not possible to read the Founder?

It is a long voyage. The missionaries arrive in Honolulu on July 7, 1827. Valparaiso in Chile, Quilca and Callao in Peru and Matzalan in Mexico were ports of call en route. (There is detailed account of this voyage and of the beginning of the mission in 1827 in a "Shipboard Journal" which Father Bachelot did for Father Coudrin. Father Hilarion quotes it at length in his "Histoire de la Mission des Iles Sandwich").

On these shores of paradise the Catholic priests are not welcome. Methodist missionaries from America had been there for a dozen years already and had the ear of the royal family. Without doubt, as Alexis recognized, the Gospel had been proclaimed already in the Islands. One part of the work had been done... but there were many errors and prejudices to correct. The people held the Protestant ministers in quite moderate esteem and gave the new arrivals a good welcome. But living under threat of expulsion, the tiny "community in mission" led a quasi-secret life on the little patch of land which they had been able to obtain.

Nevertheless, the missionaries were no sooner settled in than they organized a day of continuous adoration, the first ever in this land. “Except during the Holy Sacrifice,” Alexis wrote, “we have not been able to fulfill one of the holiest obligations of our institute since we came here, that is adoration of the Blessed Sacrament. We agreed that despite the poverty of the place we could and we must fulfill this duty on the feast of the Assumption of the Virgin.” (August 15, 1827) 
The tenor of the prayer of these pioneers can be imagined without too great difficulty. 
The laborious apprenticeship of learning the language made contact with the people difficult. These circumstances confined the missionaries to an apostolate of presence and of witness. An effort was made to instruct in the Catholic faith people who came to them from curiosity or sympathy and the lay brothers worked in the area to help with the material needs of the community. In this way, quietly, they slowly built up a network of well-wishers.

The "poor Prefect" as he called himself, complained to the Founder that he did not advance rapidly enough in the study of the language. “He has various little aches which the good God knows. They distract him and it is a good occasion to know and experience weakness. He finds his consolation in the mercy of the good God and in the great virtue of his brothers.” (Letter to the BP, April 14, 1828, The Letters and Writings concerning the Missions confided to the SS.CC. Congregation, Documents of the Archives, p.1)

In his long letters to the Founder, Alexis showed himself to be a keen observer of Hawaiian customs with an open and welcoming spirit. Intellectual as he is, he showed a very precise knowledge of the material needs of the mission which he made heard near the Good Mother, the recognized and shrewd procurator. 
We note in passing that if this copious correspondence furnished invaluable testimony about the life of the mission it was also a powerful support of fraternal communion. What comfort it was for Alexis and his companions to feel themselves to be members of the family even though they were separated by thousands of kilometers. 
On November 29, 1827, the Prefect Apostolic finally celebrated the first Catholic baptism. 
Once the number of neophytes began to grow the influential Pastor Bingham became again a source of difficulty. The new converts were the target. But prison and blows did not shake their perseverance. It was urgent therefore to rid himself of the Catholic missionaries. The Prefect Apostolic made various efforts with the authorities. Bingham saw to it that they came to nothing. 
To add to the weight of the cross the tiny community underwent some discord among themselves. In a very detailed letter dated September 15, 1828, (Archive Documents p. 72) Alexis opened himself to the Good Father. Father Abraham Armand, the oldest of the group, felt tyrannized by his superior. It is true that “he does not reason when he has something in view!” The "poor Prefect" was pained to experience himself being given, unjustly, the role of tormentor of the "first martyr" of the mission, who was thinking of returning to Europe. Drawn along by his senior, Brother Theodosius had no shortage of grievances. “There are two disturbed members from whom the body suffers,” wrote Alexis.
Finally, the two disturbers of the peace left the Islands without waiting for a summons from Paris... with the blessing of the Prefect Apostolic. The "little family" diminished; in December, 1831, Brother Leonard Portal also returned to France.
The enemies of the mission sought to deliver what they considered would be the coup de grace for the "papist" enterprise. On December 24, 1831, Fathers Alexis and Patrick Short were forcibly put aboard the Waverly which was bound for California. Brother Melchior was considered a lay person and so escaped expulsion. For almost five years he undertook by himself the animation of the tiny Catholic community in the face of all sorts of harrasments.

During this time the exiles were set ashore on an isolated beach on the coast of California, (today Longbeach!). The Franciscan Fathers, who had been working at the evangelization of the region for some sixty years, were aware of their misadventures and welcomed them with open arms. The young missionaries were a valuable reinforcement for the Franciscan missionaries who were few in number and on in years.

Waiting for better days, Alexis took over the St. Gabriel Mission which had 2000 people and quite a number of horned beasts - 16,500! In 1833 the neighboring locality which was expanding rapidly, needed a resident priest. Alexis became the first pastor of Los Angeles.

All the while, his heart is turning constantly to the Islands. “... This area will be without help on the day when I leave. Nevertheless, this consideration will not hold me up for one moment when I see that the door to the Islands is open. But, perhaps, I will not be able to enter. May God's will be done.” (Letter of September 19, 1835; History of the Sandwich Islands, p. 201, 202)

At this time Father Columban Murphy arrived in California from the Gambiers carrying a message from Pope Gregory XVI. The Prefect Apostolic in exile received it on his knees. “You and your companions, who have suffered so much in the name of Jesus Christ, accept the assurance of our paternal affection. We are aware of your apostolic labors in the Islands. . . of the constancy of your neophytes, of the persecutions you have suffered, of your deportation and of the efforts you have made to return. We exhort you not to abandon God's cause and that of souls but to continue with courage and prudence the work you have begun. . .” (Brief of October 2, 1833; Arch. SS.CC. I-I-4E.3)

Alexis sustained himself with the conviction that his “poor mission stood firm... It seems to me in reading the letter (from the Pope) that God was saying to me to go - he would arrange all.” (History of the Mission of the Sandwich Islands, Nov. 9, 1836, p. 214)

In March, 1837 an opportunity presented itself. One month later our exiles are in Honolulu. The pressure of the Protestant missionaries on the authorities continued. The Catholic missionaries are still not welcome. After many changes of fortune, now comic and in turn tragic, Father P. Short embarked for Valparaiso. On November 23, 1837, the Prefect Apostolic has to be resigned to leaving his mission. He is ill, but is forcibly put on board a schooner, the property of the mission, which would take him first to the Gambiers and from there to Valparaiso. The future Prefect Apostolic, Désiré Maigret, who would succeed him as leader of the young church of Hawaii in 1844, accompanied him.

Alexis would not again see his plot of the Lord's vineyard. After some days at sea his condition worsened. He died at sea on December 15, 1837, at 2:00 am. In that year, on the date the Church celebrated the feast of St. Francis Xavier. Alexis was 42. On December 14, Father Maigret buried him on Ascension Island in the Carolinas.

To this day, despite the research undertaken by the diocese of Honolulu, his grave has not been found. The Church born in Hawaii does not have the consolation of having the remains of its first Father in faith. As with the Savior he wished to follow to the end, he consummated his sacrifice outside the walls of the city.

“The stone which the builders rejected has become the cornerstone; it is the work of the Lord; what a marvel to our eyes.” (Ps. 118.22, 23)

)
LOOKING BACK

MORE THAN A CENTURY AND A HALF LATER

Mary Dolorine Pires, ss.cc.

Hawaii

As we recall the story of the Marie Joseph today, we cannot help being impressed by the remarkable missionary zeal exemplified by the immediate successors of our Founders at a time when inner tensions were strong in the Congregation. Divisive attitudes that led to “the Schism” of 1856 were already well entrenched.

Our missionary history in the Pacific actually goes back nearly twenty years earlier. In the summer of 1825 the Good Father had petitioned Rome for a foreign mission, and in the following September the Sandwich Islands (later called Hawaii) had been entrusted to us. On November 20, 1826, the first missionaries had departed for that distant kingdom. They had arrived in July, 1827, only to meet opposition from the royalty influenced by hostile Protestant missionaries from the United States. However, through the French government, freedom had finally been granted the Church, SS.CC.’s had returned from California, and the mission had grown. Evangelization in the Gambier Islands had met remarkable success. The Vicariate of Eastern Oceania had been established on May 20, 1833, with the Sandwich Islands and Southeast Oceania as Apostolic Prefectures. Etienne Rouchouze had become Vicar Apostolic, and the two Prefectures had come under Apostolic Prefects Bachelot and Liasu.

In March, 1837, the Good Father had died (significantly with “Gambier” on his lips), and missionary-minded Bishop Bonamie had replaced him. He was vitally interested, too, in the missions in Oceania. Mother General Françoise de Viart also wished to involve the Sisters in that enterprise. Our missions in the Pacific were becoming well established and communications had to be improved - among the islands in the South Pacific, with Hawaii, and with Europe.

We can easily understand, therefore, why Bishop Rouchouze would dream of the Congregation’s owning a ship that would promote unity and ensure efficiency. We can admire the Congregation’s willingness to invest so much in personnel and finances. We must certainly admire the Superiors General who so generously decided to send such a large group - 6 priests, 1 subdeacon, 7 lay Brothers, 10 Sisters - to accompany him. Despite departures from the Congregation and early deaths among many religious, the number of SS.CC.’s had increased, it is true, but personnel was very much needed at home for the re-evangelization of France. Moreover, the group was so youthful - most of them only in their twenties!

From the missionary point of view, it is noteworthy that a catechist from Oceania was aboard. Nine years after the Vicariate of Eastern Oceania had been established, the Vicar Apostolic was already providing on-going formation in Europe for this native lay collaborators and was hoping for a native clergy.

Anyone reading accessible accounts of the ill-fated journey will be struck by how some minor details are available, but some dates and events of real historical value are not. Discrepancies and conjectures abound. Perhaps those making the voyage were not particularly concerned about recording accurate data; perhaps their records disappeared with them. Perhaps they thought that when the trip would finally be over, they could set down what happened, when, and why. They could not have guessed there would be not final arrival.

Distance in time and also in location of some primary sources makes writing an accurate, complete account a difficult task. The following are the sources available to me here in Hawaii:

1. Cabral, Osvaldo; “Para Un Destino Eternamente Ignorado,” in A Gazetta of Florianopolis (July 25, 1952).

2. Cools, Amerigo, SS.CC. “O Navio María José e a Terra da Santa Cruz,” SS.CC. Archives at Generalate, Rome, (No date given on xeroxed copy)

3. Mouly, Dalmas SS.CC. “Navire en Détresse,” oeuvre des lectures missionnaires/ 3 rue rapin, Tours. (Translated by SS.CC. Sisters of the Hawaiian Province. No date given in English version.

4. Yzendoorn, Reginal, SS.CC. History of the Catholic Mission in the Hawaiian Islands. Honolulu: The Star Bulletin, 1927.

These articles by Cabral and by Cools, both in Portuguese, are quite repetitive. Interestingly, historian Cabral has eighteen footnotes, and archivist Cools thirty-five. Yzendoorn has references to Annales des Sacrés Coeurs, Annales de la Propagation de la Foi, as well as to Auf den Marshall Inselm by A. Linckens. Mouly adds Nouvelles to both Annales. Unfortunately none of these early references are available to me.

Given our limited space, perhaps the best way to recall the Marie Joseph would be to indicate briefly some of what we know and some of the major items we do not know.

From the four main sources listed above, when taken collectively, we can learn the following:

1. Where and when the ship was built, where it sailed from, its size and cargo, impressive ceremony of blessing, captain’s name, number of crew members, list of religious who embarked, date and place of their birth, date of profession, age at time of departure, date of Rouchouze’s ordination as Bishop of Nilopolis, date and hour of departure.

2. Details of journey before reaching Brazil -- being driven off course as far as Ireland, description of live at sea, excerpts from letters written during early part of trip, sighting Madeira in January, stopping at Cape Verde Islands, rough sailing southward, death of Sr. Caliste le Gris, how her body was preserved, decision to sail to Brazil for burial on land.

3. Death of young native in Desterro (now Florianopolis, island of St Catherine, Brazil), his burial in a public cemetery there, details of Sister’s burial northward on the continent, name of priest who authorised her burial in the capela-mor, how Evarist Poelman, SS.CC., established Sister’s identity in 1952, reply of President de Brito of St Catherine to Rouchouze’s letter of thanks and farewell, rumours of shipwreck and massacres, various hypotheses.

What we do know for certain:

1.
Surname of young native and his birthplace (Some records have “Loheole” but others say “Matalercia” or “Matalercy”. Some reports say he was a “Mongarevan,” a Polynesian. He is said to have been from “the Hawaiian archipelago” or from “the Sandwich Islands”; others say he was from “Mongaraiba.” Historians think he most probably was from Mangareva in the Gambier Islands. Some say he was studying for the priesthood in France; another says he was studying in Louvain. A letter telling of the ship’s stop in Brazil and his burial is dated March, 1842 - but the Marie Joseph left France only in December of that year. The Desterro cemetery register refers to him as a “twenty year old Frenchman.” The hospital register says he was admitted on February 16, 1843 and died on the 21st.)

2.
Date/place of Sisters’death. Some accounts say January 20, 1843 (date in Sisters’ Necrology); some say the same day as Evarist’s; some, after his death. Some say she died on the high seas; one says in the harbor near the island. Curiously, the obituary register explains that the notation was made a year following the burial. Most commentators think the January date is incorrect.

3.
Cause of Evarist’s death, tuberculosis. Cause of Sister’s death is not mentioned anywhere; we are told she suddenly became ill and died in a matter of hours - at age 24.

4.
Date of arrival of the ship in Brazil. Mouly places it on February 12, but Cabral and Cools say the date and motive are not so clear; they place it “towards the end of January and the 11th of February.” They suggest the ship may have needed to replenish supplies and there may have been sick persons on board.” Both claims two passengers died during the short time the ship was in port.

5.
Length of stopover in Brazil/date of departure for Cape Horn and the Pacific. A clue perhaps lies in a letter found in the archives of the presidential palace in St. Catherine. To the letter of thanks and farewell written by Rouchouze the day before, President de Brito responded on February 16. It would seem that the ship, therefore, left Brazil around that date, but Cabral says it could not have been so early since the cemetery register at Desterro says Evarist was buried on the 21st. The date of departure is obviously uncertain.

6.
Information about the four Polynesians who were taken to Europe from the Gambier and the Sandwich Islands -- the first example of an apostolic school in the Congregation, Mouly claims. He says one died on August 14, 1842, in Paris; Evarist was returning on the Marie Joseph, but the fate of the other two is not known.

7.
Place of shipwreck. Yzendoorn says the ship was last sighted near the Falkland Islands and most probably was lost in the Straits of Magellan. Using this same source of a sighting, Cabral and Cools say the Marie Joseph possibly sank while still in the Atlantic.

8.
Rumors of shipwreck and massacres on tropical beaches. These remain unauthenticated and strongly refuted.

The truth is that much about the ill-fated voyage of the missionary ship remains a mystery. The register of the Port of St. Malo, from which the ship set sail in 1842, contains this brief entry: “Marie Joseph, No 679. Captain O’Sullivan. Absent without news. Supposed lost, with passengers and cargo.”

And so the mystery persists. Is it not ironic, however, that we know what cargo the ship carried (besides food supplies and thousands of kilos of iron wire so badly needed in Oceania, a goat, a pig, rabbits, pigeons, partridges, and 63 chickens!), but for more than a century we did not know which Sister had died aboard it? Or that we know the huge stove could produce five kilos of bread per hour and could distil sea water while the meals were being cooked, but we do not know when the ship left Brazil? Interesting details we do have, but lacunae in important information disappoint us.

Despite the mystery that still surrounds their deaths, what we know about the aim, spirit, courage, zeal, and generosity of that missionary group continues to inspire us. This year marks the 155th anniversary of their complete oblation and, as our Congregation intensifies its contemporary missionary efforts, this commemoration reminds us of our admirable history of evangelization, often carried out against difficult odds. Our tradition shows how, undaunted by severely tragic reverses at times, we have persisted in trying to take the Gospel message to the ends of the earth. Indeed, the Good Father’s vision at La Motte d’Usseau continues to be fulfilled, sometimes at the price of heroic sacrifice. Adveniat!

COMMUNITY IN MISSION

Pablo Fontaine, ss.cc.

Chili

Let us imagine Jesus leaving Nazareth as yet without disciples but carrying in his heart "the interior power of love for his Father and for the world". We can imagine him moved by this same dynamism crossing the lake and the Galilee of his thirty years, and calling to his side his first followers to give them the surprising teachings of the Kingdom and make them witnesses of the signs of the Kingdom.

From this Heart everything was to come forth. When we establish a community and are sent to the world, in the space and the time in which we live, it is not our own initiative that we are following but the same dynamism which came from the interior of Christ. And we are called just as he was "especially for the poor, the afflicted, the marginalized and those who do not know the Good News." (Cf. Constitutions, Article 6) Let us reflect upon this reality.

1. The Group of Disciples

Slowly did these followers of Jesus understand that they themselves would be a living sign of the Kingdom. Mark will write one day, "He named those who would be with him and who he would send to preach the Good News." (Mk 3,14)
The "to be with him" must be understood as a forming of the group which has a meaning more profound than merely to be an instrument of preaching. To be with Jesus is to believe in him, to love him, to follow him, to adhere to him, to participate in his destiny, to receive his words with care and to make them living. When our Founders read the Scriptures and began adoration they tried with a great effort to "to be with him."

He establishes this group of disciples as a true spiritual family, who were not only to receive the teaching of the Master but also to share the circumstances of his itinerant life. Therefore, they were to share everything, not only material things, but also their common friendship with Jesus. Peter, John, Matthew, Thomas, Judas and the others, came from different backgrounds, different professions and had different temperaments. They had all the normal tensions of any human group: "What were you discussing on the road ?” At this they fell silent, for they had been arguing among themselves about who was the most important of all." (Mk 9, 33-34)

It was with difficulty that they understood the mission of Jesus and their own. Considering the events of the Gospel, we have the impression that they felt a conflict between the old convictions of Judaism and their own personal feelings, which were contrary to the call of the new openness of the spirit coming from Jesus. It was a struggle that was not easy. Only after the Resurrection is there a beginning of an enlightened adhesion to the Lord.

2. The ideal of a Community

A declared adhesion to faith does not in itself avoid the errors, the differences, the uncertainties of the future. The events of the New Testaments show us how the first Christians were able to survive with their small number and difficulties and to remain faithful to the call that they had received. It is evident that they were very similar to us. 
Also one must realize that there was no lack of an image of an ideal community, an activating utopia, which still exists among us and has existed throughout history as a source of power and the desired hope of all generations. 
"Where two or three are gathered in my name, there am I in their midst" (Mt 18, 20). “Forgive your brother from the heart.” (Mt 18, 35) All the believers lived in unity and shared whatever they had. They sold their possessions and properties and shared according to the needs of each. They went each day to the Temple with great zeal and with the same spirit they "broke bread" in their houses, eating together with joy and simplicity (Cf. Acts 2, 44-46). 
"The community of believers were of one heart and one mind. None of them ever claimed anything as his own; rather, everything was held in common." (Acts 4, 32)

“Your love must be sincere. Detest what is evil, cling to what is good. Love one another with the affection of brothers. Anticipate each other in showing respect. Do not grow slack but be fervent in spirit; he whom you serves the Lord. Rejoice in hope, be patient under trial, persevere in prayer. look on the needs of the saints as your own; be generous in offering hospitality.” (Rom 12, 9-13). 
"Bear with one another, forgive whatever grievances you have against one another. Forgive as the Lord has forgiven you" (Col 3, 13).

The community of Jesus in Palestine was the starting point of the living experiences of the people of Israel: the Assembly in the desert, the Convocation of the People of God, a Signification for the nations. This was to be the starting point of the many lines of the New Covenant. Above all, there is a reflection, a sign, an example of the life of the new People. In this, one can see the later Pastors of the Church as a College, the religious communities, and the total communities that desires to live the Gospel of the Kingdom.

The community of Jesus was essentially missionary. It was not centered in itself but made to diffuse the light of the Gospel. And, so its fraternity, happy poverty, and freedom of spirit, as much as its preaching were to be the signs of the Kingdom.

This should also be true for future communities who imitate it. In a broad sense, this Mission is truly proper for the Christian community, so that it might be called the Universal Church, because it contains within itself all other communities. Its fundamental duty is to enlighten the world with the face of Christ who is within it. It is similar to the Virgin who hastened to communicate to her relative the News of what was inside of her.

In a more restricted sense, the idea of Mission accents the dimension of "going to another" to one who is different, who is far away geographically, culturally, racially or economically. Both of these meanings with only a shade of difference between them, is the Mission which our Sacred Hearts Communities intends to live.

3. The Community, Irradiation of Love

What is the internal bond between community and mission? The Christian community, and even more so, the religious community is centered in love. The love of Jesus and the love for one another. There must be faith in the Father, who loves us and sends us his Spirit in order that his love might come to all. The love for the one another is a reflection and a prolongation of the Love with which God has loved us, a Love in which God exists.

To live this love is to show the face of God, for this is the very being of God, a reality, invisible and original, a primeval depth that is paternal and from all eternity engenders the Son, his Image and then the perfect answer to his love, the Holy Spirit. This Spirit, the united expression of that Love, completes the circle of the Divine Persons and opens this Love to all creatures.

"This life became visible; we have seen and bear witness to it, and we proclaim to you the eternal life that was present to the Father and became visible to us. What we have seen and heard we proclaim in turn to you so that you may share life with us. This fellowship of ours is with the Father and with His Son, Jesus Christ. Indeed, our purpose in writing you this is that our joy may be complete." (1 Jn 1, 2-4)

If our life is light, and “if we walk in light, as he is in the light, we have fellowship with one another...” (1 Jn 1, 7). 
"The man without love has known nothing of God, for God is love. God's love was revealed in our midst in this way: he sent his only Son to the world that we might have life through Him." (1 Jn 4, 8-10)

To announce the love of God through the splendor of the fraternal life is the essence of this Mission. From this springs the evangelizing action which has the duty to announce the Good News to the World.

"I do not pray for them alone. I pray also for those who will believe in me through their word, that all may be one as you, Father, are in me and I in you; I pray that they may be one in us, that the world may believe that you sent me." (Jn 17, 20-21)

"I give you a new commandment: love one another. Such as my love has been for you, so must your love be for each other. This is how all will know you for my disciples: your love for one another." (Jn 13, 34-35) 
These words inspire our Constitutions where it says "Our community life gives witness to the Gospel and makes our announcement of redeeming Love more convincing" (Constitutions, Article 7).

To concretize this Mission for the Congregation, the Constitutions say: "From this (that is to say, Our Congregation of the Sacred Hearts) our mission has its origin: to contemplate, live and announce to the world God's Love which was made flesh in Jesus" (Constitutions, Article 2). 
And they point out that Mary has been associated in a singular way with the mystery of God made man and with His saving work.
In Constitutions, Article 6, it is expressed that "our Mission urges us to evangelizing action." Such a Mission, as we said above, rises from the interior dynamism of the love of Christ for his Father and for the world, and declared for the others: the poor, the afflicted, the marginalized and those who do not know the Good News. 
In Article 38 of the Constitutions there is a call to foster a strong community life which will bring about the bond of communion created by our mission and consecration in the religious profession. 
From this we see the importance of interpersonal relationships, the inspiration of the ideal of the first Christians and the affirmation that our communities are the means to fulfill our mission to the world.

4. The Tension between Community and Mission

Article 40 of the Brothers’ Constitutions asks that community life be structured in such a way as to serve our mission, and to reject the idea that a community turned into upon itself is something good in itself. At the same time we must consider the community itself "as a fundamental part and primary witness of our mission."

Article 43 reminds us of the tension and mutual enrichment found within the apostolic ministry (mission) and community life. This tension is never completely resolved. It keeps us alert, always working to establish the bonds of communion and seeking that each Brother or Sister can realize the best possible activity, without the community being a burden which inhibits the apostolic zeal. On the contrary, the community should be the source of that zeal. 
On the other hand, it is necessary that there be a certain interior discipline which allows the disposition of works to carry out the mission and not deteriorate the life of the community.

In spite of the concerns that we realize are present, it is necessary that there be a continuous conversion which leads to an intense and joyful living out of our consecration to God and our service to the world through our life in common and we must consider this common life as something good. However, no one can stubbornly demand one definite type of community life or give up the mission. When there is a sincere desire to be united together in true communion under the hand of God, ways will always be found that are more adequate and flexible for living harmoniously in both areas.

To live this tension can be difficult, but for the very minimum we must say that in our Congregation there is a certain utopia about which we spoke above, an evangelical utopia which points us in the direction in which we should advance.

In effect, it gives us an intense desire for a generous apostolic life, entered into for the people without reservations. It is a simple life, free from burdens, in true poverty, happy and fraternal not only in mutual service but also in the openness between Brothers and Sisters. It is a life that reflects the mercy of the Savior and the love of Mary, and gives its message without limits through Eucharistic life as it contemplates and imitates the mission of the Lord.

The harmonization of these areas does not bring them together in a form that weakens community life or the mission, but on the contrary maintains both with the maximum intensity and maximum generosity. We are never to consider these two as separate realities as if it were possible to consider the community as something complete in itself and later to add the mission. Then it would be necessary to consider that one follows the other and one would be considered as primary to be followed by the other as secondary.

5. The Community Living in Mission

When we speak of "community" we refer to its most essential elements: Brothers and Sisters who live together and share their goods, both material and spiritual. We consider the friendship between the Brothers, the mutual support, sharing of each other's burdens, meeting for prayer, seeking together the will of God for each one and for all in common, discerning the apostolic tasks, and seeking rest and recreation together.

Such elements are very threatened today by interior and exterior forces. From the interior there arises a spirit of individualism and from the exterior, an acceleration and dispersal of human activity which is a sign of our times.

A scene from the Mark’s Gospel illustrates our situation: "The apostles returned to Jesus and reported to him all that they had done and what they had taught. He said to them ‘Come by yourselves to an out-of-the-way place and rest a little’. People were coming and going in great numbers, making it impossible for them to so much as eat. So Jesus and the apostles went off in the boat by themselves to a deserted place. People saw them leaving, and many got to know about it. People from all the towns hastened on foot to the place, arriving ahead of them. Upon disembarking Jesus saw a vast crowd. He pitied them, for they were like sheep without a shepherd; and he began to teach them at great length.” (Mk 6, 30-35)

This passage paints with realism the situation in which we live and in which we must move. In the midst of an action which overwhelms the apostolic group as they suffer the harassment of the people, it appears that this is a time for seclusion as an opportunity for renewal.

It is false to consider such an action as this to cause spiritual erosion. On the contrary it is a time of enrichment. From this experience the apostles returned joyful. Therefore when we are called to silence, to a house meeting, to a time of prayer, this is not a call to abandon work but rather to be free to make changes to allow time for prayer and community life. The missionary task has demands that are not only great but almost infinite. It is as great as the demands that Jesus found waiting for Him, but He did not try to heal all the sick nor convert all people. 
Therefore, "these by themselves alone" willingly abandoned the multitude and went to "a deserted place" where conversation with Jesus would be possible, direct, and without disturbances, or intermediaries. Just as when we are before the tabernacle.

The multitude which rushed to the shore of the lake in order to surprise the apostles is the image of the anxieties which surround us. And it is with the same freedom that Jesus withdraws us so that he might speak with us more intimately. In addition, we must be somewhat free in our schedule with the people, and go beyond the limits which we have placed for ourselves. But that cannot be without some limits. It becomes like the case of one who decides to fast for two days for his mission, but then he has to eat. We can make a resolution not to sleep but actually do fall asleep. The mission can call us away from silence but not at all times or habitually and it is fitting that we always keep within ourselves the desire for seclusion so that we can at times seize a moment for prayer.

And it is from this area of silence, that we can look out upon the maze of activities and arrange and clarify them. If finally we move into action, we carry within ourselves the results of that silence that we have found in the "out of the way place," and then the action itself is not overwhelming but turned into something joyful. 
Another similar thing can also happen through community life. From the gathering of the Brothers or Sisters we move action, and in this we make them present with us and excited as we return just like the apostles "to speak of what we have done and what we have learned."

6. The Mission Gives Life to Community

As we have already said, community life through the strength of its love, is "the first witness of our mission". In addition to the call of the spirit, it makes us free and ready to perform our apostolic service where we are sent to carry and spread the Good News.

In the "global village" in which we are fortunate to live, we are well placed to have a vision of apostolic love over the entire world. From here we can see the coming together of the peoples and feel compassion just as Jesus did, for they are like sheep without a pastor. 
We do not have this vision as one of superiority, but rather one of desire to be servants of our brothers wherever they can be found and without limitation.

We know that the Spirit is the force behind this total devotion and enthusiasm to communicate to the people and all nations the happiness of the community of Jesus. The community must be prepared to help make us available to proceed free of baggage and impediments and with the radicalism that Jesus demands of his followers. This is true not only for the Brother or Sister but also for the whole community because the community itself is called to this position of freedom.

We cannot consider the community as a something which supports us physically and spiritually in such a manner that each one of us might do the work which pleases us. The community itself is involved in the work of each individual and in some way accompanies him or her on the mission. The discernment which each Brother or Sister makes with the community insures that the religious does not lose himself or herself in the complexity of the apostolic service or in the complexity of one's own heart. For it is the community that helps us to see the whole field of the mission and the capability of the missionary.

Without the support of the community which is totally missionary extending from the Heart of Christ, no one has the strength to face the world which is so difficult, and of such poverty, injustice and violence.

As a group of Brothers and Sisters we start from Nazareth joined to Jesus. We begin from his Heart with an ideal for the full contentment of the people, and we do this with the same hope that God has in the capacity of the response of the human heart. We do this with a preference for the poor and the marginalized. "To make the Kingdom of God present, we seek the transformation of the human heart and we endeavor to be agents of communion in the world. In solidarity with the poor, we work for a just and reconciled society." (Constitutions, Article 6)

We speak about "solidarity with the poor" because it is not we who give the greater consciousness or concern. Over and above all, we receive this from the brothers to whom we go in the name of the Lord. And it is through each Brother or Sister who works in the mission and shares their life, the whole community becomes richer.

Yet more! The small tensions of daily life, the inconveniences of poverty, the contradictions which obedience and the solitude of celibate life affords us, all this becomes little when it is placed in the service of the poor, who, whether we see it or not, are the living images of Christ who meets us on the road, and visits us in the persons of the poor and who illuminates our life.

EVANGELIZATION IN SS.CC. STYLE

Fernando Abalos, ss.cc.

Japan

“Our mission urges us to evangelizing action by which we enter into the interior dynamism of Christ’s Love for the Father and for the world, especially for the poor, the afflicted, the marginalized and those who have not heard the Good News” (Art. 6).

By Way of Introduction: Between Fiction and Reality

Besides supplying this topic, the Commission of Spirituality suggested the way it should be developed: the article should be “a serious theological reflection but accessible to all. The author should write as if he were explaining the content of Article 6 of our Constitutions to young persons who will be 20 years old in the year 2000. The maximum length should be about 8 to 10 pages.”
A challenge, certainly, and no small assignment. We shall try to follow these directions, using John as our interlocutor. 
He is a normal young Spaniard, somewhat rebellious but not excessively so. He studies, but he is not overly studious. He enjoys himself as much as he can because he loves life and he loves people. Currently, his attraction for Esperanza, a 17-year old schoolmate with inquisitive brown eyes, is driving him crazy. She inspires him to dream, but she also causes him to search for answers to new questions: Am I in love with her? Does she love me? What is love anyway? What is my place in this world? What impact can I make on it? Where do I fit in? Life and the world are wonderful, but why is there so much injustice? Yesterday John saw himself in the sunken eyes of Pedro, a young man of his own age who is suffering from Aids. Deep within himself he could hear some notes of songs no longer much in fashion yet fortunately still resounding in the hearts of many youths and of some persons who are not quite so youthful: Volunteer Service, Non-Governmental Organizations, Solidarity, Third World. 
And John eventually decided to “sing” some of those most committing songs by joining our Congregation. Two years have passed. We are now in the mythical year 2000, and John is now 20 years old. He has finished the novitiate and is on mission in Kinshasa happily involved in a Third World experience. He still remembers Esperanza’s brown eyes, but he is more strongly impressed by the memory of Pedro’s sunken eyes--his friend who did not die suddenly but slowly faded away. He continues to see Pedro’s eyes in the jet black ones of the starving children to whom he teaches catechism, in the eyes of the multitude of men and women who literally drag their bodies the entire 24 hours of the day in Kinshasa and elsewhere in the world to obtain some grams of manioc, rice, or bread. And in the depths of those suffering eyes, John begins to see Jesus crucified--a Savior who shouts the message of a resurrection. John’s heart burns with a yearning for justice. He feels that his faith has matured, but he would like to study more in depth both his vocation and his evangelizing mission as an SS.CC. religious.

Well then, John, if you want to, let’s try it together in three simple steps. The first we would like to know more about is the world in which we live; second, the plan of God for this world; and third, what our evangelizing commitment as religious of the Sacred Hearts is so that this world may daily approximate more fully God’s design for the world and His dream of the Kingdom. O.K., John? Well, then, let’s go.

I. A World Wherein Paradigms Change

I think, John, that we can begin by noting that we live astride two worlds. Isn’t that so?

Yes, of course, since we are already straddling the time between two centuries as we approach the year 2000.

No, it’s not so much because of chronological dates but rather because a fundamentally static epoch, which not even the oldest persons remember, is taking on water both larboard and starboard; while another epoch navigates speedily ahead but not always smoothly, loaded as it is with novelties, questions, surprises--a terribly dynamic epoch moving more rapidly than lightning, making us dizzy, leaving us with one foot on earth and the other among the stars. 

The modern gods of science, technology, and industrialization have lost their magic. Events in world history have shaken our confidence to its foundations: two devastating world wars, the Russian and the Chinese Revolutions, the horrors of holocausts like those in Auschwitz, the collapse of the huge colonial empires, the rapid secularization far beyond the West, the widening gap between rich countries and poor ones, the conviction that we are moving towards an ecological disaster on a cosmic scale and that progress was actually a false god. In fact, we are the only generation capable of destroying ourselves--a vain glory. 

We are, therefore, in a crisis of gigantic proportions, terrifying and fascinating at the same time. It is a crisis which the experts, following Kuhn, describe as a significant change of “paradigms”--from one that no longer satisfies, to another which in large measure is still amorphous and opaque.

1. Danger

But where is our Congregation in all this? 

Neither the Church nor the Congregation are extraterrestrial entities completely unaware of the ups and downs of the world; nevertheless, both are submerged in a fragmented world (See Christifideles Laici), in transition, in crises that are both dangerous and promising, as indeed all crises are. Curiously, the word the Japanese use for “crisis” is a combination of the characters for “danger” and “opportunity” or “promise.”

Interesting, but do you believe the danger is real? In order to be present to all this, don’t we have to be persons contemporaneous with the future?

Yes, but the danger that the impact of the new will tear the historical perspective to shreds is real. In fact, although the future remains open and invites us to freedom, we are really trapped, moving in a labyrinth without exit, living under new tyrannies and beset with new anxieties. The dream of a unified world in which we all can enjoy peace, freedom, and justice, is becoming a lure in a nightmare of conflict, slavery, and injustice. 

2. Opportunity

In fact, the future looks quite black to us.

Not necessarily, John, because opportunity is also real. That dream of a fraternal humanity, free and in solidarity with one another, is radically Christian. It is, definitively, the utopia of the Kingdom of God, the horizon that humanity cannot renounce. To achieve such a goal, this generation must settle its accounts with the past. To lock it up falsely or with naphthalene in a trunk full of memories is only to open oneself to the perpetual temptation of nostalgic sterility--to a longing for the onions of Egypt, or to the violence of tragically cruel persons like the “Skinheads.” Quite differently, we must assimilate the past with respect and gratitude, and make it our very own with love--as do those insects which eat their own shells in order to fly to new forests. Assuming the past critically means extracting from its most vigorous roots the strength we need to be open to the unexpected, to creativity, to the manna of hope, the fascination of that utopia. “Only what is assumed is really saved.” (St. Irenaeus)
The “new evangelization,” therefore, cannot have the meaning of “reChristianizing,” understood as a merely nostalgic restoration; instead, it calls us to face loyally the challenges that the history of our past and present brings, especially the problems of injustice and poverty.

II. The Heart of God, Source of all Evangelization

This new situation of a world in profound crisis demands a complete and valiant rereading of the Gospel, aware that some pages have been only half-read because there is in them a Christ we have not yet had the courage to discover, a Christ that is always new, Jesus of Nazareth, truly human without losing any of His divinity.
You don’t mean to say the Gospel has changed!

No, John. But allow me to remind you of something that rightly has often been told us: we must have the reality of the world in one hand, and the Gospel in the other. One hand balances off the other. The Gospel illumines life, and life allows us to discover new dimensions in the Gospel.

Shortly before he died in 1963, John XXIII told us so with proverbial intuition: “It isn’t that the Gospel has changed; it is rather that we have learned to understand it better.”
For John XXIII, consequently, to understand the Gospel better means not only believing that the Good News is Jesus of Nazareth, the Christ, but that He is so for this specific humanity. “God so loved the world that He sent us His own Son. ...” (Jn. 3,16). The sending of Jesus thus begins in the heart of God, in the love of the Father for all humanity. This is the most profound source of all mission and of all evangelization. The love of God has become Jesus, God with us, a God with a human heart. In Jesus, God committed Himself historically with humanity, in particular with the most wounded and marginalized persons.

III.
Evangelization based on love, and practiced with and for love: the commitment of our Congregation
I find that just stating this commitment arouses my enthusiasm, but isn’t this aim somewhat ambitious? 
That’s possible, John, but that’s how our Founders understood it, and our Constitutions develop it along the same lines, as we shall see later. Moreover, remember that we are speaking here of our ideal, our utopia.

1. The evangelizing mission: the Congregation’s reason for being

Without doubt, the evangelizing mission is the leitmotif, the thread running all through both Constitutions, giving dynamism and internal coherence to all they contain. It is the raison d’être of the Congregation, just as it is for the Church (E.N. 14)

Time and time again, both Constitutions repeat in the present indicative the utopia of what we wish to be and to do, which actually comprises the utopia of the Kingdom. Notice how the word “mission” appears 59 times in the Brothers’ Constitutions and 45 times in those of the Sisters. (It is the word most often repeated, along with the word “communion”--28 times in the Brothers’ Constitutions, and 19 times in the Sisters’.) It is the evangelizing mission, and not the contrary, which determines and structures all our life and service (Art. 40, Bros.). Today we are asked “to respond creatively to new demands of the mission” (Art. 103, Srs.), and we are invited to a “renewed fidelity” (Art. 121, Bros.). “This fidelity proclaims a new world where all are brothers and sisters in the love of the Father and the joy of the Kingdom” (Art. 19, Srs.). 

What’s happening, then, to the founding charism?

It continues to be the source, but not like stagnant water. It is life-giving like a river moving us to constant redefinition and a renewed living of the same charism, vocation, and mission, according to economic, social, political, and religious contexts. This is true to such a point that if the charism is not something alive and dynamic, if it does not exist in us today as something historically real, it simply does not exist at all.

2. Evangelized Evangelizers

The evangelizing action “makes us enter into the interior dynamism...” (Art. 6)
It is striking how many times the Constitutions of the Sisters as well as those of the Brothers use such expressions as “enter into the interior of Jesus,” “be with Jesus,” “share,” “encounter Him,” “follow Him,” “ contemplate His love,” “live it in communion” (See Arts. 11, 13, 16, 39, 40, and 68 of the Sisters’ Constitutions; and 11, 13, 22, 50, 66, along with Statute 4 of the Brothers,’ and passim). 

In these and other Articles, there is a constant call, almost too repetitive, for us to understand the evangelizing action first and foremost as an interiorization, an almost passive contemplation, an opening to the action of the Spirit, allowing ourselves to be captivated and won by the love of God manifested in Jesus. “. . .Let ourselves be caught up by Christ” (Art. 16, Srs.). We are called to enter into a full fusion of mind, affection, life, and radical friendship with Jesus, with His Heart. We are asked to enter in Jesus so as to form but one spirit with Him, as St. Paul says, “He who joins himself to the Lord becomes spiritually one with Him” (1 Cor. 6,17), so much so that we can say again with St. Paul, “It is no longer I who live, but it is Christ who lives in Me “Gal.2,20). Undoubtedly, there is a mystical dimension in our Constitutions which should be studied in depth.

I thought that to evangelize meant to pack up one’s belongings and go to the ends of the earth to preach, the farther away the better. Otherwise, I’d have no reason to be here in Kinshasa.

Well, I really didn’t say that. However, I do think it is important to insist that the evangelization we propose to ourselves is more discipleship than proclamation. One must receive Jesus as a gift of the Father, especially His invitation to enter into what we may call the stream of love that created the world and saved it. More than mere instruction, it is an aprenticeship of love understood as commitment (See Art. 21, Bros.). It is an exercise of listening to the Word. To evangelize is to receive a gift; it is a mission we receive and not a self-sufficient decision we ourselves take. “We can evangelize only in the measure that we allow ourselves to be evangelized (Art. 62, Srs.). We must be “... open and sensitive in order to allow ourselves to be evangelized by them [the poor]” (Stat. 7, Bros.).

To achieve this, we count upon Mary’s aid: “In our radical following of Christ, Mary His Mother, model of faith in that Love, precedes and accompanies us so that we can enter fully into the mission of her Son.” (Art. 3).
3. The Gospel Read from the Point of View of Love 

The evangelizing action “allows us to enter into the interior dynamism of the Love of Christ...” (Art. 6).

The Gospel is the supreme rule or law for all, religious and other Christians too. The Good News (Gospel) is none other than Jesus of Nazareth, His person, His life, His death, and His resurrection, His Kingdom. Faith in Christ, the following of Jesus--these are for us all. It is our only password and proof of our authenticity. (See V. Codina: Religious Life). 

But, if there is only one Gospel, how can there be diverse types of evangelization?

That’s an opportune question, John, and an important one. Of course there is only one Gospel, but its content is so rich it may be read in many ways. If our Founders zealously embarked on an evangelization without frontiers, it is because they had seriously studied what Jesus taught; in His school they had learned to read the entire Gospel from the point of view of His Heart in such a way that they could say with great intuition something very appropriate for our times--“In Jesus we find everything: His birth, His life, and His death. This is our Rule.” (Good Father, quoted in Art. 3). Consequently, our Founders and our Constitutions as well give us a charismatic reading, not drawn from a particular aspect or a specific text but arising from what is most profound, most inspiring in the Gospel in its entirety: from the love of Jesus, from His Heart.

I understand that, but isn’t there a danger that such a reading can become something merely devotional, focusing only on the physical Heart of Jesus? Don’t we speak even today of “the devotion to the Sacred Heart”? Hasn’t this devotion sometimes given rise to a flight of the imagination, to sentimentality that is hardly attractive? 

Unfortunately, yes. Hence it is important to insist that such a reading does not focus exclusively on one part of Jesus but rather on a spirituality that springs from His Heart considered as the center of His life, as the most profound source of His love for the Father and the world. We focus on the entire person of Christ, considered from the point of view of Love. “”We make our own the attitudes, options, and tasks that led Jesus to the point of having His Heart transpierced on the cross” (Art. 3).

3.1 Love Made Flesh
The evangelizing action “makes us enter into the inner dynamism of Christ’s love for His Father and for the world...” (Art. 6).

To enter into the love of Christ for His Father is to enter into the very life of the Trinity. The love between God and humanity actually has as source the eternal love between the Father and the Son (Jn.17, 24-26), which is also the love of the Spirit (2 Cor. 13, 13). In a word, it is the eternal love of the Trinity.

But, what can we know about the Trinity?

By ourselves, nothing. But, John, we know what Jesus has revealed to us. Jesus is the revelation of God, the human face of God. The Triune God has entered our history; He has come into our world. He is an incarnate God. (See The Trinity in History by Bruno Forte.)

The Love that is the object of our contemplation, living, and proclamation is “... the Love which was made flesh in Jesus” (Art. 2), in that olive-skinned Jewish young man, the Nazarene born of a woman, poor and lover of the poor, an artisan who lived as a simple Galilean, who with fatigue walked the dusty roads of Palestine, who cured the sick, who spoke in parables. Everything about Jesus is of interest to us-- not only His passion and death, but also His infancy, His hidden life, His public life, as has always been the tradition in our Congregation (See the Preliminary Chapter). The Gospels are not “long introductions to the Passion.” They are also stories about the passion of Jesus, since His kenosis, His emptying of Himself, began with His birth. 

The way Jesus lived and the way He proclaimed the Good News--here we have what must be the essential and only norm for the practice of evangelization today. Our evangelizing action must also be “made flesh,” contextualized (Art.62, Bros.), in solidarity with the most needy, and promoting justice. “...We want... to participate in building a world of justice and love” (Art. 25, Srs.; see also their Art. 59). “The mission of the Congregation leads us to share the life of the poor and to take up their cause, knowing that solidarity with them can bring us face to face with a world marked by injustice” (Art. 25, Bros.).

3.2 Love Crucified

“... especially for the poor, the afflicted, the marginalized, and those who have not heard the Good News “ (Art. 6)

The love of our Incarnate God is also a crucified Love ”that led Jesus to the point of having His Heart transpierced on the cross” (Art. 3; Art. 16, Bros.). 

The cross is the culminating point that gives meaning to all the life of Christ. Jesus is crucified in coherence with His life, out of fidelity to the will of the Father, which is always a manifestation of His Love. Christ was killed because He was “betrayed” by the truth shining in His eyes.

But why did God consent to the death of His Son? Did Jesus have to pay the Father a ransom for us? Was God angry with us?

No, John, nothing like that. Jesus did not die to placate the anger of His Father, or to win merit for us. He died to reveal His Love in a way that can never be denied, “... especially for the poor, the afflicted, the marginalized...” (Art. 6). The cross reveals to us a crucified God such as we would never have been able to imagine, a God who dies so as not to lessen in the least His total openness to love. The cross signifies much more than just suffering; the cross is a gift of the love of God. This is why St. John sees in the Jesus who dies the glory of God (Jn. 1,14; 12,23). The cross is the Word of salvation and of love, the “Good News” (Gospel) that is offered us with fullest gratuity, defencelessness, and availability. To evangelize in this way is to experience the cross, making ourselves the word of God offered freely to others, without defences, but with true availability. “Aware of the power of evil that opposes the Father’s love. . .we wish to identify with the attitude of Jesus and with His reparative work” (Art. 4).
This changes our idea of reparation quite a bit, doesn’t it?

Yes. In our world there indeed exists evil that opposes the plan of the Kingdom of God. But, to repair this evil does not mean “consoling” Jesus in a sentimental way that does not involve us in His cause. Rather, it means identifying ourselves with His attitude, entering into “….communion with Him.” (Art 4), committing ourselves with Him and like Him in His own struggle against all evil so that the Love of God may continue to be manifested. “So that His Kingdom may come.” Jesus places Himself at the center of the suffering in the world, not explaining it but suffering it to the bitter end. Today Jesus travels along all the world’s pathways of pain, of marginalization, of oppression, and He asks us to imitate Him. He asks us not only to offer sympathy and help, but to commit ourselves and prove our availability, even though this availability can turn our lives upside down: “Our faith moves us to welcome and to serve Jesus Himself, who suffers in the victims of human greed and injustice to the end of time” (Art. 30 #4). Our evangelizing action cannot be a kind of antiseptic; it must, instead, involve commitment which necessarily has a social and political dimension. “In solidarity with the poor we work for a just and reconciled world” (Art. 6).
3.3. Risen Love

“To make the Kingdom of God present, we seek the transformation of the human heart...” (Art. 6)
In the New Testament, Jesus is the Crucified Lord who is Risen!

May I ask a final question before we continue? Does it not seem that modern Christians focus more on the passion of Christ than on His Resurrection, which is what really gives us hope?
Yes, and that is lamentable. But it was not like this in the early Church. For the early Christians, to be an apostle/missionary meant to be a witness of Christ’s resurrection, to bring the wonderful message of joy, of hope, of victory. Jesus did die, but He is risen. In Christ, life has conquered death. This is our hope. This is the joy that permeates the whole Gospel. “Our communion in mission is most deeply rooted in our personal encounter with the Risen Lord” (Art. 50).
In terms of evangelization, this first of all means we are called to a personal experience of a love that is risen and that transforms our hearts, an experience of victory and of joy. This is the joy we experience when we submerge ourselves in the crucified love and live it as a manifestation of the love of God--when we allow ourselves to be involved in that vital commitment of our very selves which is a manifestation of the Love of God for all humanity. Secondly, the central theme of our missionary message is this truth: the Love that is Crucified is also the Love that is Risen. We have a Risen Lord who bears the marks of His wounds as signs of His identity and the identity of all who are called to continue His mission of self-sacrifice and humble service. Our identification with the reparative attitude and work of Jesus “makes us participate in the mission of the Risen Christ” (Art. 4) as well as in His mission in bold humility. 

3.4 Eucharistic Love

“... We seek to be agents of communion in the world.”

The Love that is Risen becomes Eucharist, “source of our evangelization” (Art. 42, Srs.), where “we enter into communion with the thanksgiving of the Risen Jesus, Bread of Life, Sacrament of Love” (Art. 5). It is the Risen Jesus who gives thanks; it is He who is the Bread of Life; it is He who encourages and urges us to be agents of communion, witnesses of His love, bread shared, eaten, having the flavor of universal fraternity, of the Kingdom “that is already here but not yet.”

This Kingdom of God is the only absolute. The future of evangelization must be totally involved with the person of Jesus and His Kingdom. The Risen Jesus goes before us, arising before dawn, and surprising us always. He is the true “future,” because all that will be, all that will happen; all that will occur on this earth already exists in Him. To evangelize is to make disciples, believing followers of Jesus, with hearts transformed by His love, men and women fascinated by Him and eager to build His Kingdom of peace, justice, freedom, and love. Our humanity will really be transforming itself into the Kingdom of God, into a new humanity, in the same measure in which it opens itself to the gratuitous love of the Father manifested in Jesus, a love with a predilection for the poor. The Kingdom of God and Salvation do not involve merely efforts; they are primarily gifts of the Spirit. Damien of Molokai believed this, lived this, and announced this-- and because of this he has remained forever glorified in his leprosy.

By Way of Conclusion: Pure Fiction

Twenty-five years have passed, and we are now in the year 2025. John was highly motivated by his experience in Kinshasa. Having finished his studies, he was ordained a priest in Spain. Shortly afterwards, he was able to baptize Maria Fe, who had the same inquisitive brown eyes as her mother, Esperanza, now happily married to an oculist. Seeing the happy mother, John was once again stirred by an onrush of the questions he had asked himself long ago, but his commitment was strong. He eventually was missioned to the Philippines, where he could gaze into almond shaped oriental eyes. There he let his beard grow--a beard that now had some traces of white in it. As Master of a large group of Asian novices--each one more curious than he had ever been--he sometimes had to give conferences on topics like “Evangelization in the SS.CC. Style”.
“Father John,” one of them asked one day, “if there is only one Gospel, how can there be different styles of evangelization?”

The answer came quickly. That’s a timely question, Joey, and an important one. You see, the Gospel is like a prism with a thousand distinct angles, all of them beautiful. And, as you know, if you wish to evangelize in the spirit of our Congregation, you must first ‘enter into the interior dynamism of the love of Christ...

And there were smiles of satisfaction in heaven... Thank you, John, and God bless you. Blessed indeed are those who evangelize in this manner and teach others to do the same.

ANNEX

Evangelization? Mission?

Evangelization is presented in this article 6 or our Constitutions as an activity that springs from the mission and is made urgent by it. Throughout history, both concepts--mission and evangelization--have undergone profound transformations both in the understanding of them and in their realization, but I will not discuss this in detail here. In Transforming Mission, the most ambitious work he has written so far about mission,a real opus magnum, following Hans Kung, theologian D. Bosch speaks of six great paradigms: the Early Christian Community, the Patristic Period, the Middle Ages, the Reformation, the Enlightenment, and the Contemporary Postmodern or Ecumenical era. Each of these six periods reveals a particular way of understanding the faith and, consequently, the mission and evangelization.

The term “evangelization” is very much older than the word “mission,” and appears repeatedly in the New Testament (euangelizein and evangelion). However, it was hardly used in the Middle Ages. It returned to use at the beginning of the last century and was given great value by Paul VI in Evangelii Nuntiandi, which does not use the word “mission” but repeats 214 times the word “evangelization” and its derivatives. Evangelization thus becomes an umbrella concept covering the Church’s activity. “Only one word--evangelization--defines the mission of the Church” (E.N., 6). The word “mission,” however, was used exclusively in reference to the doctrine of the Trinity, meaning the sending of the Son by the Father, and of the Holy Spirit by the Father and the Son. Only in the XVI century did it begin to be used to signify the propagation of the faith among non-Catholic peoples. There still exists a certain lack of clarity regarding the use of these terms: at times they are used as synonyms which are interchangeable, and at other times they are related as a part to the whole--evangelization being the part and mission being the whole. There is some ambiguity in Art. 6 itself and in the Constitutions of both branches which, however, appear to prefer the use of the term “mission.” More than anything else, this actually only goes to show how rich in profound meaning both concepts really are.

THREE BRANCHES, ONLY ONE FAMILY

Henrique Scheepens, ss.cc.

In the name of the 3 communities

Portugal

Our move happened in 1995. After two years of meetings with sisters, brothers, and laity, with much support from the Provincial government of the Netherlands, it was decided to restructure the region of Portugal, a decision which slowly matured and was supported by all the SS.CC. members and renewed collaboration among the three branches.

From where were we coming? From the two districts, from the Alges Project, well known in all of Europe, and of which the superior general recently wrote “the community has, following the congregational orientations, put itself at the service of those most in need in their different ways. This dedication has been a very visible sign for all of Europe, of the mission of the congregation” (letter of Superior General after his visit to the region in Jan. 6, 1997). Our presence in the barrios was characterized by our close living with these unwanted immigrant Africans, these who often were unable to adapt to the society into which they entered. We share the hopes and sorrows of families and persons, especially of the children who were always welcome in our houses. This was the strength of our presence, so was the sorrow at the hour of departure, (and not only at that hour).

We where to choose the locality of our new mission, wanting to remain near the children and the weak of our society. The Patriarch of Lisbon received our proposal gratefully but also suggested that we accept the leadership of the local parish in the area we chose. After half a year we said yes, concluding that possibly we could arrive at having the sane kind of presence here as we had in the barrios we left behind. But to be responsible for a parish and a chapel which is almost a parish, had its demands very hard for us. The adaptation from an informal, unstructured life style, to a rigid, more structured lifestyle, with its definite expectations, did not happen without trials and accidents on the way. We ourselves were no longer used to an organized lifestyle, having no room for improvisation, regulated by obedience to a definite schedule of duty. this leaves no space to react spontaneously to a certain happening. One sister who join us, coming from Spain, had to return home; one brother couldn’t adapt himself to the style of community life that we brought from the barrios and he left. The lay couple, already with 2 daughters, could only move 3 months later, and then finding themselves burdened with their family preoccupation’s and with their work, had to limit their pastoral involvement more than that we had envisioned. The sisters had to move house 3 times, the last move being the most favorable in the light of the congregational spirit. This small house was directly in front of the couple’s home, which almost made the sisters “grandmothers” of the 2 girls, with all that that implies. The sisters would be living in the parish house which was empty since the death of the previous priest in charge of the chapel (79 years old), situating themselves in the midst of the pastoral wok with children and elderly, and giving them most of the responsibility of that “almost- parish chapel, Galinheiras.

We continue to meet 2 times per week for prayer in this new life which we have embraced. We plan some outings together, always reflecting on our new presence (mission), putting persons first, being available and focusing on catechetical formation of children and youth, to the point that, without exaggeration, we can write here that we have in fact taken a step ahead in realizing our mission of being ss.cc.’s in this local. And, citing again the superior general in the same letter: “that mission that is not only an apostolic work, a pastoral activity, a helping engagement, but is more a way of being, of life, a real reading of the gospel in harmony with the congregational charism...” A way of being and living. We mix well with the people, we walk amid the people its simplicity, we greet everyone, we clearly show ourselves in that informal style that so characterized us in the former barrios. We live in the family spirit of the Congregation.

But last February, reflecting, we surprised ourselves with reports, hard facts: our presence continues to be for the grater part, spontaneous, lacking an organized plan that befits parish leadership. To plan our presence, naming priorities for his pastoral, parochial ministry, is a job that we now impose to ourselves. The new pastoral year will have to have very clear priorities. We have already formulated them and these correspond to what we believe to be our lived SS.CC. charism, as mentioned above.

The population of our area, situated next to the Lisbon Airport, toward the north of the city, is a mixture, that is, few natives from here, many people from the middle of the country, many people who have returned from Portuguese Africa, and many African immigrants, living in huts, dangerous habitations. We feel at home in this environment. We concur with the choice that was made and after this phase of adaptation we think we will be able to develop efficiently our congregational style.

One last issue: the assigned time for our living together, for our reflection and planning together, is too much of an imposition. We have not found yet a good balance between contemplation, living together, and announcing the Good News. But we confide in signs that tell us that people already know the spirit of an SS.CC. family, a family that wants to stay close to those in need, and to put into practice by this closeness that article 6 of the Constitution states: to enter into the interior dynamism of the love of Christ for his Father and for the world, especially for those who are poor, suffering, marginalized and those who do not know the Good News.

SACRED HEARTS COMMUNITY,

BACOOR, PHILIPPINES

Angela O’Toole, ss.cc. and Paul Murtagh, ss.cc.

Philippines 

Following the death of John Kenny, ss.cc. and the withdrawal of the community from Queen of Peace Parish, Bacoor, a new apostolic outreach was begun by the community here. First there was a discernment by the whole community of Sisters and Brothers, during the latter part of 1995. Then, a very tentative outreach was started in July 1996, when Paul Murtagh, Angela O’Toole and Marie Christine Plateros were assigned to Bacoor with the intention of reaching out to the poor in the Habay Chapel area of the parish where we had been.

There were two very depressed areas here, one was the Little Costal, where a group of 30 families lived along a road which went through what fish ponds in the rainy season and salt fields in the dry season. The second area was the Alalay Compound where 125 families lived in 75 “shacks.” Neither of these areas have drinking water, sanitation or electricity and are regularly flooded.

From the start we realised that the quality of our community living and ministry are inseparably tied together. And so during a three day retreat the three of us made a commitment as a community to Morning Prayer, Eucharist, Adoration (usually one hour), meals together and a community meeting once a week. As we began visiting, talking and listening to the poor, we found ourselves very quickly out of our depth and ill prepared to help them. We felt helpless. Here we were with a task to do and we did not seem to know even where to begin. We looked for help and direction from local sources with more experience than us, and each avenue we went down, seemed closed. No one returned our calls, and those who promised to help, did not turn up at the appointed time. So we prayed a simple prayer from the heart, “God, please help us, because we don’t know what to do.” It was a cry from the heart. We soon found out that we should pray this prayer only if we truly mean it, because almost immediately, things began to happen which were not of our doing. Every time we felt lost and placed our concern or need or frustration before the Lord in prayer, the people we needed to help appeared at our doorstep, a new avenue opened up before us, and new challenges and tasks appeared.

Some Bible passages will never be the same. The Exodus became a very real experience for us, as we felt the fear and anxiousness of the people when they were told to vacate the land on which some of them had lived for more than 16 years, and move to a new and unknown place.

With the help of our Brother novices, we did a survey of the poor families, which showed a great need for livelihood, land and housing. As a result a co-operative was started, and we pursued various avenues to obtain land on which the people could live permanently. Our experience of this continues to be like a roller coaster - moments of great hope, and moments of great frustrations and disappointment - a daily death /resurrection experience for ourselves and the people.

In trying to give expression to the challenges and struggles we were faced with, something is lost in the telling, because so many feelings and emotions are part of the experience, which cannot be told. To feel the concerns, joys, and sorrows of the poor is a very sobering experience.

Learning the language is not simply a matter of learning grammar and vocabulary, but of learning a whole new way of thinking, of feeling; where a nod of the head or a raising of the eyebrows says much more than the words expressed; where a simple word like “no” does not exist and must be expressed in some other way.

Option for the Poor has taken on a whole new meaning for us as we live and work side by side with them. There is always a smile on their faces, no matter what their situation, even after fire or floods have devastated their homes, or they have had nothing to eat that day. Their deep trust and faith in God shows itself in a remarkable way at these times. They love to dream dreams of a bright new future but the reality is, they live for today only, concerned for today’s food, today’s medicine, today’s income - it is useless to plan for tomorrow. In the Padre Damian Marketing Cooperative which we have helped to establish, we have struggled not only with this, but also with how to lead, use money wisely, work together, etc.

All of this, however, continually and unknowingly challenges us as to how we are living and praying, and what choices we are making in our own lives. In shops we find ourselves asking “Do we really need this item, or that modern gadget?” and we feel continually called to rethink our first world values. We think we are living simply, only to find that what we consider simple, is still a luxury for so many of these people who have only rice and ulam (a sauce to go with the rice) to eat. Once we had a meeting with ten people at our house. The meeting lasted longer than expected, so we went to our cupboard which as the nursery rhyme “Old Mother Hubbard” says “was bare.” Yet with a small tin of tuna fish, three tomatoes, an onion, and some rice, the people had ample to eat, and considered it a feast in comparison to what they would have been used to.

Collaboration brings with its own challenges as well as blessings. We are well accepted by the people as Brothers and Sisters working together and so we know that there is a richness in this aspect of our charism. However, we have had to continuously choose to live in a collaborative way. This has necessitated letting go of the world’s unspoken values, which say that the man is first, stronger, smarter and more important than the woman, or that the woman’s place is in the kitchen, at the sink or looking after the children. Instead, we accept that we are in this together as equals, with true regard and respect for each person and for what each one thinks and feels in a given situation. As a result we have consciously and freely chosen to share together in the preparation of liturgies, community prayers, meals, welcoming and hospitality towards guests, cooking, washing dishes, preparation of meetings, etc. This has on many occasions resulted in diverse and even opposing viewpoints. It would be so easy at such times to blame each other, but we try to find a way forward which has proven to be very important and very rewarding.

We have been led along a strange path where we just know we are being led by the Spirit, because so many things have happened that have been beyond our control. Most rewarding for us has been the response of the people themselves. Our ultimate aim is to develop Basic Communities. We have tried to deal with responding to the desperate plight of the people and they in turn have come to us, asking for spiritual help, because they themselves are recognising that God is at work in their lives.

There is a gratefulness beyond measure within us for the opportunity to live fully our SS.CC. vocation and to respond to the call and challenge of the Congregation to participate in Christ’s mission here in the Philippines.

THE ANDEAN MISSIONARY PROJECT

Jean Louis Schuester, ss.cc.
Peru

Based on the intuition Father Coudrin received in the granary at la Motte d’Usseau to found a religious Congregation of men and women who would spread the Gospel everywhere, we have had a great missionary spirit that went from France to the Gambier Islands, passing through Valparaiso.

Today, in order to be loyal to the Church and to the orientations of our Congregation, we want to reaffirm this option through new forms of evangelization more in accord with our modern world. The vitality of our communities today reveals itself through their missionary insertion and plans for evangelization. 
When capitulants from Latin America met together as a group during the General Chapter in Rome, 1994, we discussed the possibility of a Latin American missionary project. Our motivation surely came from our reflections on the missionary policy of the Congregation, and our desire to find a place in this Chapter which was still thinking and planning, from Europe and for Europe, the two missionary projects of Asia and Africa.

A LATIN-AMERICAN MISSIONARY PROJECT

A)
Why? SS.CC. Inculturation in Latin America

As a point of departure, there is a pedagogical motive. Latin America is not against those priority projects; we actually consider them very important for the Congregation. However, we would like to say that we do not yet have the maturity of those in Europe. We are still growing and, with the exception of the Province of Chile, we have only recently begun to have native vocations. How can we move ahead to follow this missionary charism of the Congregation with Brothers born in Latin America? The Congregation was established on this continent by European Brothers, who had the tradition of a European Church and a missionary zeal tinged somewhat with colonialism. We believe it important to have roots in a Latin-American Church. We are advancing along these lines through initial and on-going formation. For some 20 years we have worked seriously at drawing closer together, and this has given rise to an interprovincial novitiate, for example. There have also been meetings of students, young priests, etc. What we still needed was a joint missionary project. May this shared formation (initial and on-going) bring us to have a common apostolate based on what religious life in Latin America intuits as most appropriate.

B)
The Challenges: Mission Based on Latin-American Theology and in Fidelity to the SS.CC. Orientations and Charism

This project wishes to utilize the advances made in the missionary reflections of the Congregation and of religious life in Latin America (CLAR). It is a missionary project based on religious life.

1. A Communitarian Mission

We are accustomed to thinking in terms of missionary priests, but today we speak of the evangelizing community. We speak of a missionary community, emphasizing religious life in community, leaving aside the image of a solitary missionary. It is the community as such that evangelizes.

2. Mission of the Religious on the Frontiers

We speak of the danger of parishness for religious life, even for the Sisters themselves. Efforts will be made not to work so much within a system or an organization which at times can be enslaving. This is so that we may be more available to calls coming from the frontiers of life--social, cultural, ecclesial, etc. The prophetic role of religious life needs closeness more than structures.

3. Mission as Insertion and Dialogue

We have already experienced some changes moving from our schools to poor areas, but there we have built a parochial complex from which we provided numerous services to the people. We now wish to leave those buildings and reside in houses like those in which the people live. We plan to support ourselves by salaries and not from religious services and Masses. Hence, in addition to theological studies, a religious Brother will have to be trained for a profession.

A new evangelical presence today involves being in a place like a neighbor in dialogue with the people. This is very noticeable in a religious community of Sisters, who usually remain longer than the Brothers and therefore are closer to the real situation.

4. Mission and Inculturated Evangelization

It becomes increasingly clear that being aware of the history and culture of the people is vitally important. This includes an acceptance of their popular religiosity and also means learning their language. One is welcomed and initiated so as later to go on sharing and contributing.

5. Mission from the Point of the Poor and Marginalized of this World, of this Continent, or 
Country, like the mission of Damien, and result of this neo-liberal economy. I believe this option, based on an understanding of our charism, also involves a defense of human life and human rights. To build a more just world in solidarity with the poor. 

6. International Mission with Brothers, Sisters, and Laity

The universality of the mission, from the perspective of the Kingdom, invites us to share our apostolate with Brothers from other countries and continents welcoming also their contributions as men and women, religious or lay persons.

C)
 The Andean Missionary Project

The missionary project geographically includes the southern Andean area of Peru and Bolivia (high Peru). It is a rather homogenous area in regard to culture, tradition, language, etc. and is located around Lake Titicaca. This Latin-American project is not an apostolate by one country, or one Province, or one Region. It actually includes the two countries and, because of the Brothers and Sisters who are already there, has an international character. It is not a new foundation; an experience has already been acquired that makes possible a fuller insertion with Brothers and Sisters native to those places. For three years a formal sharing has been going that did not begin with the idea of this Andean missionary project. 
In this area can be found one of the largest and most significant cultures of Latin America--the Quecha and the Aymara.

The geographical area is quite difficult and diversified. It can rise to an altitude of 4,000 meters or be just 800 meters high, with most of the means of communication entailing going by car over what often are poor roads. The people are mainly country folk who work on farms or in mines, or have small trades if they live in the city.

D)
Advancement of the Project and Its Difficulties

This project has been discussed on several occasions with the superiors of Latin America, as well as on other levels (formation, students, young priests, etc.). At the 1996 meeting of CLAR, held in Chile, the project was approved and given the green light. The Sisters have also approved it, hoping it will be a missionary project involving members of both branches who, in the near future, will be joined by a group of lay persons. We can say that the Andean Missionary Project was well received because it responds to the kind of mission in which young religious want to be involved. Our problem is the lack of personnel. Not one of our Provinces has extra personnel for it; hence, in the process of restructuring, we must decide on priorities. We must be like the widow who gave out of what she needed.

Let us hope that, with united efforts by all, we can move ahead so that by the year 2000 this Andean Missionary Project will be a reality--we will have missionary communities for a world without frontiers.

FATHER DAMIEN AS A MISSIONARY

Robert De Smet, ss.cc.

Belgium
In 1988, as part of the preparations for the Year of Damien (i.e. the centenary of his death), a press conference was held at the Parish Hall in Tremeloo-Ninde.

During a conversation with some journalists, I said to them, "When Father Damien sailed out of Bremen, he was not going to the lepers." They were quite astonished. What was this I was saying? So I had to explain to them that in November 1863, Damien embarked on his voyage the Hawaiian Islands AS A MISSIONARY. He knew nothing whatever of the existence of lepers in the Sandwich Islands. During his youth, apart from what the Bible says about leprosy, would he have heard anyone speak of it? 

***

Damien was first and foremost a MISSIONARY.

It was much later that he would die as the "Apostle of the Lepers." We can justifiably speak, in his case, of "a call within a call." In Damien's life, on more than one occasion, God called him to travel new pathways. And Damien always said "Yes."

At what point in his life did Joseph De Veuster hear the call to be a missionary for the first time? Was it when his mother Catherine read to the family a page or two from the Lives of the Saints and Martyrs?

When he was a student at Braine-le-Comte and made the decision to leave there for the monastery of the Sacred Hearts Fathers in Louvain, like his brother Auguste, his first desire was to become a religious. Had he already thoughts of being a missionary? It was while he was in Louvain, and later in Paris, that he would hear people speak about the vision of our Founder and of the bravery of the first Picpus missionaries in the Pacific Ocean! Were not the last words from the lips of Father Coudrin, just before he died, "Valparaiso, Gambier. . ."? The young and generous-hearted Joseph De Veuster began to dream and to see himself living out this great ambition - going, like Francis Xavier with cross in hand to the ends of the earth, proclaiming Jesus Christ as Savior of the world - what an ideal! But nothing extraordinary happened until the moment that his brother Auguste (Father Pamphile), newly ordained and assigned to the missions of the Sandwich Islands, got sick and was unable to go. A call within a call! Brother Damien, not yet a priest, still a student, seized the opportunity! Or to put it in other words, he heard the invitation of Divine Providence, and he leaped over the barriers... No time to say farewell at Louvain, Tremeloo or Montaigu! Lo and behold, in November 1863, he was at on board a ship, bound for the unknown, but full of zeal for the conversion of souls. He made his first efforts with the sailors during the long months of the voyage - he simply couldn't wait!

***

It is difficult for us to properly appreciate Damien as a missionary of his time - the milieu of the 19th century. (To be sure, now and then he was ahead of his time, for example in the field of ecumenical relations, but that was later in his life, when he was among the lepers). At the time he set out for the missions, his objective - as with all missionaries of that time - was to gain souls for Christ and for the Church, to wrench them from the grasp of Satan. So, he went to visit the native Hawaiians, the poor and the uneducated, to teach and to baptize them, in order to win them for Christ, to truly love them and take care of them and all their needs. And that is why he spent himself totally with all the youthful energy and strength he possessed. With what swiftness did he traverse the palis, the ravines, the fields of lava, on foot or on horseback, always faster than the Protestant missionaries. He built churches and houses, he catechized, he visited the sick - all to gain souls for Christ.

A noble gesture on his part was when Father Clement got sick and was not able to continue serving the region of Kohala-Hamakua. Damien proposed an exchange - letting Father Clement have the less mountainous region of Puna that had been entrusted to himself. With the bishop's approval, Damien took charge of Kohala-Hamakua in 1873.

A call within a call! In May 1873, Damien experienced another major turning-point in his life. It was at the consecration of the new Church at Wailuku, Maui, built by the Pastor, Father Léonor Fouesnel. All his confreres had been invited, and Fr. Damien was present. Bishop Maigret spoke to them about the very sad situation at the leper-settlement of Kalawao- Kalaupapa. "My dear brother-priests, there are Catholics among them, whom we have baptized. Are we to allow them to live and die on Molokai, without a priest, without the Eucharist, without confession, without the Anointing of the Sick, without Christian burial?" No, that cannot be allowed to happen, thought Damien, who had the heart of a missionary. The bishop asked, "Who would be prepared to take turns exercising the priestly ministry among the lepers?"

A call within a call. "Bishop, send me," insisted Damien. So off he went to Molokai, but at first it was as a missionary priest (read the letters with his signature), and for the salvation of the souls of these poor unfortunate people. It was only after he was some time on Molokai that Damien became convinced that the Mission needs to address the TOTAL person (something that we, in our modern era, see more clearly). But I believe we do an injustice to the missionaries of old when we assert that this is an insight we have just discovered in the 20th century! Did not missionaries in times past regularly organize schools, dispensaries, maternity hospitals and orphanages? Did they not teach agriculture, livestock farming, technical skills, etc.? Damien was certainly ahead of his time in regard to his care for the lepers. He knew perfectly how to combine his spiritual ministry with his concern for their physical needs. We must not judge him one-sidedly as a person who struggled only against leprosy. We have to see him even more as a pastor! It was in this capacity that he was able to say "We lepers!" Thus he became ALL THINGS for ALL PEOPLE: 

- their carpenter as well as their catechist,

- their builder as well as their pastor;

- someone who brought them the sacraments as well as water they could drink;

- a person who prayed for them as well as one who dressed their wounds;

- one who was concerned for the purity as well as the pastimes of the leper children.

To those in despair, he brought hope of health and happiness, perhaps not in this life, but certainly in the next. And during that time he nourished his own spiritual life with the sacraments and Eucharistic Presence of Jesus. This gave him the strength to carry on! For he was only human like everybody else, with his own uniqueness as well as his faults. But he had become a COMPLETE MISSIONARY - persevering and faithful unto death!

Throughout the whole of his religious life, Damien showed himself to be a true child of the Congregation. He had experienced the enthusiasm of its early years - something we could hardly do today. Damien had known zealous formators at Louvain and even more so at Paris, e.g. Fr. Euthyme Rouchouze, who later was to become Superior General. It was they who instilled in him his love for his religious family. And that love never left him. These were his very last words as he lay dying, "How sweet it is to die a child of the Sacred Hearts!" Without a doubt, he conveyed that Picpus spirit, consciously or unconsciously, all through his missionary life: the spirit of reparation and of Adoration of the Blessed Sacrament - but also, something very characteristic of the Congregation, a warm and vibrant hospitality! He lived our Charism to the full: "to contemplate, live and proclaim to the world the Redemptive Love of Christ."

Everyone knows about how Damien was able to transform the "Hell of Molokai" into a true community. There, where everybody had to live for themselves, where the dead and dying were thrown beside each other like so much refuse, Damien taught the people how to truly love each other, to help and support each other, to develop mutual solidarity, to learn to share in common whatever possessions they still had left. Did he not set up a fund into which everyone could put their money so that a dignified religious burial could be assured for all? To have a funeral with a group of one's leper companions present, and to make of it a celebration for all, because the deceased person had left this vale of tears to make a triumphal entry into heaven - that was Damien's faith!

Damien was a community man. How many times had he not begged to have another priest with him, not just to have a confessor, but above all to have a "brother." His wish was not granted. But in spite of that, Damien did not become a person isolated from his Congregation. His desire to create community was fulfilled through his day-to-day contact with the suffering people who had been entrusted to him by the Congregation. He was a true brother to everybody. And in turn he was the recipient of their friendship, especially that of the Christians who prayed with him, those who assisted him at the hospital, not to mention the orphan children to whom he was a true father. When he organized Perpetual Adoration in his Church, could he not have made people in the Congregation jealous? Could this have been a precursor of what today we call the Secular Branch - men and women sharing in the missionary vocation by caring for their sick sisters and brothers?

And so the missionary priest Damien died, having lived happily as a child of the Sacred Hearts, as he had pledged himself to do from the moment of his first encounter with the Congregation - consecrated to the Sacred Hearts..."in whose service I purpose to live and die."
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