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CHAPTER IV:
THE MAGNITUDE OF THE DEVOTION TO THE SACRED HEART

Devotion to the Sacred Heart is an engaging personal perfection brought about by the practice of acts which are particularly proper to it; moreover, it is the full flowering of the fundamental devotion to the. redemptive love of Jesus Christ. For under its title lies a synthesis of the fundamental mysteries of faith. Having described the more or less subjective aspects of this devotion, it is fitting that we make an attempt to retrace its objective aspects as well. It is necessary that this search be profound. For the Heart of Jesus brings us back to a supernatural environment of revealed mysteries, and the riches of the cult of His Heart are discovered only by those who make the effort to live deep interior lives, penetrating external appearances to the very depths of divine life.
This point of view is important. The cult of the Heart of Jesus is not a closed system. It is rooted entirely in the revealed deposit of faith. By stopping at the surface and neglecting the depths of this devotion, our piety risks the possibility of becoming anemic and of betraying itself on the practical level by an agitating and superficial love for action, the search for popularity, by the scorn of all durable influences, by ingratitude for the indispensable role of suffering, humility, kindness and prayer.
We will now attempt to show the profound and intimate ties which this devotion has to some of our great Catholic dogmas.


Holy Trinity

Pius XII wrote: "We shall strive to set in its true light the very close connection which exists between the form of devotion paid to the Heart of the Divine Redeemer and the worship which we owe to His love and to the love of the Most Holy Trinity for all men." There are also the ties of symbolism. "For these reasons, the Heart of the Incarnate Word is deservedly and rightly considered the chief sign and symbol of that threefold love with which the Divine Redeemer unceasingly loves His eternal Father and all mankind. It is a symbol of that divine love which He shares with the Father and the Holy Spirit but which He, the Word made flesh, alone manifests through a weak and perishable body, since 'in Him dwells the fullness of the Godhead bodily.’ it is, besides, the symbol of that burning love which, infused into His soul enriches the human will of Christ and enlightens and governs its acts by the more perfect knowledge derived both from the beatific vision and that which is directly infused. And finally - and this in a more natural and direct way - it is the symbol also of sensible love." Within the threefold love of the Heart of Jesus there exists a perfect harmony; the Sovereign Pontiff further shows that: "The mystery of the Divine Redemption is primarily and by its very nature a mystery of love, that is, of the perfect love of Christ for His heavenly Father...
It is also a mystery of the love of the Most Holy Trinity and of the Divine Redeemer towards all men... Hence, His words, actions, commands, miracles, and especially those works which manifest more clearly His love for us such as the divine institution of the Eucharist, His most bitter suffering and death, the loving gifts of His holy Mother to us, the founding of His Church for us, and finally the sending of the Holy Ghost upon the Apostles and upon us. The infusion of this divine charity also has its origin in the Heart of the Savior, ‘in which are hidden all the treasures of wisdom and knowledge.’ For this charity is the gift of Jesus Christ and of His Spirit; for He is indeed the spirit of the Father and the Son."
"We think that our comments, which are guided by the light of the Gospel, have proved that this devotion, summarily expressed, is nothing else than devotion to the divine and human love of the Incarnate Word and to the love by which the Heavenly Father and the Holy Spirit exercise their care over sinful men. " (Haurietis Aquas)
It is quite right to place great emphasis on Christ's charity toward men, but an enlightened devotion should also consider His charity for His Father. There is but one charity: it is directed first to the Father loved in Himself and for Himself, it is then directed to creatures which are an image of God. Jesus loved men because He moreover loved His Father. He sacrificed Himself in order to repair the offense of sin; He immolates Himself by love in order to restore the divine rights on men. By accomplishing an act of justice, Jesus showed also His love for us: expiating our sins, He gives us supernatural life. But this point is secondary in relationship to the first.
The cult of the Sacred Heart exalts His love for us, but it must not forget that this love finds its force and supernatural value in the love of God. It would be erroneous to attempt to transport the love of Jesus for us on the plan of human friendship, even so tender and merciful. It is necessary that our piety respect this hierarchy of supernatural values, which is indispensable to true piety.
In other words, the aspect of reparation formally demands this orientation of the love of Christ for His Father. This reparation cannot have for its end anyone other than God: it tries to enter into the similar sentiments that the Heart of Jesus had for His Father when on the Cross He expressed the ardor of His love.
Reparation orientates us in a special manner into this essential outlook of charity which is the love of God.
Without doubt, reparatory devotion delivers us also in another manner, which consists in consoling the human heart of Jesus wounded by the ingratitude(s) of men. Reparation which we offer for our own sins and those of humanity, were foreseen by Him and were a source of consolation for His agonizing Heart. Pius XI wrote: "Without any doubt, the soul of Christ, sorrowful unto death, received some consolation of our reparation which He foresaw, when there appeared to Him from heaven an angel to console His Heart heavy with opprobrium and offenses." But this is only a partial aspect of reparatory piety as Pius XI clearly indicated and he affirms: "If in the act of consecration the intention to exchange, as it were, for the love of the Creator the love of us creatures stands out most prominently, there follows almost naturally from this another fact, namely, that if this same 'uncreated' Love has either been passed over through forgetfulness or saddened by reason of our sins, then we should repair such outrages, no matter in what manner they have occurred. Ordinarily, we call this duty reparation." (Miserentissimus Redemptor)
Devotion to the Sacred Heart. would have a lacuna if it omitted this consideration of the charity of Jesus for His Father. One must yet go further. Reparation is terminated at the uncreated love of God. But this uncreated love is common to the three Persons of the Holy Trinity; in effect, it is the very love of God, love which is identified with its essence. Since Jesus is God, He communicates, in virtue of His divine nature, in this love which is also the love of the Father and Holy Spirit. Showing God the homage of our reparation we address ourselves spontaneously to Jesus, the Son of God, uncreated Love. But we do not remain there; in the unity of the same essence Jesus is related in a most intimate manner to the other two Divine Persons, so that the end of our reparation will be the Holy Trinity. Thus it is that devotion to the Sacred Heart makes us perform a spiritual ascension most authentic: we leave the Heart of Jesus, considered as the symbol of His love for us; we rise by degrees up to the uncreated love of Jesus for His Father, and we wish to imitate Jesus in His reparation for sin. We discover this uncreated love at first sight in Jesus, to end finally in the infinite love (and essential) of the Most Holy Trinity.
The same spiritual ascension can take place by taking as point of departure the contemplation of charity. The Heart of Jesus, the object of our adoration, brings us to consider His merciful love toward sinners. But the explanation is found in His love for His Father, for it is in God that charity draws its motive for loving creatures. In other words, the created love of Jesus is but the image of infinite charity, which beats in the Heart of God and then of Jesus, in His humanity, gives us testimony. The most profound being in the Holy Trinity is the unique and essential love of the three Persons.
The end of our contemplation should be consecration of all our being to the Heart of Jesus, and by Him, to the uncreated and eternal love of God.
The two courses of reparation and consecration, takes its point of departure from the Heart of Christ to end in the Heart of God. They are distinguished by their intention, but they are not exclusive of one another, but rather they complete each other. Love, eager to give itself generously, desires to know more intimately the mystery of the transcendence of the divine. Here then the devotion to the Sacred Heart, rejoining in this the gifts of revelation, shows us that the last word, the secret of God, is found in His Love. Having understood this, we will experience the need to consecrate ourselves to Him Who has given Himself out of love for us; in other words, knowing our weakness and our misery we will strive to repair the sins of which we have been guilty. This reparation is addressed to the uncreated, misunderstood and outraged love of God, but since the coming of Christ, there is no true reparation which does not escape Him, the only Mediator between God and sinners that we are. It is a mediation of love, for "Christ, suffering out of charity and obedience has offered to God something greater than all that was needed to compensate for all the offenses of the human race," wrote St. Thomas Aquinas. Th. Aquinas, Summa Theol. , III, q. 48, a. 2:  "Christus autem ex charitate et oboedientia patiendo, maius aliquid Deo exhibuit quam exigeret compensatio totius offensae humani generis.... "
The immense charity, which His Heart reveals, draws us to Jesus and gives us courage to embrace His bloody Cross, supreme proof of His charity which rises toward God and descends upon men. For those who desire to live this devotion integrally, humanity will be the bridge which will carry them to the divinity of Jesus. The passage will take place spontaneously. This devotion will conduct us most naturally further than itself; it will make us discover the infinite riches of the eternal Love who has blessed us with every spiritual blessing on high in Christ." (Eph. 1,3)
St. Thomas Aquinas expressly attaches the mystery of the Incarnation to that of the Holy Trinity: “We cannot explicitly believe the mystery of the Incarnation of Christ without faith in the Trinity. For in the mystery of the Incarnation of Christ is found this: that the Son of God has assumed our flesh, that He has renewed the world by the grace of the Holy Spirit and that also from the same spirit that He was conceived. " Ibid. Summa Theol. Q. 2, a. 8, c. This text of the Angelic Doctor indicates, not only the ties which lie between the mystery of the Incarnation and that of the Trinity, but it shows also that this latter is the source even of its intelligibility.
In a certain way, the mystery of the Incarnation is the primordial mystery of our religion because it is the first for us in the order of knowledge; but in another fashion it is the mystery of the Trinity which is the fundamental mystery in the order of being, and consequently, in that of all intelligibility.
It belongs to theology to elaborate a scientific synthesis of all the mysteries of Christianity beginning from the first which are of God; the cult of the Sacred Heart renders a concrete and vibrant synthesis of these same mysteries.
Thus we can demonstrate for example that the Trinitarian orientation of this cult, far from denying the truly human realism of this cult, is rather based upon it, and that these same Trinitarian perspectives are not only a simple extension of this cult, but that they imply, to the contrary, an intimate relation with it.
Devotion to the Sacred Heart is directed toward the person (loving) of Jesus. In the psychological order of knowledge, His human love is in the foreground; this created love already gives, us incomparable treasures which appear to us under the gestures, outlooks, attitudes of the Incarnate Word. But all that appears exteriorly is the expression of other things, which brings us to the profound source of these manifestations.
Certainly, the human love has an indispensable role in the devotion to the. Sacred Heart, but it is expedient to explain its proper and absolutely unique aspect. In effect, the human love of Christ, as all His works, are a personal sign, or better still, a sign of His person, expressing the final subject: the Word of God. The human nature of Jesus subsists only in the substance of the Word; it emanates from the Word and is assumed in Him. It is in this divine center, at this profound source, that this human love is attached, which is meanwhile free and truly human.
Thus, it is in love that the person is engaged in the most intense and profound fashion. It follows that the human love of Christ will be the most revealing sign of His person, and this inasmuch as. the person of the Word is identified with the divine love according to a distinct, real and personal relation. This is what the piety of the faithful has always instinctively, understood: in Christ, in this man Jesus, we see God who calls us, who cries with us and on us. It is precisely the divine that gives the human in Jesus, this characteristic of inexpressible and poignant tenderness, these dimensions of transcendent plenitude. It is impossible to separate, in the human love of Jesus, this human love in itself, and its intrinsic reference to the divine love. In face of this reality, our language is particularly poor, in the visible creation, God is already found and expressed, He unveils some of His divine attributes, but the core of His essence remains secret. In the Incarnation, on the contrary, God reveals the most intimate and personal in His being; His person is evolved, and all humanity, by reason of this vital personal unity, proper to the hypostatic union, which symbolizes this person. This value or symbol of the human love of Christ is necessary to this human love; this love, is entirely a symbolic reality, a theophany.
Thus it is that the mystery of the Incarnation makes us consider the infinite tenderness if God which is Charity.
Christ knows well that the misunderstanding of His human love (but which is that of a Divine person) implies a misconception of the divine love. Thus, in a gesture that speaks most directly to our intelligence and to our sensibilities, He shows us His pierced Heart, burning with flames, and tells us: "Behold this Heart which has so loved men so as to exhaust and consume itself as a testimony of His love... and in return, I receive from the most part only indifference and ingratitude..."
Nothing else need be known, the Incarnate Word is not just any sign from God, He is living charity, He is charity incarnate. The human love of Christ is the sign of the divine love inasmuch as it is possessed by the Word by a real, personal, and distinct relation. The devotion to the Sacred Heart places us again directly in relation (living) with the divine love of the Father and the Holy Spirit.
Divine love, possessed by the Word according to the proper relation which specifies it, is the divine love of the Son of God; it is thus a filial love, which will be changed in the plan of creation, in His love for men. Thus, the devotion to the Sacred Heart not only directs us to the created humanity of the Incarnate Word, but also, by a deeper penetration to His Person of Son of God. The equality between the divine persons does not remove the proper nature of the Son; from all eternity He has been generated, what He possesses He has received from the Father. That is what distinguishes in Him this sense of humility, which is the recognition of the Father which is the principle without generation; His obedience also indicates the order of eternal processions, which is the filial acquiescence to the Will of the Father, total abandonment to His good pleasure. Jesus is sent by His Father, His terrestrial existence shows us the merciful love of the Father toward us. He has taken upon himself a passible and mortal nature according to the Will of the Father. It is in this nature, by taking upon Himself the miseries of a sinful humanity, and by modeling Himself completely to the Will of the Father, that the Son will offer a perfect sacrifice. A touching pedagogy of God Who desires to reach us directly, man to man, by things sensible, by a communing of suffering and death.
But it is the Trinitarian love which presides over the temporal mission of the Son, it is to this love that we attach this mission of the Incarnate Word. Driven by His filial love for His Father, the Son has vowed Himself to this life of suffering and death, He has found the supreme possibility of exclaiming as a true Son, the wishes and transcendence of the divine charity.
Revelation and liturgy insist on the fact that the Incarnation is the work of the Holy Spirit "et incarnatus est de Spiritu Sancto;" in other places the Epistle to the Hebrews affirms that the oblation of Christ on the Cross was accomplished by the Holy Spirit.
If the Incarnation is a gift of the Holy Spirit, then the entire human nature of Jesus, as well as His Heart, will be the gift of the Holy Spirit.
In the life of the Trinity, the generation of the Word of God, with the mutual love of the Father for the Son as that of the Son for the Father, brings about the procession of the Holy Spirit Who proceeds personally from the mutual love between the Father and the Son. The Holy Spirit is the term and achievement of the divine love. He is the consummation of this supreme love.
The human Heart of Christ leads us to the Holy Spirit, Who is as the Heart of the Trinitarian life; it is He Who diffuses in our hearts the charity of God. (Rom. 5:5)
St. Thomas Aquinas calls the Word "Verburn spirans amorem." Ibid, Summa Teol. I, q 43, a. 5, ad. 2 The Word is the source of love; it is from Him that proceeds the gifts of the spirit of love "if anyone thirst, let him come to me and drink. He who believes in me.... He said this, however, of the Spirit whom they who believed in Him were to receive; for the Spirit had not yet been given, since Jesus had not yet been glorified." (John, 7:37-39) Recent exegetes (Lagrange, Calmes, H. Rahner, Cerfaux, Braun, Durwell...) admit that Christ reveals Himself here, and this up to-the point of showing His Heart as the source of living water; it is not too bold to think that the Spirit is in us the gift of the Heart of Jesus, that is to say that the entire life of grace depends on the love of the Heart of Jesus for us.
The human intelligence of Jesus was endowed with the beatific vision from the very first instant of His conception in the womb of the Immaculate Virgin. Thus the Incarnate Word inasmuch as He is man enjoyed Himself as Word, and of the Father; and He rejoiced in and through the faculty of intellectual knowledge belonging to the human nature assumed by the Word. That which constitutes the privilege of the elect only after death, the Incarnate Word enjoyed from the first moment of His conception. But the elect do not only rejoice in the beatific vision, participation of knowledge of the first procession of the Holy Trinity (participation realized with contact with the Word). St. John of the Cross indicates that they are called also to participate, in a correlative manner, under the plan of the procession of love, in the spiration from which emerges the Person of love, the Holy Spirit, Who is the jubilation of love between the Father and Word. For the text of St. John of the Cross, see: Le Coeur (Carmelite Studies), Paris, 1950, p. 386. 
Thus, among all created natures, that of Christ, the first born among many brothers, dominates over all others. If the human intelligence of Christ possessed the sublime perfection of the beatific vision; we must then affirm in His human will the effective participation of the spiration of the Spirit.
In virtue of the (unicity) of the metaphysical personality of the Incarnate Word, we see appear the highest dimensions of His human psychology, on the supernatural plan, that of the participation (created) in the Trinitarian life: vision and spiration.
Jesus loves us as the divine Word with that fervor in which He spirates, love, in union with the Father; He loves us also as the Incarnate Word by His human will participating in the spiration of the Spirit of love. And it is from this double and inseparable love (either is unexplained without the other) that the wounded Heart of Jesus is the most eloquent symbol and worthy of the adoration of love. This Heart, victim of merciful love, is the visible expression of the Spirit of love.
Devotion to the Sacred Heart touches to the very fundamental mysteries of the Holy Trinity and of the redemptive Incarnation, that is to say to the mystery of love in its fullness, and to the mystery which is the expression of merciful love.
It is in these perspectives - and in these perspectives only - that we see how everything recapitulates in the Heart of Jesus, and that we are able to understanding completely the doctrine of Pius XI, who tells us "of the Charity of God proposed to the honors of a special cult," and which shows us in the cult to the Heart of Jesus "the synthesis of religion on the whole and the rule of perfect life," which presents to us the consecration "by which we vow ourselves to the Heart of Jesus," as inseparable from the active reference "of all that of which we are and which we possess from the eternal Charity of God;" finally, inciting us "to this universal duty of reparation toward the Sacred Heart of Jesus," especially on account of the offense made "to the untreated Love. " (Miserentissimus Redeniptor) Leo X III had' already said in a characteristic manner: "In Sacro Corde inest symbolurn atque expressa imago infinitae Jesu Christi caritatis. " (Annum Sacrum) Cfr., J. Jacques, S. C. J., Le Cœur de Jésus et la Trinite Sainte in La Vie Spirituelle, June 1952, p. 589-600; P. Philippe de la Trinite, 0. C. D. , Du Cœur du Christ a l'Esprit d'Amour in Le Cœur (Carmelite Studies), p. 379-389; M. M. Philippon, La Trinity clé de voute des mystères chrétiens in Revue Thomiste, January-March 1958, p. 5-19; L. Ciappi, 0. P. , La SS. Trinita e it Cuore 5S. di Gesu in Cor Jesu, I, p. 117-147.

The Mystical Body

Trying to establish the relations between the love of Christ and the Heart of Christ, we will also discover the most essential aspect of the doctrine of the Sacred Heart, as well as the most fundamental aspect of the doctrine of the Mystical Body. In the Mystical Body, it is the head that is the source of all life and which is communicated to the entire body; and in the life of Christ, it is His love for the Father and for men that constitute the most profound aspect. To understand, inasmuch as we are able, the mystery of this love signifies a better understanding of the Heart of Jesus, the head of the Mystical Body, and thereby a better understanding also of the most intimate aspect of the mystery of the Mystical Body.
	What is the Nature of the love of Christ?

"Haurietis Aquas" invites us to consider a triple love of Christ; distinct and yet indissolubly united, this love (triple) constitutes the totality of the love of Christ. Cfr., J. Arragain, Aspects of the Cult f the Sacred Heart, in Ami du Clergé, May 16, 1975. Pp. 305-310
The first love of Christ is His divine love, in which He has in common with the Father and the Holy Spirit. The intimate nature of this love will always remain hidden to us here below. We can only say that the three Persons love Themselves mutually and love creatures with a unique and identical love. Because of this,
They possess a love which is personal: the Father loves the Word and the Holy Spirit, and He loves us with Them and for love of Them, with the love of a Father; the Word loves the Father and the Holy Spirit, and loves us with Them and for love of Them, with the love of a Son; the Holy Spirit loves the Father and the Son, and loves us with Them and for love of Them, with the love of the Holy Spirit.
It is this personal love of the Word which is expressed in a visible manner in the Heart of Jesus. This Heart of Jesus is not the symbol of a generic divine love, it is the symbol of the personal love of the Word, of this love which is proper to the Word because it implies an essential relation with the personal love of the Father and that of the Holy Spirit, That is why the Heart of Jesus is not completely explained unless in a Trinitarian perspective.
The second love of Christ is His supernatural charity, this supernatural love by which the Incarnate loves the Father and the Holy Spirit, and all men out of love for the Father and the Holy Spirit. This love is the manifestation (created) of the uncreated and personal love of the Word. The whole humanity of Christ is a finite expression, in time, of the Trinitarian life of the Word; the science of Christ is a limited imitation of the divine science of the Word; His human will is the expression in time of the divine will of the Word. Thus, the Word loves first of all and necessarily the Father and the Holy Spirit, and then He loves men. By this we understand that the will of Christ was always and entirely orientated toward the Father, and that His love for men, which led Him to the sacrifice on the Cross, was but the actualization and a consequence of His love for the Father. This supernatural charity of Christ was essentially a filial love. 
The third love of Christ is His human sensible love; it is this love which rendered Him most similar to us and closer to us. Jesus has loved as each one of us; He has become like unto us; excepting sin. (Hebrews IV, 15)
It is important then to underline the perfect harmony between this sensible love, the supernatural charity and the uncreated love of the Word. The conflict between these three loves is radically excluded. His supernatural charity expressed in a perfect manner the eternal love of the Word in His human will, and His affective life gave on a sensible plane an expression (perfect) of His supernatural charity.
We must note next that the affective love of Jesus possessed an extensive and intensive universality. Jesus has loved all and all, He has suffered all of human love: He has loved His mother, His father, His friends and His disciples, His work (the Church), His people and its history, His country and its beauty, all men and the entire universe; He has loved all that there is good, beautiful and true in created nature. His capacity of love is not subject to any diminution because of the multiplication of persons and objects to be loved, nor because of the distance of time and space. His Heart was given Him in order that He might express in a perfect manner love of God and of men: a love which is not exhausted, as in our case, with the multiplication of individuals, a love which ignores distance. It is for this reason also that He was endowed with this capacity to love perfectly and totally all men, this capacity to love each man in a manner so personal, as if he were the only man on earth.
Finally, this affective love of Jesus permitted His becoming truly our brother, and this same love prepared Him for the redemption. The author of the Epistle to the Hebrews strongly underlines the existence of an experience in Jesus which is human and similar to our own, an experience which constituted a providential preparation for the redemption. "For, of course, it is not angels that He is succoring, but He is succoring the offspring of Abraham. Wherefore it was right that He should in all things be made like unto His brethren, that He might become a merciful and faithful high priest before God to expiate the sins of the people. For in that He Himself has suffered and has been tempted, He is able to help those who are tempted.. For we have not a high priest who cannot have compassion on our infirmities but one tried as we are in all things except sin... He is able to have compassion on the ignorant and the erring, because He Himself also is beset with weakness..." (Heb. 2:16-18; 4:15; 5:2)
The human experience of all the sorrowful consequences of sin permitted Christ to understand in an experimental manner the conditions of a humanity separated from God and which brought Him to offer Himself freely as a victim for our redemption.
Thus, in Jesus a supernatural charity, a perfect reproduction of the personal love of the Word, was able to unite itself to a human sensibility, a capacity of affective love, universal and personal toward all men, an affective love which desired to follow the ordinary road of love, and which wished to experience the inherent conditions of a sinful humanity.
It is from the encounter of these two loves that results the redemptive love, that is to say the love generative of the Mystical Body.

	The love of Christ and the Mystical Body. 

The fundamental love of the Incarnate Word was the love of the Father. "Therefore in coming into the world, he says 'Sacrifice and oblation thou wouldst not, but a body thou hast fitted to men; in holocausts and sin offerings thou hast had no pleasure.' Then I said, 'Behold, I come... to do thy will, o God...' It is in this will that we have been sanctified through the offering of the body of Jesus Christ once for all. "(Heb. 10:5-10)
It is in this love for the Father that is found the explanation of the Redemption by the sacrifice of the Cross and it is this same love which is the reason of being of the Mystical Body; this love is the fire which He wished to enkindled on earth, and He sacrificed Himself in order that this love may spread "for this reason the Father loves me, because I lay down my life that I may take it up again. No one may take it from me, but I lay it down myself. I have the power to lay it down and I have the power to take it up again. Such is the command I have received from my Father. " (John, 10:17-18)
The death on the Cross was not absolutely necessary for our salvation; a single gesture of Christ sufficed according to theologians. The death on the Cross was not a law from which He could not withdraw: the relationship between the Father and the Son was not one based on law, but rather on love. Let us say moreover, that the Cross was in the logic of love: this death was a supreme sign of love: "Greater love than this no man bath than he lay down his life for his friends." (John 15:13)
The Mystical Body is the love of Christ for the Father and which He communicates to men by means of a personal gift of the Holy Spirit, in order that this unique desire be realized "that God may be all in all"(I Cor. 15:28) We see immediately the intimate bond which unites the Mystical Body to the Heart of Jesus. We could say that the Mystical Body is the Heart of Jesus extended to humanity (the human race), that is, to the Church and to souls enjoying the life of grace, and till the end of time, extended to all those who have believed and accepted this gift of the love of the Christ.
It is in the light of this fundamental idea: the Mystical Body is the extension to the human race of the love of Christ for the Father, that we will better understand the multiple aspect of the doctrine of the Mystical Body. We understand how the grace which incorporates us into Christ, can make us sons of God, images and reproductions of the Son; and it is the Holy Spirit, the principle of His love of filial love, which is communicated to us, in order to reproduce in us His life of love toward the Father. We understand the reason for being, for baptism, the Eucharist, the priesthood; all this has been instituted in order to make His Mystical Body a sacerdotal body, destined to perpetuate throughout the centuries His sacrifice, that is to say the supreme proof of His love for the Father. We understand also why He wished to make the Holy Spirit the soul of His Church: if the Church has the mission to continue here below the love of Christ for the Father, its vital principle can be none other than the source itself of the love of Christ. All the aspects of the doctrine of the Mystical Body are but the logical consequence of the love of Christ for His Father. 
But there is another aspect of this doctrine of the Mystical Body, which deserves the effort of being stressed here: the love of Jesus for us.
With all His Heart Jesus desired the glory of His Father, but at the same time, He desired to associate us to this supreme love: "And the glory that thou hast given me, I have given to them, that they may be one, even as we are one: I in them and thou in me; that they may be perfected in unity, and that the world may know that thou hast sent me, and that thou hast loved them even as thou hast loved me." (John, 17:22-23)
Jesus had the intense supernatural desire of transmitting to us His love for the Father, of associating us to His love for the Father; but He had also to take into account the diversity of persons, of their attitudes and of their capacities. Since Jesus loved each man according to the personality proper to each, He demanded and obtained for each individual the Holy Spirit, so that He may transform each gift and each natural personality into a specific vocation of supernatural love for the Father. It is here that we understand the organic structure of the Mystical Body with its diversity of members, functions and vocations, we catch a glimpse of the possibility of seeing transformed all states and all natural gifts into a vocation of love; we understand why Jesus desired to found His Church with the people of His country and among people Jesus also had His friends. We understand finally the unique position reserved to Mary in the Mystical Body.
Jesus loved Mary with a perfect, total and filial love; He could not have loved another creature with a similar love. That is the reason why He wished to communicate to her all the supernatural gifts, which He was empowered to give. A son desires to communicate to his mother all the superior goods which he can bestow. He wished to communicate to her an sanctity, a perfect image of His own sanctity, and thus a holiness from which all sin was extinct, imminent a sanctity which attained the plenitude of grace; He wished to bestow on His mother all the forms of feminine love: the love of virgins, of betrothed, of spouses, of mothers; and this so that her interior life could enrich all other supernatural values and serve as a model for others; wishing to associate her in a most intimate manner to His mission, He made her a co-redemptrix of the human race and the distributor of all grace; He wished to associate her to all the great mysteries of His life, including the resurrection anticipated and made her the Queen of the Mystical Body.
Jesus has died and has risen from the dead. The life of the resurrected Christ is but the continuation in eternity of His redemptive love; He remembers all that which He carried in His heart at the moment of death. In heaven He continues to love us with His threefold love with which He loved us while on earth.
This actual love of Christ which coincides with His redemptive love, rendered eternal and immutable, is the love with which He now embraces His Mystical Body, the Church and all the members of the Mystical Body, and it is this love again which gives us the Holy Spirit Who distributes the gifts of grace, this Spirit Who creates the diverse vocations, Who calls us to sanctity.
The Church was born of the redemptive love of the Heart of Jesus, expiring on the Cross; it is this same Heart which continually infuses the life of the Church, which is nourished from the love itself, of the Heart of the glorious Christ.
Making an absurd Hypothesis; we could say that if by art impossibility the love of the Heart of Christ (glorious) would come to halt, the Church would cease to exist as the Mystical Body of Christ; it would be missing the Heart which furnishes it continually the Spirit of love, that is to say the principle of its life.

	What is the place of the devotion of the Sacred Heart in Christianity?

Is it but a particular historical form, destined to be substituted by another devotion, founded for example on the doctrine of the Mystical Body, or is it essentially a durable devotion, destined to overcome the wear and tear of time?
The response to this question leaves no doubt. "Haurietis Aquas" neatly distinguishes the cult of the Sacred Heart from historical forms and practices with which it has been expressed. This cult is the cult of the love of Christ, more especially the cult of His redemptive love. It is this redemptive love that has given us the gift of the Eucharist, the Mystical Body, and Mary. It is impossible to present a love truly Christian without a devotion to the Eucharist, the Church, the Blessed Virgin, and it is impossible also to present a truly Christian love which would neglect the profound source of this love. More especially, a doctrine of the Mystical Body would not be rigorously exact without a profound knowledge of the Heart of Jesus. This Mystical Body is not a construction of our imagination, it is the fruit of the love of Christ; the devotion (most efficacious) of the Mystical Body will be in the reproduction of the love of Christ, forcing us to love the Mystical Body with the Heart of Christ. This is why the spirituality of the Mystical Body requires aspects of consecration and reparation, these aspects which characterize actually the devotion to the Sacred Heart.
In the office of the Sacred Heart, the Church repeats this patristic theme par excellence: "Ex corde scisso Ecclesia - Christo iugata nascitur - Hos ostium arcae in latere est - Genti ad salutem positum." The Church is born of the redemptive and suffering love of Christ, the Mystical Body lives and develops thanks to the love of those souls who accept the task of reproducing the love and suffering of Jesus for men. It is there at the door of salvation that the generosity of the Heart of Jesus is placed at the disposition of the generous Christians of our day. This expose of the Mystical Body has, taken many of the ideas of the beautiful work of C. Colombo, Il Cuore di Cristo e la dottrina del Corpo mistico in II culto del Cuore di Cristo, Milan 1956, p. 71-95; J. Lecuyer, L S. Sp. Le Sacré-Cœur - et le corps mystique du Christ in Cor Jésus, I, p. 193-240. 

Holy Eucharist

The devotion to the Sacred Heart is in proximity to the Eucharist. The postulators of 1765 are very explicit on this point. Saint Margaret Mary was a lover of the Eucharist, as well as that of the Cross. Her entire desire was to receive communion; her refuge, she said, is "the Heart of my lovable Jesus the Most Blessed Sacrament." Jesus would ask her for communions of reparation, as He had asked her for Holy Hours, He wished her to receive communion as often as permitted. The devotion has always followed this same road: in the measure that it grows in the soul, it incites in it the desire to communicate often and with better dispositions. Father Croiset, S.J. made the Eucharist a part of the very object of this devotion: "The particular object of this devotion is the immense love of the Son of God which brought about that He should deliver Himself for us, and to give Himself entirely to us in the Most Holy Sacrament of the Altar."
This will be able to explain the subjective side of the faithful: it is in the Eucharist that we actually find the Heart of Jesus closest to us and it is there that He unites Himself to us in a most intimate manner and we with Him. But Father Croiset indicates a more objective reason for this close tie between the Eucharist and the devotion to the Sacred Heart, which is that the Eucharist, with the Passion, is the most expressive proof of the love of the Sacred Heart for us.
The Eucharist renews in an unbloody manner the sacrifice of the Cross, which it renders present to us; it is truly the memorial of the Passion ("memoria Passions'). 
The sacrificial symbolism of the Eucharist recalls the fact that the Christ of the altar is also the Christ of the Cross. We partake of One who has been crucified. The true sense of the Eucharistic communion, the proper sacramental grace, is the union with the Christ of the Passion. The other sacraments make us participate in the benefits of Jesus, but the Eucharist possesses the virtue of consuming our union with the Crucified: "Eucharistia est sacramenium Passionis, prout homo perficitur in unione ad Christum pas sum," wrote St. Thomas. Summa Theo. , III, q. 73, a. 3, ad. 3 St. Augustine says that we eat the Crucified: "nos manducando Crucifixum et bibendo illuminamur, Ennarr. in Psalm 33, Sermo 2, n. 10; PL, 36, 31 nos de cruce Domini pascimur, quia corps ipsius manducamus." Quaest in Heptat. 1. 3, 57; PL, 34, 704. Karl Adam (Die Eucharistielehre des hl. Augustine, 1908, p. 75) wrote: "Mit Vorliebe bezeichnet deshalb auch Augustin die Kommunion als ein Essen vom Kreuze Christi, oder gar als ein Essen des Gekreuzigten. " 
The Eucharist, this "mysteriurn fidei," contains all the great mysteries: Jesus is present, He renews His Passion and Death, He unites Himself to us. The other sacraments encompass the Eucharist, they are means of salvation destined to complement, protect and corroborate our union with Christ. It is around the Eucharist and the sacraments that there develops this cult among priests and the hierarchy; it devolves on priests to spread the fruits of the sacrifice of the Cross, a sacrifice which is renewed constantly on our altars. As in a Church the central point is the tabernacle in which beats the Heart of Him Who makes the world exist, in the same manner the Church is constructed around the Eucharist and the priests are the foundation stones (living) of this construction.
It is especially our reparation which should be impregnated with a Eucharistic orientation: we strive to repair this other form of crucifixion which the Savior suffers in this sacrament of love: indifference, injuries, sacrileges of men, and most of all we unite our intentions to the reparatory intentions of the Crucified, Who left us the Eucharistic sacrifice as the prolongation of the reparatory sacrifice of the Cross, sacrifice which proves the love of His Heart.
Jesus also manifests the generosity of His Heart in desiring to be the nourishment of our souls. We are familiar with the beautiful words of the liturgical office composed by St. Thomas: "O sacred banquet in which Christ gives Himself as food, where the memorial of His passion is recalled, where the soul is filled with grace and where we are given a pledge of future glory." In 1787 Pius VI approved this touching Eucharistic prayer: "Oh! To what degree has Your excessive love brought You, o Jesus most loving. You have prepared for me a celestial nourishment of Your Body and precious Blood, so that Thou mayest give Thyself completely to me. What has led You to such transports of love? It is Your Heart full of charity. O adorable. Heart of Jesus, ardent furnace of Divine Love, receive my soul into Your sacred wound, so that in this school I may learn to love this God Who would give me such admirable proofs of His love." Decree of November 7, 1787 
At the Last Supper St. John had rested on the breast of Jesus. At the' Eucharistic Banquet we have the good fortune of reclining on the Heart of Jesus in a most intimate manner. "In Communion, man, in receiving Christ, unites himself to Him Who is most beautiful, lovable and most loving of all the children of men. He penetrates most intimately into the wound and in the wounded Heart of Christ, the Savior." (Blessed Ruysbroeck).
On the altar, where He immolates Himself, the Heart of Jesus reveals to us His ardent love. We are admitted to unite ourselves to the august offering offered by the great Mediator. "O Love," St.  Gertrude once said, "take this divine Heart, this center where the most savory incense burns, this host so noble; offer it for me on this golden altar where is ratified the reconciliation of man; offer it so as to supply for all that I have missed day by day, during the whole course of my life."
Just as the sacrifice of the Mass is the renewal of the bloody sacrifice of the Cross, we imbibe the super-abundant merits attached to the flowing blood which flowed from the wounds and Heart of the Holy Victim, offered in sacrifice on the Cross.
St. Francis Borgia had the habit of offering the Holy Sacrifice of the Mass on the Altar of the pierced Heart of Jesus: at the Canon of the Holy Mass, he retired into the wound of the side of Jesus, in order to efficaciously implore pardon for his faults and the divine assistance in all his needs. St. Alphonsus de Liguori prayed:
"O Heart, worthy of reigning over all hearts and of possessing the affections of all hearts, O Heart Who was wounded for me on the Cross by the lance of my sins, and Who in the Holy Sacrament of the Altar where Thou dwellest, is always wounded by another lance, that of your love for rue, O Heart Who loves men with such tenderness and Who is so little loved, remedy this so great ingratitude and inflame our hearts with a true love for You.”
The Holy Sacrifice of the Mass constitutes the central point of the life of a priest and it is the reason for being a priest. It is necessary that sacerdotal asceticism take its foundation in the pierced Heart of Jesus. It is by the hands of the priest that the waters of salvation flow on the whole human race. The priest should recall the words of St. Paul: "Each time you eat this bread and drink this cup, you announce the death of the Savior." (I Cor. XI, 36) They will see in the Holy Sacrifice of the Mass the renewal of the love of the Heart of Jesus, love by which He unites Himself to His priests, and by them, to the faithful.
After the example of Christ Who immolates Himself for His Mystical Body, they should sacrifice themselves for their flock; trained by the redeeming love of the Heart of Jesus, they will make of their lives a holocaust of love.
Father Mateo says to priests: "Do not forget that the Holy Sacrifice should be your first and supreme preaching as well as the sacerdotal homage par excellence of God." Retreat for Priests, Grottaferrata (Rome) 1956, P. 98

Redemptive Incarnation
One of the characteristic notes of this devotion resides in the recognition of the Redemptive Incarnation. 
The Heart of flesh draws naturally our attention on the Incarnation of the Word.
Those who are initiated in the biblical language are not scandalized when we read in the-text of St. John: "The Word was made flesh." (I, 14) For them this word contains nothing shocking. But the non-exegetes, who are not familiar with the imagery of the Scriptures, are surprised by this concrete expression. It is possible that they experience the same astonishment in their devotion to the Sacred Heart, where the Heart of flesh draws immediate intention.
Whatever it may be, the devotion to the Sacred Heart by drawing our attention to the Heart of flesh, is already a testimony of the Incarnation of the Word. It eliminates completely the danger of a total or partial Docetism.
But this devotion gains in depth and extent from the fact that this Heart of flesh plays a function of symbol, of sort so that we pass from the Heart to the full center of the Incarnation. It is this symbolism which guards the cult of the Sacred Heart from all narrowness. The heart is the most profound, most original, most proper symbol of all that a person has. The Heart of the Word Incarnate makes us encounter Jesus in the greatest intimacy of His personality, makes us know the passion and Cross of our Savior. The cult to the Sacred Heart, as the Church practices it, fixes our attention on the person and the works of Christ.
It is from the exterior that this cult brings us into the interior, to the intimate center of the Redemptive Incarnation. Here the entire drama of the Redemption is unveiled before our eyes: the reconciliation of the sins of humanity, the Church, the Mystical Body filled with the spirit of Christ crucified, the sacraments strengthened by the sanctifying force of the Cross, the resurrection, the glorious crowning of the Passion, the eternal life acquired by the death of Christ.
The pierced Heart of Jesus, recalls the reconciliation brought about by the Passion, and this devotion brings about repentance, reparation, it inculcates the spirit of sacrifice of which Jesus is animated. As the Incarnate Word refers Himself to His Father, the Incarnation is not a reality complete by itself, and the devotion to the Sacred Heart should emerge in the ocean of the mystery of the Word who professes the Father and who by the Father is sent into the world. It is in this way that the cult of the Sacred Heart renders testimony to that which is most profound in the mystery of the Incarnation. Cfr. P. Kreling, O.P. , La devotion au Sacre-Coeur, temoignage de l'Incarnation in Actualite d'un culte,, p. 15-24

The Heart of Mary
	According to the celebrated words of St. Pius X, the last chance of salvation for humanity rests in the Heart of Jesus ("unicorn salutis perfugium laboranti human generi datum".) But how is it that in our day the Church proposes more and more the Mother of the Savior as our last succor? We understand immediately that this is not a dilemma: not a case of one or the other. It is that the love of Jesus and the love of His Mother are always of the same sentiment. It is interesting to state that the year in which the great apostle of Marian devotion, St. Grignon de Montfort, was born is the very year where Jesus revealed for the first time the love of His Heart to St. Margaret Mary, on the feast of St. John (December 27, 1673), It is like a providential indication that we must never separate that which God has joined together.
Do not forget that the thrust of the lance that pierced the Heart of Jesus is none other than the sword predicted by Simeon that would pierce the Heart of Mary, standing close to the Cross.
In "Haurietis Aquas" Pius XII declares: since the Blessed Virgin Mary has been indissolubly united to Christ in the work of the redemption of man, it is particularly fitting that the Christian peoples who received divine life from Christ through Mary, after having rendered due cult to the Sacred Heart of Jesus, should also render to the most loving Heart of His celestial Mother a similar homage of piety, love, gratitude and reparation; in this same document the Sovereign Pontiff designates Mary as the gift of the Sacred Heart. In "Mediator Dei" he said: "No one enjoys any greater favor or a greater power than her, near to the Most Sacred Heart of the Son of God, and by Him, near to the celestial Father." St. Pius X wrote in "Ad diem ilium" (February 3, 1904): "Who will not understand (recognize) that it is with just title that we have affirmed that Mary, assiduous companion of Jesus, from the house of Nazareth to the plateau of Calvary, initiated more than any other in the secrets of His Heart, dispenses with maternal right, the treasures of His merits."
The Heart of Mary tells us of the love which determines and resumes all our religion. For a more complete treatment, consult the second part of this work. We also recommend the very beautiful page of Father Mateo, The Holy Heart of Mary (sermon preached August 22, 1933 in the chapel of our Sisters in Picpus) and which treats of the three loves of the Heart of Mary: Love for the Father Love for Jesus - Love for men. The text is found in Rex Amoris, October, 1958, p. 110-115. Let us also remember the words of Father Coudrin: "The Heart of Mary has been pierced; it is by this way that we go to Jesus. When we have once found Mary, and by Mary Jesus and by Jesus, God the Father, we have found all." (Advice on Adoration) "It is by your Sacred Heart, that we will surely arrive at the adorable Heart of this dear Divine Son." (Prayer to the Sacred Heart of Mary, toward the end of 1800).
 



CHAPTER V:
DEVOTION TO THE SACRED HEART AND OUR CONGREGATION


In its History 
	
	If all religious Institutes seek to procure the glory of God and the salvation of souls, it is also true that each Institute has its own particular aim which specifies and distinguishes it. Each one has its proper place in the harmony of the Church and corresponds to the needs of the time as a special attraction for souls.
The time and place of these origins has placed a particular seal on our Institute. Moreover, it is remarkable to find the extraordinary intuitions which God seemed to have given our Founders concerning the future expansion of the devotion to the Sacred Hearts.
The eighteenth century, under the impulse of the Deists and the Encyclopedists, had elaborated a morality deprived of Scriptural foundation, it had passed over Christ and all that which concerns His sacred person, the Blessed Virgin whose cult the Jansenists had fought, the Sacred Heart which it considered a new and ridiculous devotion, and the Holy Eucharist which all must shun.
Touched by the enormity of crimes perpetrated by social atheism, saddened by the numberless outrages that were multiplied against Christ and His mother, our Founders, Father Marie-Joseph Coudrin (1768-1837) and Mother Henriette Aymer de la Chevalerie (1767-1834), devoted themselves to reconstruction and reparation.
The Memoirs presented to the Holy See in hope of obtaining solemn approbation, continually expose the fundamental thoughts of the Founders: they resolve to establish an Institute of which the members, as true Zealots of the love of the Sacred Hearts, would strive to propagate devotion to the Sacred Hearts, of repairing by perpetual adoration of the Blessed Sacrament of the Altar, the outrages committed against the Divine Majesty, and of imitating the four ages in the life of Our Savior.
The program which the Founders assigned to their foundation is not a combination of incongruous elements, but one of perfect coherence, which manifests profound insight into the devotion to the Sacred Hearts.
From the very first they understood the multiple ties which united the devotion of the Sacred Heart with that of the Eucharist; for as, matter of fact, without this Eucharistic orientation the devotion to the Sacred Heart loses much of its simplicity and solidity. The Eucharist is the memorial of the Passion and of the infinite love of the Savior, a love of which His Heart of flesh is a living symbol. The Blessed Sacrament of the Altar is the "Sacrament of Love," the most touching proof of the inexpressible love of Jesus for us. It is in the Eucharist that' Jesus gives us His Heart. But it is also in this sacrament that He is exposed "to contempt, irreverence, and the coldness of many," as -Jesus told St. Margaret Mary.
Then, our Founders fixed in their Institute from its very origin, the different orientations which the cult of the Sacred Heart would assume in the future: the union of the Heart of Jesus and the Heart of Mary, consecration and apostolic spirit. They bring all the activities of the Institute to the same core, the Heart of Jesus which is entirely love, the loving Person of Christ, which we strive to imitate in the great scenes of His mortal life: infancy, hidden life, evangelical life and crucified life. Among us it is always Jesus that we imitate and consider above and before all else. It is He Who is presented for our worship in the Holy Eucharist; it is He Who is proposed for our imitation in the four ages of His earthly life; it is He Who is proposed for our zeal so that we may make Him known and loved in the mystery of His Heart.
One of the characteristic notes of the devotion to the Sacred Heart is that of the spirit of immolation and sacrifice; our Founders desired love through reparation, and they did not cease to teach that reparation is made in a spirit of sacrifice and immolation. Here are a few expressions of Mother Henriette: "God wants us at His feet to suffer and adore... Our life must be a perpetual holocaust of all our beings to God, and to God alone... We must live for suffering and suffer while loving suffering... You must always be in this act of immolation..." The good Father Coudrin wrote: "Never let it escape from view that we must eat and drink bitterness; in this we find our greatest triumph. Whether we are persecuted, or left in peace, let us always be children of the Cross."
Our Founders considered the consecration to the Heart of Jesus as essential. We are familiar with the celebrated formula of Father Coudrin: "The consecration to the Sacred Hearts is the foundation of our Institute." (Memoirs, December 6, 1816) Father Coudrin wrote to Sister Eudoxie (1835): "Let us recall that we are vowed to the Sacred Hearts of Jesus and Mary, and that to this precious profession is infallibly attached holy and bitter sufferings, inseparable from our vocation." We must here speak of the fundamental act which constitutes the very birth of our Institute, the profession of vows taken on the memorable night of Christmas, 1800, where the Founder pronounced his vows "as Zealot of the Love of the Sacred Hearts of Jesus and Mary, in whose service I desire to live and die. "
The cult of the Sacred Heart should conduct to the apostolate those who are devoted to it. The title which the Founder wished to give to his children and which he always preferred was "Zealots of the love of the Sacred Hearts of Jesus and Mary." From this, since its very foundation, the apostolate was undertaken: parish missions, foreign missions The Founder organized and directed the missions in the diocese of Troyes (1820). The missionaries went in groups of six, eight and even ten. A few brothers went along in order to discharge of material duties of nourishment and lodging, and to assist them in the organization of the catechism, hymns and ceremonies. Together they formed a sort of travelling community - From the origin of his foundation, the Good Father had dreamt of missionaries in savage lands. He said to Monsignor de Beauregard: "I see them, my dear children, carrying to the very ends of the world the light of faith. " We know with what zeal he placed his sons at the disposal of the Propaganda; we know of his joy when the Holy See assigned the Sandwich Islands to the Congregation; we recall the solemn and touching ceremony of the departure of our first missionaries, the warm exhortations to our missionaries (consult the Spirit of Father Coudrin, p. 53 fol.) and his last words: "Valparaiso, Gambier," Yes, Father. Damien could follow, and also Father Mateo. the apostolate of uninterrupted prayer, the education of youth and other works of zeal. 
Since 1797, the First Friday of the month has been a feast day of the Congregation, sanctified on the eve by a Holy Hour, fast, reparatory Communion, exposition of the Blessed Sacrament, and reparation. Since the very first days of our Institute, we find the feast of the Sacred Heart celebrated the Friday which followed the Octave of the Blessed Sacrament under the rite of double of the first class as the patronal feast of the Congregation with all the pomp of the greatest solemnity.
Our Founders knew that devotion to the Sacred Heart is by its definition a devotion which leads to the apostolate; in fact, a devotion to the Sacred Heart where the apostolic aspect was lacking would not be an authentic devotion.
The place which this devotion occupies in the history and structure of our Congregation is truly central and vital. The text of the Rule tells us that we have "for aim the making of every effort... to propagate true devotion toward the Sacred Heart of Jesus and the Most Sweet Heart of Mary..." It is extraordinary for the time to see the devotion to the Heart of Mary so intimately united with the devotion to the Heart of Jesus, for the devotion to the Heart of Mary was still very far from enjoying the same development as the devotion to the Heart of Jesus (we will return to this point in the second part of this work: see Chapter IV).
The Very. Reverend Marcellin Bousquet wrote: "Never forget that this devotion was the central idea (maternal idea) of our foundation. Up to 1824 the members of the Institute were known only as 'Zealots of the love of the Sacred Hearts.' In their profession they promised to do all in their power to make these Divine Hearts known and loved; all this shows how vivifying and ardent was the desire in their hearts of propagating by all possible means this holy devotion, whose heritage had been authentically confided." Circular Letter - April 18, 1898 
In the history of our propagation of the devotion of the Sacred Heart, a chosen place was given to the Exterior Association, a sort of Third Order, which according to the intention of the Founders, should be as an extension of the Congregation in the world and the, complement (indispensable) of the crown of our Institute. The birth of this Association goes back to the very birth of the Congregation. From its start, Mother Henriette admitted for adoration her old companions who were not called to the religious life. The Association received its approval (canonical, form) at the same time as the Holy See approved the Institute itself. Soliciting the approbation of the Rule of the Institute from the Holy See (18 14) our Founders asked that the persons who lived in the world, might participate in the spiritual graces given to the members of the Institute. The authorization given by rescript of Pius VII (December 18, 1814) was recorded in our Constitution (a, 461). The Association experienced a rapid expansion; toward the end of 1816, many thousands had been inscribed; the registers yield the names of Cardinals, Bishops, priests, distinguished persons, religious men and women, and simple faithful.
From the origin of our Institute, these (its) members have lived in the spirit of this devotion; they have formed youth confided to their care with the same spirit; our valiant missionaries have brought this message of the love of the Sacred Heart to the ends of the world. The illustrious and heroic Father Damien succeeded in organizing quasi-perpetual adoration among his lepers of Molokai; and how moving it is to know that in the face of death he expressed his consolation of being able to die as a child of the Sacred Hearts. Letter of Father Wendelin Moeller to Very Reverend Father, April 17, 1889. There is no further need to show that the explanation of this life resides in the spirit of the devotion of the Sacred Heart.
Father Ladislaus Van Heuverzwijn(1851-1935) became the indefatigable apostle of the veritable crusade in favor of the consecration to the Sacred Heart; the movement preached (extolled) by this priest, whose confreres like to call him "Father Charity" achieved remarkable success; numberless are the families, cities and villages, especially in Belgium, which consecrated themselves to the Heart of Jesus. The formula of the consecration of families to the Sacred Heart, as found in the Ceremonial of the Enthronement, was that of Father Ladislaus.
 
The Apostle with the heart of fire, Father Mateo, who had been primarily devoted to the work of the Exterior Association, and the founder and world-wide apostle to the Enthronement. Christ is the King of individuals, the King of families, the King of Society, but also an unknown King, insofar as He is outraged or injured by most men. The first duty of reparation will be to re-establish in all its forms the divine rights which have been violated. The splendid crusade of the Enthronement brings about this restoration, repairs this misunderstanding by making known and acclaiming the social reign of the Heart of Jesus. Begun in Chile in 1907, the work developed rapidly. The Episcopacy of Chile, seeing these marvelous fruits, requested of the Sovereign Pontiff in a collective letter of March 23, 1913, that it be enriched with indulgences. St. Pius X by a decree of July 24, 1913 accorded this favor to the faithful of this country. Benedict XV would extend these indulgences to the whole world in 1914. Warmly encouraged by the Sovereign Pontiffs, the work experienced a world-wide expansion and even penetrated the most secluded missions where it produced marvelous fruits. The quasi lightning rapidity of the extension proves that the work is most providential and we may say with all sincerity that the work of the Enthronement has played an important part in propagating the devotion to the Sacred Heart and of preparing the coming of His reign of love. In Dictionary de Spiritualite.. vol. XI, c. 1040, Father Hamon, S. J. , writes that the work of the Enthronement "no longer has its victorious youth." If this is so, our confreres should endeavor to prepare a new and even more victorious youth for the work of the Enthronement.
The work of the Enthronement is aligned to many other works, as "The League of Perpetual Communion for the Reign of the Heart of Jesus," "The League of Benjamins and Tarcisians of the Sacred Hearts," "Night Adoration in the Home." This latter work aroused the admiration of Pius XI; throughout the world it has about 700,000 night adorers. Commenting on this work an American Review exclaimed that the Congregation of Father Coudrin prevented the world from sleeping.

In its Finality
	The devotion to the Sacred Heart exercises a decisive influence on the spirituality of our Congregation. On this point we have followed the treatment of the second Circular Letter of Very Reverend Henry Systermans (January 6, 1959). With Dom Cabral we can define our Congregational spirituality as: that complete organism of doctrine and practices left by its Founders as a spiritual heritage for all those who would walk in their footsteps. From this we see that a fundamental importance will be found in its end. For the end specifies the moral value of an action as well as the nature of the means by which we hope to use in order to attain that end. The end is that which is good and willed for itself; the end is that which terminates and determines the tendency of the will. Moreover, we know that the will can choose many goods, which each in their proper domain represents an autonomous value, and as such is able to constitute the object toward which the will strives as toward its end. It follows that the order of ends can encompass a whole gamut of different degrees which is able to exist between the ends of a certain hierarchy. Here is the teaching of the Angelic Doctor: "Id quod est propter se bonurn et volitum est finis. Unde voluntas proprie est finis. Ea vero quae sunt ad finem, non sunt bona vel volita propter seipsa, sed in ordine ad finem. Unde voluntas in ea non fertur, nisi quatenus fertur in finem, uncle hoc ipsum quad in eis vult est finis... Ex fine autem sumitur quasi formalis ratio- volendi illud quod ad finem ordinatur... Finis autem comparatur ad id quod ordinatur ad finern, sicut forma ad materiarn." (Summa Theo. , q. 8, a. 2, c; ibid, q. 19, a. 10, c; q. 4, a. 4, c. )

Exposing the end of the Institute, The Preliminary Chapter of the Rule says that "the end of the Institute is to retrace the four ages of Our Savior: His infancy, His hidden life, His Apostolic life and His crucified life, and to propagate the devotion toward the Sacred Hearts of Jesus and Mary." Speaking of the end, the text enumerates two elements: what is the value of these elements and the reciprocal relation?
The treatment on our Spirituality approved by the General Chapter, (September 20, 1958) indicates in these terms the special end of our Institute; "The service of the Sacred Hearts, by retracing the four ages of our Savior Jesus Christ and by propagating Devotion to the Sacred Hearts. This formula is explained as follows: "The special end can be considered as the final and as the proximate end:
	The special final end of our institute is the service of the Sacred. Hearts of Jesus and Mary, to whom it has been (dedicated) by the Consecration to the Sacred Hearts by our Founders, pointed out by them as the foundation of the institute and officially recognized as such by the Church.

The special proximate end of our Institute is: to retrace the four ages of our Savior Jesus Christ (His infancy, hidden life, evangelical life and crucified life) - and of propagating Devotion to the Sacred Hearts of Jesus and Mary."
Here we are referring to the special final end of our institute, for the general end of our Congregation which is common with all other religious families, resides in "the Glory of God, which is concretely realized in charity toward neighbor, by the observance of the three vows of Poverty, Chastity and Obedience according to our Constitutions."
Our "special final end" is that which constitutes the final term from which results all the activities of our Congregation; this end consists in "the service of the Sacred Hearts, to which we have been dedicated by the Consecration to the Sacred Hearts by our Founders, pointed out by them as the foundation of the institute and officially recognized as such by the Church."
The existence of our Congregation is anterior to its written Constitutions. And thus, since its origin, in its assembly as well as in its members, it was already consecrated to the service of the Sacred Hearts. On the night of Christmas, 1800, before ascending the altar, the Good Father Coudrin pronounced his vows "as Zealot of the Love of the Sacred Hearts of Jesus and Mary, in whose service" he desired to live and die. We find here the primitive and fundamental thought which was the origin of the new foundation. There does not exist any historical document which will permit us to suppose that at this moment the Founders had also intended the imitation of the four ages. This formula does not appear until October, 1801; Father Coudrin received it from Mother Henriette. She follows the mentality of the French School (of Berulle who loved to speak of the "stages" in the life of our Savior), but this is more important she expresses a great Pauline idea "(I Thes. 1:6; Ephi. V:1-2) which was also very familiar to primitive Christianity, where all things returned to the imitation of the Savior. The historicity and theology of the four ages still remains to be accomplished. Cfr. L. Wingern, Was bedeutet die Forderung der Na,chfolge Christi in Theol. Litt. 1950, p. 390 fol.
 When he pronounced his vows Father Coudrin could not have ignored the end which he proposed for himself and which would also be the end for the members of his foundation. It is logical to admit that he had a very precise intuition of the adequate and most ultimate end of his institute, as well as a practical realization that this same end required that it be further detailed.
It is necessary to underline that on the point of "service" to the Sacred Hearts, the formula of profession has never undergone the least change; after the example of the Founders, each newly professed consecrates himself to this same service in life and in death.
The treatment of our spirituality preferred the word "service" to the word "consecration;" its terminology coincides with that of our Constitutions. We could object that the Preliminary Chapter does not speak of our "service" to the Sacred Hearts. But it is evident that this text is above all concerned with the practical side (aspect) of our vocation. In other words, if the term is not present, the idea is certainly there. In effect, speaking of the propagation of the devotion toward the Sacred Hearts, this text presupposes that those who propagate it really live this devotion, that is, they place themselves in the service of the Sacred Hearts.
If the term "consecration" is missing in the text of our Constitutions, we know moreover-that consecration constitutes the basis of our Congregational vocation. The documents are formal on this point: "This Congregation is consecrated to the Sacred Hearts. of Jesus and Mary;" Supplication of the Good Father to the Holy See, October 26, 1814. "being, as we are, consecrated in a special manner, to the Sacred Hearts of Jesus and Mary. " Memoirs of the Good Father, September 29, 1824. "Consecrated forever to the Sacred Hearts of Jesus and Mary." Supplication of October 20, 1824. In the Memoirs of December 6, 1816, the Founder wrote in an explicit as well as in a categorical manner: "The consecration to the Sacred Hearts of Jesus and Mary is the foundation of the Institute. We will strive to preserve in the very name of our religious society, a remembrance of this consecration." Moreover, this consecration was officially recognized by the Church. The decree of approbation of January 10, 1817 expressly states: "This Congregation, consecrated to the Sacred Hearts of Jesus and Mary." Then the Ceremonial states the formula of our religious profession, which the Church has always considered as a consecration. Moreover, we know that among us this consecration is made into the service of the Sacred Hearts. This consecration is recalled to our attention again in the prayer that the priests recites after the "Te Deum": "...praesentos famulos tuos, Sacratissimo Cordi Domini nostri Jesu Christi consecratos benedicere et sanctificare digneris."
There is but a shade of difference between the two concepts: service and consecration. Service indicates our unconditional and absolute availability to the Sacred Hearts, while consecration expresses the supernatural character, for this is not the case of a service rendered to intermediate or profane superiors, but it deals with a holy service which expresses our absolute and effective dependence toward our supreme masters, the amiable persons of Jesus and Mary. This consecration, at the outset of our profession expresses moreover the radical change which is taking place in us at the moment of profession; it is like a new baptism, a renouncement of all that which is not of God nor in His service, it attaches us to Jesus Christ for, always. Contemporary theology insists much on the sacramental references of the religious profession; for example A. M. Henry, O.P. L'état de Perfection in Initiation théologique, III, Pp.. 1170.
The Very Reverend Marcellin Bousquet used to say: "... from the moment that you have made your profession, you become a sacred person: the world is not wrong; and from that hour, when you have pronounced your vows, that you have ratified in placing your hands on the Gospels, you are entirely consecrated to God, and the sin that you would commit will take on the character of a sacrilege, since it will be the profanation of a holy thing. As the learned doctor, Suarez, said with all the severity of the schoolmen: 'By your religious profession, you transfer to God the domain of yourself; you attach yourself totally, intimately in the service of God, without preserving the liberty of attaching yourself to other things.  "Yes, your eyes; yes, your hands; yes, your soul, your heart, your strength, your will, your time, all belongs to God, and no one can take it from you;... for as St. Thomas of Aquinas said: 'We call religious those who are totally consecrated to the service of God.' And your religious profession will so overtake your being, that it will instill in all your members a vivifying vigor, 'of such an extent,' as St. Thomas Aquinas again tells us, 'that all the movements of our body, all our acts, sleep, rest and work, prayer all will become a canticle, all will be as a lyre and a psalm to the glory of God.'" Sermon for Religious Profession, September 16, 1877. 
The ascetical authors teach us that religious profession is like a second baptism; it radically turns us away from Satan, his seductions and his works. Baptism is a constitutive consecration, religious profession is a moral and juridic consecration, but these two consecrations have one thing in common in that they are a liberator from bondage.
The Congregational note of our religious profession is in the consecration to the Sacred Hearts, by which the religious become the property, and under the absolute domain of the Sacred Hearts; nothing belongs to us any longer, as Mr. Blondel said: "God is everywhere we are no longer present." Action, Paris 1950, p. 387. 
This consecration takes its departure in an act, but it ends in a state, a habitual disposition by which a religious definitively and entirely delivers himself to the Sacred Hearts. Thus it is that we can truly say that our consecration is really the "foundation" and it is on this foundation that the entire edifice true of our Institute is constructed. We could also say that this consecration is the cause, which gives to the Institute, considered in its nature, the character of being the sole property of the Sacred Hearts. Service is the effect, the activity which flows from this consecration.
Thus we see, that our consecration service establishes a program which is truly universal, adequate and central.
Our special proximate end, that is to say the concrete, immediate term of the activities of our Institute, is "to retrace the four ages in the life of our Savior Jesus Christ, (His infancy, hidden life, evangelical life and crucified life) and to propagate devotion to the Sacred Hearts of Jesus and Mary. " We are here presented "ways" and "means" by which we express our service to the Sacred Hearts. The Very Reverend Flavian Prat wrote: "imitation of the four ages which is the manner of practicing devotion to His Divine Heart, of reproducing the marvelous dispositions of the different states of His mortal life." Without wishing to enter into a question of hermeneutics, we also find in the same document: "The true devotion to the Sacred Hearts is then the true, principal, unique end of our Institute. " (Circular Letter January 15, 1914) The idea of the imitation of Christ, so fruitful in our time, is found in the spirituality of Charles de Foucauld, who has for its center "the mystery of Nazareth," and in the celebrated "Journal of a country pastor" of Bernanos.
The imitation of Christ is the fundamental work of Christianity; all should be born again, die and rise to a new life in Christ, the sacraments signify and produce this new life. But God imposes on each one of us a particular manner of imitating Christ.
In the Congregation the imitation of Christ follows a particular style. It befalls to our Institute to reproduce the great evangelical scenes in the mission of Christ on earth. St. Paul tells us that each Christian should strive to imitate Christ, "Be ye imitators of God... and walk in Charity, after the example of Christ." (Eph. V, I) but here it is a case of imitation by a society: our Congregation details the great traits in the mission of Christ, it takes them as the plan of its activity, This imitation is thus situated on a social plan; it is our Congregation in its entirety which must reproduce the life of Christ. But it is also part of an individual scope: this reproduction must be realized in the individual members, and we must "reproduce the marvelous dispositions of the different states of His mortal life" wrote Very Reverend Flavian Prat. Circular Letter of January 15, 1914. 
Imitating the life of Christ, we understand that this is but a material imitation. Jesus dedicated Himself to the glory of the Father, and this duty falls to us also. But since Christ made Himself our Mediator, and since He associated Mary in His redemptive mission, we must constantly pass by the mystery of their love of their Hearts. We understand now that the text of the Rule could not limit itself to proposing to us simply the imitation of the four ages, they also impose upon us the duty of propagating devotion to the Sacred Hearts. And this is where all is clarified: this propagation of the devotion of the Sacred Hearts is more than a direct consequence of our service to the Sacred Hearts, it indicates to us the specifically congregational orientation of our mission of the four ages. In effect, an imitation which is a general reproduction does not suffice for us, but rather it is to be a most specified imitation: an imitation of the four ages, which finds its inspiration and its vivification in the consecration to the service of the Sacred Hearts.
Having been given the unique bond which unites the Heart of Mary to the Heart of Jesus, it is all too natural to associate the Heart of Mary to the Heart of Jesus in order to obtain the realization of our special proximate end. Pius XII said: "Since there is no other closer to the Heart of the Divine Redeemer than the lovable and all-loving Heart of the Immaculate Virgin Mary it also pleased (the Founder) by a praiseworthy design of joining this devotion to the devotion to the Sacred Heart; and that through that Heart of Mary should be sought heavenly gifts necessary not only for your Society but also that the whole human race, should be reformed and penetrated with the spirit and power of Jesus Christ by the intercession of that Immaculate Heart." Allocution to the members of the General Chapter, September 2, 1958. 
Our vocation has then for its center love, the Heart of Jesus, which determines the end and the entire life of our Congregation. The congregational documents as well as the uninterrupted tradition of the institute testifies. We can but admire the admirable unity and perfect coherence of our congregational patrimony, which despite the variety of elements of which it is composed, offers us a most harmonious synthesis. Certainly we can study the details and strive to deepen its nature, but we must avoid all vivisection which would injure this profound yet simple synthesis.
Prompted by the Spirit from above, our Founders assigned to us a splendid program with profound and expansive perspectives. The treasure of the Congregation, "is the Heart of Jesus and the Heart of Mary inseparable among themselves and inseparable from the Eucharist. " (Very Reverend d'Elbee) Our Congregation is born of reparative love, its entire history carries the mark of the Cross, which is the divine sign of its supernatural mission. Our Congregation has given four martyrs (Reverends Ladislaus Radigue, Polycarp Tuffier, Marcellin Rouchouze, Frezal Tardieu) during the Commune of Paris (1871); Father Damien immolated, for 16 years in the hell of Molokai, "buried in the triumphant horror of his leprosy" (Card. Perraud); a complete phalanx of valiant missionaries His Eminence Cardinal Fumasoni-Biondi said one day of our missions; "Your missions are among the hardest, the most deprived of human consolation of that of the entire Propaganda. " On this chapter, consult; I. Banos, SS. CC. , Devotion to the Sacred Hearts of Jesus and Mary in the Congregation of the Sacred Hearts. (Picpus. Studies, 4) Rome 1956. (21), the martyrs of the civil war of Spain. Yes, repeating Cardinal Valeri, it is a beautiful crown that our institute has fashioned for the Sacred Hearts. Let us strive to be worthy of this patrimony and of our history, let us strive to "inflame the entire world with this Holy Love," as Father Coudrin once said. By our lives, our works, we wish to testify our apostolic presence in the Mystical Body; according to the words of St. Therese of Lisieux, we desire in the Church "to be love, because God is love." "The world will belong to those who have loved it most," (St. Cure of Ars). It will belong to us because we will have loved it with the love of the Heart of Jesus. 


CHAPTER VI:

THE MAJOR PONTIFICAL DOCUMENTS 
ON DEVOTION TO THE SACRED HEART


It would not be without fruit to give a succinct sketch of the principal documents concerned with this devotion. This would refresh us on the manner in which the Sovereign Pontiffs viewed this cult, on the nature of the arguments on which they believed it could be founded, and also the value they attributed to these.

"Annum Sacrum" (May 25, 1899)

The Encyclical of Leo XIII recalls the interventions of the Sovereign Pontiffs in favor of the cult to the Sacred Heart and announces an event of universal significance: the consecration of the human race to the Heart of Jesus. What are the theological foundations for this solemn act? Christ has the right to this homage, because He is the King and Master of the universe. The Only-Begotten Son of the Father, He possesses in common with the Father, who gave Him all power in His Church. Questioned by Pilate, He affirmed His royalty. But by the bloody redemption on the Cross, Christ added a new title to His sovereign domain, not only on the faithful but also on infidels. To this royalty of right should correspond a recognition of fact. It is incumbent upon man to consecrate himself with all that he possesses. Moreover, the Heart of Jesus is the image and symbol of the infinite charity of Christ; it is then logical that the consecration be addressed to the Most Blessed Heart of the Redeemer. Professed by the multitude of faithful over which the Vicar of Christ possesses jurisdiction, it will also be an expression of a consecration of all the infidels for whom Christ has equally given His blood and for whom the Sovereign Pontiff is solicitous. Thus founded, this consecration will have incalculable effects for the individual, the family, the State, the relationship between the Church and civil society. Humanity will not find its salvation except in the Heart of Jesus.
In his day Constantine saw a luminous Cross sparkling in the sky; the Sovereign Pontiff invites the faithful to turn their gaze toward that other sign of salvation: the Heart of Jesus surmounted with a Cross, brilliant among the flames. "In Him we should place all our hope. It is from Him that we should seek and from whom we should expect the salvation of humanity. "
This document of extreme importance prescribed the consecration for the feast of the Sacred Heart in 1899; it would be in use until 1925, the date of a new papal intervention.
After the publication of this document, a letter of Cardinal Mazella, Prefect of the Congregation of Rites, exposed to the bishops the manner in which this consecration would take place in Rome, and recommended among other things, the practice of the month of the Sacred Heart and the devotion of the First Friday of the month.
Toward the beginning of this century, we find a great spiritual current, of which Christ the King is the center. We find images representing a glorious Christ, who carries His Cross as a trophy of conquest or victory. Unconsciously the resurrected Christ relegates the Christ of Gethsemane to a secondary place; doctrinal precision is not always present; theological and liturgical ties are only insufficiently assured. Solicited to institute a feast of the royalty of the Sacred Heart St. Pius X showed himself to be most reticent.
The First World War favored another aspect of this devotion: the consecration of families, or the Enthronement of the Sacred Heart in Christian homes, of which Father Mateo would become the world-wide apostle.
But on the day following his election, Pius XI, prolongs the gesture of Leo XIII by associating the devotion to the Sacred Heart to the cult of Christ the King. We have here two acts, which were sufficiently reconciled, it fixes two aspects of the traditional devotion, and this by establishing a new liturgical feast and by underlining the characteristic notes of the ancient feast.

"Quas Primas" (December 11, 1925)
This document recalls that in inaugurating his Pontificate, the Sovereign Pontiff manifested his desire of seeking peace of Christ in the Reign of Christ. A missionary exposition showed the universality of the Church, the Holy Year saw the extraordinary affluence of faithful to Rome; the fifteenth century of the Council of Nicaea gave a particular enhancement to the dogma of the Incarnation, which re-emphasized with the Symbol: "His Reign will have no end." The Sovereign Pontiff intends then to recall and inculcate the idea of the royalty of Christ.
Christ is King, King of intelligences, of will, of hearts. The source of revelation, the Liturgy, dogma constitutes its foundation. Christ possesses a triple power: legislative, executive and judiciary. This royalty is situated before all else in the spiritual plan. If the power of Christ is of an unlimited character, the Church repeats: "non eripit mortalia qui regna dat coelestia. "
The royalty of Christ takes in all men, individuals and societies, they belong to this royalty of constructing and assuring liberty, concord and peace.
For the instruction of the faithful, nothing equals that of a liturgical feast. That is why the Sovereign Pontiff decided to found a liturgical feast of Christ the King. It will also be the most appropriate way of combating the plague of laicism which menaces the ruin of society. The time is ripe for the institution of this feast, which arrived at an opportune time, it has been prepared by the decree of consecration of Leo XIII. The anticipated advantages belong to the program already established by the Sovereign Pontiff; to halt the plague of secularism, recalling to magistrates and governments that they must, as all other Christians, render a public cult to Christ, that they are held to obey Him. The State must be ruled by principles (Christian) both in its legislation and in the formation of youth.
Pius XI fixed this new feast for the last Sunday of October, he decided also to transfer for consecration of the human race prescribed by Leo XIII for the feast of the Sacred Heart; it is given as an appendix of another Encyclical.

“Miserentissimus Redemptor”	(May 8, 1928)
This Encyclical has for its object the duty of reparation. Leo XIII had already emphasized the consecration; Pius XI had added its logical conclusion, instituting the feast of Christ the King; but this same Pope will now accentuate another fundamental idea of devotion to the Sacred Heart: reparation. The Redeemer had asked St. Margaret Mary for honorable compensation and reparation. God loves us and He expects a response of love from us. We give ourselves to God, by consecration, but justice and love which is the foundation of the duty of reparation, exhorts us further to expiate and repair the injury of sin. Christ is the great Redeemer and only He could worthily acquit the duty of reparation. However, the work begun by the Savior demands a complement, according to the words of St. Paul: "And what is lacking of the sufferings of Christ I fill up in my flesh for His body, which is the Church." (Col. 1:24) Saved by Christ and united to Christ, the Christian becomes capable of participating in the mediation of Christ and of offering sacrifice with Him.
The spirit and practice of reparation has always occupied a place of choice in this devotion. We could object: how do we explain the consolation which we offer to Christ? The Pope does not give us a theological explanation, but he answers with St. Augustine: "He who loves will understand - da amantem et sentit quod dico. " The faithful turn toward Christ bruised by our sins. Christ, in His state of glory suffers no longer Ur. P. Schoonenberg, S. T., La dévotion au Sacré-Cœur et l'état du Christ glorifie in Actualité d'un culte, p. 85-112 but He suffers again in His members of His Mystical Body. And the Pope dwells on the trials of the persecuted Church, of the weakness and lack-warmness of so many Christians, and of the unbridled love for pleasures and passing goods.
All this should excite our love, our spirit of reparation by prayer, voluntary mortification, the acceptance of daily sorrows.
The feast of the Sacred Heart is then' a feast of reparation, in union with Mary, the "great Reparatrice." A new formula is prescribed, it will replace the formula of Leo XIII. The day of the feast of the Sacred Heart, will, be a solemn act of reparation in honor of a misunderstood and offended love. A new Mass (Cogitationes) with as accompanying office is also imposed; in which dominates the idea of an unknown love and that of the infinite mercy of God.
From Leo XIII to Pius XI a work of reflection was accomplished, it conducted to the dividing in two of the feast of the Sacred Heart. The feast of the Sacred Heart remained the feast of compassion for the sufferings of Christ, of reparation, expiation. The note of confidence in the divine mercy does not have the same embossment as the message of Paray. The feast of Christ the King at the end of the liturgical year, possesses the triumphal spirit of Easter, this feast corresponds to the needs of the time, it is meant to combat secularism. 
Yet a complete synthesis of the doctrine is lacking. It is Pius XII, Pius the Great, who gives it to us.

"Haurietis Aquas in Gaudio " (May 15, 1956) 

This last document up to date, is also the most rich, the most profound and the most important. It was published on the occasion of the centenary of the extension of the feast of the Sacred Heart to the universal Church. Having recalled the admirable development of this cult in modern times, the Sovereign Pontiff states with sorrow that there are so many Christians who have a certain dissatisfaction with this cult; this dissatisfaction often goes hand-in-hand with a misconception of the true nature of this devotion. The cult is confused with certain practices, certainly laudable, but accessory; we find it little adapted to the needs of an epoch which stresses the manifestations of the Social Reign of God; we see it as a practice best adapted for women and children than for cultured men; the invitation to penance and expiation is turned down, as incapable of promoting the apostolate of actual times.
After having recalled what Rome has done in favor of this cult, the Sovereign Pontiff indicates the foundations in scripture and tradition, he underlines the importance of this cult in the Liturgy, the spiritual life and the apostolate; he invites pastors and faithful to consider it as the very heart of the Christian religion.
This capital document, which has not received the attention it merits, has been interpreted in diverse ways. Some have seen in it the intention of leaving in the background certain traditional traits, as that of reparation. But this is contrary to the theological principle that a pontifical document does not deny the prior pontifical documents; there is no break between one document and another.
It is true, meanwhile, that while speaking of expiation and reparation, this document happily enlarges the perspective. It is like an immense construction, in which all the other documents should find their place.
This document recognizes the import of St. Eudes as well as that of St. Margaret Mary; it stresses that this cult is not based on private revelation; it is an explanation of truths revealed in the Old and New Testaments, of which the Church has become conscious at the beginning of the middle ages and especially in our modern day. 
Following St. John Eudes, the Encyclical insists on certain theological analysis: relation of the cult of the Sacred Heart with the Holy Trinity (masterpiece of the doctrine of St. John Eudes), with the Redemptive Incarnation; the Heart of the Word is the symbol and manifestation of a triple love: divine love with which He shares with the Father and the Holy Ghost, but which the Incarnation manifests to us in a tangible manner, spiritual love which is that of His Holy Will, sensible affections which belong to the Man-God, who possesses humanity like ourselves. The Pope insists more than Pius XI did on the note of confidence in the divine mercy.
Practical Conclusions: the Sovereign Pontiff desires more than ever to promote this cult, he invites Christians to draw from the living waters of the Heart of Jesus and to see in this cult the remedy (the most efficacious) for the evils of which the present world suffers. 
The Pontifical documents often make a final decision on certain questions up till then freely controverted; but they are more often the point of departure for doctrinal investigation and apostolic radiation. It is left to us to contribute efficaciously to these incentives. Cfr. P. Galtier, S. 3. Le Sacré-Cœur (Text and documents), Paris 1936; H. Rondet, S. J., Le Sacré-Cœur (Instruction of the Popes... ), Toulouse 1957; J. A. De Aldama, S.J. , Tres Enciclicas Pontificias... in Cor Jesu, I, p. 1-20; H. Martin,- S. J. Los Documentos pontificios, Madrid 1949.
CHAPTER VII

DEVOTION TO THE SACRED HEART AND YOUTH


Certainly, we must not dramatize nor exaggerate. But we must also be realistic, and this will force us to admit that despite "Haurietis Aquas," uneasiness concerning this devotion, which should be dear to all of us, still exists among many persons. It is moreover the young who place difficulties before this devotion. We must have the courage of seeking solutions for these difficulties, we must envisage the nature of these difficulties and the most appropriate means for remedying them.

	Legitimate Evolution 
A devotion is not something existing in the air; it is practiced by men; therefore, it lives and develops as everything else which is human. In a certain measure could we not say that a certain evolution is justified in this case?


	Removal of Stress: It is not the heart of flesh which is the primordial object (immediate object, yes) but the loving person of Jesus, considered in His activity of love. Moreover, this aspect is not as new as we might think; this was also the opinion of Fathers Croiset and Gallifet. But it is an aspect that was not always sufficiently stressed. If this is sufficiently clarified, many prejudices and misunderstandings will fall away automatically. 

Biblical and Historical Resources: Before all else, there must be the emphasis of biblical foundations as "Haurietis Aquas" has indicated. This shows at the same time that this devotion is not based on private revelation, but that it is based solidly on the sources of revelation, that it is identified with the foundation of our religious: all the revelation (which we consider too easily under an intellectual angle, while it is above all a manifestation of love) is a dialogue (uninterrupted) of God with men. 
The sources of history must also be considered carefully: we must study how this devotion acquired its definitive character. We will see that though the importance of the revelations of Paray-le-Monial are so great, their importance remains completely relative, for the substantial elements existed before this period; consider the Southern-German and Flemish mysticism, the "interior life" of the French school, the humanism of the Salesian school...
We will also see the devotion to the Heart of Jesus is not a late, adventitious or excessive devotion, but piety toward Christ which has become fully understanding of its object and of its duties. Thus, we will have seized the final word in the mystery of Christ, of His coming, His work, His sacrifice which is the love with which He loves God and men, and to whose infinite love we must respond. For Christianity as a whole, as in a crucible, is gathered and sublimated in the devotion to the Heart of Jesus. 
	The Widening of Horizons: It is necessary to show how this devotion constitutes the "center" of our Christian religion, we must indicate its connections with the great revealed doctrines: the Holy Trinity, the Mystical Body, the Sacraments, Mary. It is these dimensions which will preserve the cult of the Sacred Heart from the danger of particularism and of a "closed system."


	Illegitimate Evolution
Certainly, we should sincerely try to assimilate the present mentality; that is to say we must adapt ourselves. But it must be an adaptation at all cost. There are elements that we will not be able to sacrifice, elements which must remain intangible, under pain of compromising the essence itself of this devotion, and of causing it an irreparable mutilation.


	The Symbol of the Heart must be kept: Desiring to eliminate completely the symbol of the Heart, would be to wish to subtract the indispensable from this devotion.  Eleven times "Haurietis Aquas" affirms that the Object (immediate) is constituted by the "Cor carneum, index, symbolum amoris. " It is the symbol of the Heart which "specifies" this devotion. Wishing to eliminate it, would be the committing of a triple rupture:

1) Historical rupture: the entire history of this devotion testifies that from the wound of the side we have arrived at the Heart, and it is the Heart which has given way to "this" determined form of piety.
2) Psychological rupture: in His commerce with men God Himself used signs (the words of revelation, the sacraments which are the efficacious signs of grace). In our daily life, and that from morning till night, we continually use signs and symbols (words and gestures) and the entire world finds this very natural, moreover, spiritual things are not understood except by means of signs and symbols, for we are "incarnate spirits." Cfr. the thomistic theory of knowledge; "agent intellect" departs from the sensible world to form a "species impressa" to which corresponds the "species expressa" of the "possible intellect."
3) Theological rupture: it is by means of the Heart that Theology wishes to express that the love of the Savior is unique, endowed with secrecy, of this color of tenderness suffering, appealing and misunderstood and which demands the response of our own hearts.
	Absolute respect for Pontifical Documents: After the sources of the Bible and history, this is the most urgent. Before beginning a correction or criticism of the possible pitfalls of the devotion, let us take the trouble to study the pontifical documents, to which we are held to conform entirely. We are held to receive them with an interior and total acceptance. For "Humani generis" (August 12, 1950) tells us explicitly that it is not only to the extraordinary magisterium which we must accept, but also the ordinary magisterium; and among the organs of the ordinary magisterium, the Encyclicals occupy the first place. In AAS 1950, p. 568 

Respect for Congregational gifts: Certainly, devotion to the Sacred Heart of Jesus is destined for men of our present time, but it was and remains the devotion which has been handed down by our Founders, who gave to it a particular form; union of the Sacred Hearts, the aspect of consecration, reparation, and the Eucharistic orientation.
Let us not attach any slight importance to the elements which constitute a congregational patrimony.

	Remedy for this uneasiness 
a) Calm and serious study of this devotion: "nil volitum, nisi praecognitum." Intellectual laziness is maybe the greatest enemy of this devotion. Intellectual decadence will have these nefarious effects in all the domains affecting this devotion; apostolate, spirituality, practical application...

b) The direction of our Congregation will have at heart to direct this devotion by just means, for a mutilation of this devotion will bring a mutilation of our Congregation. This intervention will strive to be discreet as well as clear: some precise directives concerning its object, its acts, the end, the dimensions of this devotion, concerning the method of studying this devotion, literature to consult, the works to promote and encourage.
c) Showing the true sense and the actuality of this devotion par excellence, and which coincides with the foundations of our holy religion, love, which strives to find by finding God: "Redeamus ad Cor, ut inveniamus Illum" (St. Augustine). Jesus has saved the world by the love of His Heart; it is in this manner that He will save it again today. Yes, "in the beginning was the Heart" as relates the title of the book by the German Carmelite, Oda Schneider. "God is love" said St. John (I Epistle, IV, 8) which is translated by St. Thomas as: "Filius autem est Verbum non qualecumque, sed spirans amorem." Summa Theo. I Q. 43, a. 5, ad 2. St. Pius X has affirmed that this devotion is the sole means of salvation given to suffering humanity "unicum salutis perfugium laboranti humano generi datum." The Sovereign Pontiff pronounced these words just before his death, during an audience with Cardinal Amette, Archbishop of Paris 
By opening the Heart of Christ, God in some way has opened the curtain which hid His intimate nature. In the face of the waves of hate which sweep the world, only a heroic love is capable of saving this egotistical world. It is significant that a scientist (research) as profound as the celebrated Einstein, affirmed that the problem of the hour is not that of atomic energy, but that of the human heart, that is to say that they must first undergo an interior and moral change, one of the heart. 
It is a question of death in the flames of love, for a world devoured by the flames of impurity, for a world where the flames of hatred will not be extinguished except by the water and blood which flows from the Heart of Jesus and which flows on all those who carry the seal of consecration, of total giving of oneself. What is needed is the "Ignis ardens" in this cold world, a conflagration which burns from the flames of the Divine Heart of Jesus.
It is a question of an apostolate of love, a devotion to the Sacred Heart which does not include this facet of the apostolate, will never be authentic, whether it be an apostolate of prayer, suffering or action.
All this will help us to understand why we should seriously consider all disaffection which is manifested, in the midst of Christians and religious, in regard to this devotion. Thank God, we are no longer faced with the obsolete arguments of the Jansenists against this devotion. If it is true that the symbol of the Heart is not essential (after ten centuries of Christian life we may ignore it), there is something which will never be secondary: the mystery of our sorrowful redemption, the obligation which falls upon us of seeking our spiritual perfection in our communion in the death of Jesus, supreme proof of His love.
The profound causes of the uneasiness seems to us to be: modernistic and independent subjectivism; the tendency of rendering Christianity more attracting for the popular masses by representing it as a climate of completely natural expansion (development), the mirage of a Christianity essentially positive and pragmatic, the ceaseless activity of our era, which is but an empty activity of souls. Moreover we will not find a more efficacious remedy, more providential also, than the traditional and ever young devotion of the Heart of Jesus. Let us hope that this uneasiness (actual) will lead to a purified devotion. 
It is always wise to ask oneself, especially when we perceive a notable recession of this devotion, if this recession does not correspond to certain progress of these conceptions insufficiently Christian. Let us recall this: in this terrible war (spiritual) of today between Christ and the anti-Christ (this is found among us in all the forms of secularism and naturalism) in this war, the victory will be given to those who will give themselves with all their energy and the most total gift of their soul. This should be our case, who have been loved by Jesus with an eternal love, and whom He has drawn to His Heart. Cfr. the penetrating remarks of G. de Broglie, S. J. , in Nouveau Revue Théologique January 1946, p. 16-17, note 14; of R. Graber in Actualité d'un culte, p. 139 fol

 





CONCLUSION

All the revelation which God has made to the human race, has no other object or end than the love with which God loves us and the love which He awaits from us, During His entire life on earth Jesus manifested the love which the Father has for us; this love found its sublime expression on the Cross, and this death which will prove that He has loved us "to the end;" this love is perpetuated in the Eucharist, sacrament and sacrifice, memorial of the Passion. By this death, as if to manifest the spiritual and apostolic fecundity, the Heart of flesh of the Savior was opened, so that water and blood may flow, signs of grace which overwhelms humanity.
We look on this pierced Heart and we contemplate, as in a summary, all the mysteries of the love of God for us.
Religion of love and of heart, Christianity accentuates before all else the gift of Christ and of His Heart for us. This gift demands as response the gift of our own hearts, it demands our "devotion" in all its degrees and all its plenitudes of its original sense, that is to say, the sacrifice of oneself, in the impulse of all our faculties, intellectual, moral and affective, so that we may consecrate ourselves to Him Who loves us.
We hope that the first part of this work will have shown to what depth is rooted the devotion of the Sacred Heart, and how great is its need and dimensions.
The Sacred Heart is situated in the very center of the mystery of God, it reveals to us the personal love of God and excites our personal response which is found in the way of consecration and reparation. This is the imperishable value of this devotion.


